





THE HOMILETIC MONTHLY 


AND 


CATECHIST 








VoL. XIll JANUARY, 1913 No. 4 








Sermons for the Month of February 


DEVOTION OF THE FIRST FRIDAY 


THE SACRED HEART OF JESUS, THE SUPREME JOY 
OF THE ELECT 


“For in him our heart shall rejoice.”—Ps. xxxii, 21. 


That the Divine Saviour retained after His Resurrection in His 
Sacred Body the five wounds, as the marks of victory over death, 
the devil, sin, and hell, is proved not alone by the passage of Scrip- 
ture relating how our Lord showed the wounds to Thomas, but 
also by the unanimous testimony of the fathers. “Jesus desired,” 
so says St. Ambrose, “to take to Heaven with Him the wounds re- 
ceived for us, in order to show to the Heavenly Father the ransom 
of our redemption.” 

Dear Brethren, when the Divine Saviour (Matt. xxv, 21) spoke 
of the faithful steward in the parable it is worthy of note that the 
Divine Saviour does not say: “Joy will enter into thy heart,” but 
“enter thou into the joy of thy Lord.” St. Bonaventure (Matt. 
XXV, 21) understands by this joy especially the Sacred Heart, which 
next to God offers the sweetest bliss of Paradise. “Behold,” says 
this holy theologian, “the treasury of divine wisdom and of eternal 
love is opened: enter therein through the opening of the wound 
and you will attain inexpressible delights.” 

Dear Brethren, we read in the life of St. Frances of Rome, that 
on the feast of All Saints she saw rays bursting forth from the five 
wounds of our Lord, but especially from His Sacred Heart, rays 
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that illumined the heaven and that sought particularly those Saints 
who during their earthly life had been much devoted to the Sacred 
Heart of Jesus, and she heard a mysterious voice saying: “I am 
Love.” 

God commanded the high priest Aaron to have engraved upon his 
breast plate the names of the twelve tribes of Israel, in order to 
remind him that he represented all those tribes (Exodus xxviii, 29). 
Our Divine Saviour, the Eternal High Priest, bears in His glorified 
Heart, as He revealed to Blessed Margaret Alacoque, the names of 
all the elect. O, how happy will be the lovers of the Sacred Heart, 
to be enrolled forever in heaven in this shrine of Divine love. 
This happiness was tasted by St. Gertrude, to whom the divine 
Saviour at her death showed His opened Heart as a pledge of future 
glory, while at the same time she heard angels calling out to her: 
“Come, come, for the joys of Heaven await thee, Alleluia, Alleluia!” 
The same happiness was experienced by St. Gregory the Great, when 
the Divine Saviour offered him His Heart, thence to draw abundant 
treasures for the Church. 

Dear Brethren, of the happiness of heaven St. Augustine ex- 
claimed: “So great is the sweetness of future glory, that if a drop 
of it were to fall into hell, even the bitterness of the damned would 
be sweetened.” 

Let us, therefore, offer up daily all our thoughts and desires, our 
work and our sufferings, for love of the Sacred Heart of Jesus, and 
we shall then even here upon earth experience a foretaste of 
heavenly sweetness. In the midst of labors and sufferings, St. 
Augustine frequently exclaimed: “O my God, I beseech thee, cease 
the flow of Thy graces; for my spirit cannot grasp Thy sweetness.” 
And with St. Francis Xavier, who was so filled with the love of 
God that he addressed God always as the God of his heart, we will 
pray daily: “O Lord Jesus Christ, thou God of my heart, through 
the sacred wounds inflicted upon Thee on the Cross for love of us, 
come to the assistance of Thy servants, whom Thou hast redeemed 
with Thy precious Blood, with the Blood of thy loving Heart. 
Amen.” 





SKETCHES FOR SERMONS TO CHILDREN 


BY THE REV. FERREOL GIRARDEY, C.SS.R. 
QUINQUAGESIMA SUNDAY 
Tue Hoty Eucuarist 


Having concluded last Sunday the explanation of the Sacrament 
of Confirmation, I will begin to-day to explain to you the Sacra- 
ment of the Holy Eucharist, the greatest of the Sacraments. 

The Holy Eucharist is the Body and Blood of our Lord Jesus 
Christ under the appearance of bread and wine. When the priest 
raises the Sacred Host and the chalice at the Elevation in holy 
Mass, the Host appears to be bread, and the chalice appears to 
contain wine; but the Host is not bread, but the true Body of 
Jesus Christ, and in the chalice there is not wine, but the true 
Blood of Jesus Christ. 

The Holy Eucharist is called also the Blessed Sacrament, or the 
Sacrament of the Altar, because it is prepared on the altar during 
Mass, when the priest consecrates, that is, changes the bread and 
wine into the Body and Blood of Jesus Christ, and also because it 
is kept in the tabernacle on the altar. 

It is called also Corpus Christi, two Latin words that mean 
Body of Christ. It is called also the Host, the Sacred Host, from 
the Latin word Hostia, which means a victim, an offering. Another 
name given to it is the Bread of Angels, because it is so holy, that 
those who partake of it ought to be as pure as the angels in heaven. 
It is called also heavenly Manna, because as the manna was the 
food God furnished to the Israelites during their journey through 
the desert to the Promised Land, the Holy Eucharist is intended 
by God to be the food of our soul in this life, when we are on 
our way to heaven, which is our Promised Land for eternity. It 
is called also the Lord’s Supper, for it was at our Divine Saviour’s 
last supper before His Passion, that He instituted the Holy Eucha- 
rist. When administered to persons in danger of death, it is called 
Viaticum, that is, the food that is to strengthen them on their 
way or passage from earth to heaven. 

In the Sacrament of the Holy Eucharist the visible sign consists 
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in the appearances of bread and wine, and the invisible grace is 
the very Body and Blood of Jesus Christ under these appearances. 

In the Holy Eucharist Jesus Christ is present as He is in heaven 
at the right hand of His Father. As God Jesus Christ is present 
everywhere. As God and Man He is present in heaven at the right 
hand of God the Father and on earth wherever the Blessed Sac- 
rament is. The Holy Eucharist is the true Body and the true Blood 
of Christ. Where His Body and His Blood are, there also is His 
soul, for His Body and Blood are living, and therefore united to 
His soul, for they derive their life from His soul. Jesus is, then, 
as Man, as living Man in the Holy Eucharist. But since Jesus 
Christ is not merely man, and since His Person is Divine, His 
human nature in the Holy Eucharist is inseparably united 
with His Divinity. Therefore in the Holy Eucharist Jesus 
Christ is whole and entire, as He is in heaven, with His Body and 
Blood, with His soul and His Divinity. His Body in the Holy 
Eucharist is the very body that was laid in the manger, that died 
on the Cross for our salvation. As God-man Jesus Christ is in 
heaven and in every consecrated Host on earth. He is there truly 
in body and soul, with all that makes Him a real man. How can 
this be? It is a mystery; but it is true, for Thou, O Jesus, hast 
said it, and “Thou hast the words of eternal life” (John vi, 69). 

In 1608 at Faverney in France there had been erected a tem- 
porary altar, beautifully decorated, as a repository for the pro- 
cession of the Blessed Sacrament. A part of the rich drapery, 
being too near one of the candles, caught fire, and in a moment 
the whole altar was ablaze, and was soon burnt down. But, O 
wonder! the Blessed Sacrament was not only not injured, but re- 
mained suspended in the air without any support, and this for thirty- 
three hours! People flocked from every side to see the prodigy. A 
priest of the neighborhood came in procession with his whole 
parish, and prepared to celebrate Mass at the high altar. Whilst 
he was saying it, and the Consecration was over, the Sacred Host 
went of itself to place itself on that altar to the great wonder of 
all present. The memory of this miracle is still preserved in that 
little town. 
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First SuNDAY oF LENT 
FIGURES AND PROMISE OF THE Hoty Eucuarist 


Last Sunday the meaning of the Holy Eucharist was explained 
to you. Before speaking of the institution of this greatest of 
Sacraments, I will mention some of the ancient figures of the 
Eucharist, and explain to you the words our Divine Saviour used 
when promising to give the Holy Eucharist as the food of our soul. 

1. The first figure of the Eucharist is the tree of life in the 
earthly paradise. Its fruits had the power of making the body of 
the man eating them immortal. Wherefore God after the fall kept 
Adam and Eve from all access to that tree. The Holy Eucharist 
is the tree of life planted in the Church to impart eternal life to 
Christians. Our Lord, speaking of it, says: “He that eateth this 
bread shall live forever” (John vi, 59). 

2. Another figure of the Holy Eucharist is the paschal lamb. 
It was instituted when the Israelites were on the eve of being 
freed from the Egyptian slavery. The blood of the lamb was to 
be sprinkled on the door-posts, its flesh offered in sacrifice and 
eaten as by travelers, to be the pledge of the divine protection 
against the angel of death. Jesus Christ is the true spotless Lamb, 
whose Blood saved the world, and His flesh offered in sacrifice is 
the food of Christians traveling on earth, to save them from eternal 
death and enable them to reach heaven. 

3. Melchisedech’s offering. He was King of Salem, that is, of 
peace, and priest of God; he offered bread and wine in sacrifice. 
The heavenly Father said to His Divine Son: “Thou art forever 
a priest according to the order of Melchisedech“ (Ps. 109). Jesus 
Christ, before going to die for us, offered in sacrifice His Body 
and Blood under the appearances of bread and wine, and gave them 
in Holy Communion to His Apostles, and gave the priests of His 
Church the power to do the same until the end of the world, and 
to feed the faithful with His Body and Blood. 

4. The Manna. God gave it daily to the Israelites in the desert, 
when they were on their way to take possession of the promised 
land. It was a most exquisite food, having every kind of excellent 
flavor and taste. We are journeying spiritually in the desert of 
this life towards our Promised Land, heaven, and our spiritual 
food is the Holy Eucharist. “Your fathers,” said our Saviour to 
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the Jews, “ate manna in the desert, and are dead... . I am the 
living bread that came down from heaven. He that eateth this 
bread shall live forever” (John vi, 59) in heavenly bliss, “and I will 
raise him up at the last day” in glory. 

5. Promise of the Holy Eucharist. (Relate here the great mir- 
acle Jesus performed in feeding 5,000 men with five loaves and 
two fishes, and how the people followed Him the next day and* 
asked Him to give them a sign that He was the promised Redeemer, 
whom they expected to feed them as Moses had done to their 
forefathers in the desert.) “Jesus said to the Jews: This is the 
work of God that you believe in Him whom He hath sent. They 
said: What sign dost Thou show that we may believe Thee? Our 
fathers ate manna in the desert. Jesus said: Amen, amen I say 
to you: Moses did not give you bread from heaven (that is, God’s 
dwelling, but from the clouds); but my Father giveth you bread 
from heaven; for the bread of God is that. which cometh down 
from heaven and giveth life to the world. They said: Lord, give 
us always this bread. Jesus said: I am the bread of life... . The 
Jews now murmured, because He had said: I am the living bread 
which came down from heaven.” But Jesus repeated it several 
times, saying: “I am the bread of life... . I am the living bread 
which came down from heaven. If any man eat of this bread, he 
shall live forever. And the bread which I will give, is My flesh 
for the life of the world. Amen, amen I say to you: Except you 
eat the flesh of the Son of man and drink His blood, you shall not 
have life in you, for My flesh is meat indeed and My blood is 
drink indeed” (see the rest of John vi). 

From these words it is clear that our Divine Saviour actually 
promised to men His flesh to eat and His blood to drink, and that 
those who would refuse to partake thereof, should have no chance 
of salvation. St. John says that some of His Disciples refused 
to believe and left Him. Then Jesus asked His Apostles: “Will 
you also go away? And Simon Peter answered Him: Lord, to 
whom shall we go? Thou hast the words of eternal life. And 
we have believed and have known, that Thou art the Christ, the 
Son of God” (John vi, 68-70). 

St. Antony of Padua, the great miracle worker of the thirteenth 
century, was preaching at Toulouse where many heretics denied 
the Real Presence of Jesus Christ in the Holy Eucharist. One 
of them challenged him to perform a miracle to prove the Real 
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Presence. St. Antony asked him: “What miracle do you ask for?” 
He replied: “I will believe, if my mule falls on its knees in presence 
of what you call the Blessed Sacrament.” St. Antony, inspired by 
God and trusting in Him, accepted the challenge. At the appointed 
time he went in solemn procession carrying the Blessed Sacrament, 
followed by an immense number of people, to the public square 
in front of the church. The heretic with his mule was there 
waiting for him. St. Antony then spoke thus aloud to the mule: 
“Creature of God, in the name of thy Creator, whom I hold in 
my hands, I command thee to kneel down and adore Him.” In 
the meantime, the heretic was tempting the hungry mule to eat a 
bundle of hay. But the mule, paying no attention to the hay, at 
once fell on its knees and remained there, until St. Antony told 
it to get up and eat. The heretic, its owner, was the first to cry 
out: “I believe in the Real Presence; I am now a Catholic.” Many 
heretics present were also converted. 





SECOND SUNDAY OF LENT 
INSTITUTION OF THE Hoty EucHARIST 


Last Sunday after explaining some of the figures of the Holy 
Eucharist, I spoke to you about the promise our Divine Saviour 
made concerning the Eucharist, its effects and the necessity of par- 
taking of it in order to have life everlasting. What Jesus then 
said was the first instruction ever given on Holy Communion. 
One year later He instituted the Holy Eucharist. It was on Holy 
Thursday that He gave the Apostles their first Holy Communion. 
For this reason the priest wears white vestments at Mass on that 
day, although it is in Holy Week, a time of penance and sorrow. 
But because the institution of this greatest of Sacraments cannot 
then be worthily celebrated, the Church has appointed another day 
for this, the feast of Corpus Christi (the Body of Christ), which 
occurs on the Thursday following Trinity Sunday. 

On Holy Thursday evening our Divine Saviour celebrated the 
Jewish feast of the Passover by eating the paschal lamb with His 
Apostles, in remembrance of the departure of the Israelites from 
Egypt, when the blood of the lamb marking the door-posts saved 
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the first-born of the Israelites from being killed by the angel. In 
like manner, the Blood of Jesus saved mankind from eternal death, 
that is, from damnation. Just as the paschal lamb was killed and 
its flesh eaten, so Jesus, prefigured by it, was put to death on the 
Cross, and He gives us in Holy Communion His flesh to eat and 
His blood to drink. After eating the paschal lamb, Jesus washed 
the feet of His Apostles, before instituting the Holy Eucharist, to 
indicate how pure and clean in heart we must be to receive Holy 
Communion. 

“Whilst they were at supper, Jesus took bread and blessed, and 
broke and gave to His Disciples, and said: Take ye and eat: 
This is My body. And taking the chalice, He gave thanks and 
said to them: Drink ye all of this, for this is My blood of the 
new testament, which shall be shed for many unto remission of 
sins” (Mat. xxvi, 26-28). “Do this for a commemoration of 
Me” (Luke xxii, 19). 

When Jesus pronounced the words:: “This is My body,” “This is 
My blood,” the bread was changed into His most sacred Body, 
and the wine into His most precious Blood. How could this be? 
We know that God is almighty and does whatever He wills. When 
He said at the creation: “Let there be light,” light was at once 
created. When He said to the leper: “Be thou made clean,” the 
leper was immediately cleansed of his leprosy. When Lazarus, 
already dead four days, was corrupting in the tomb, Jesus said 
to him: “Lazarus, come forth”; and Lazarus immediately came out 
alive from the tomb. And we know how He, to please His Mother, 
by an act of His will changed water into most excellent wine 
at the marriage feast at Cana. We cannot, then, doubt His power. 
Nor can we doubt His veracity, for He is God, that is, truth itself. 
Hence we must believe that when He said over the bread He held 
in His hand, “This is My body,” the bread really became His 
body; and that when He said over the wine in the chalice, “This 
is My blood,” the wine became the real Blood of Christ, although 
exteriorly they appeared to be only bread and wine. (Illustrate 
by changes in nature: Our food is changed into our body-blood, 
flesh and bones; a caterpillar into a butterfly.) 

Long, long ago in the little town of Bolsena, Italy, a priest was 
saying Mass, but after the Consecration he was filled with doubts 
about the Real Presence. Our Lord, in His mercy, allowed the 
Sacred Host to pour forth blood in such quantity that the corporal 
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and the altar-cloths were saturated with it. The Pope on hearing of 
the miracle, had that corporal brought to him, and received it with 
great splendor and solemn ceremony. For many years it was car- 
ried in the solemn procession on Corpus Christi. 

The bread our Divine Saviour used in the institution of the 
Holy Eucharist was unleavened bread, because during the week 
there was to be no leaven in the houses of the Jews, and they 
were allowed to eat none but unleavened bread, bread made simply 
of flour and water, flat and thin like our hosts, but larger; it could 
not be cut, but had to be broken. 

What a solemn and holy moment it was when Jesus Christ 
instituted the Holy Eucharist! It was on the eve of His death 
that He wished to give His Disciples the greatest proof of His 
boundless love, to leave them all He had, that is, Himself. Al- 
though He was about to depart from their sight, He wished to 
remain yet always with them, so great was His love for us all! 
He therefore instituted the Blessed Sacrament, in which He dwells 
among us really and constantly, although invisibly. He instituted 
this Sacrament of love out of love for you, children, as well as 
for the Apostles. 





Tuirp SuNDAY oF LENT 
MEANING oF “Do TuHIs IN REMEMBRANCE OF ME” 


Last Sunday I related to you how our Divine Saviour instituted 
the Holy Eucharist, by changing bread and wine into His very 
Body and Blood, and how He gave His Apostles their first Holy 
Communion. I will explain to you to-day the words He addressed 
immediately after to His Apostles: “Do this in remembrance of 
Me.” 

At the Last Supper Jesus ordained His Apostles priests, and 
by doing so He gave them the power to do what He Himself 
had just done, that is, to change bread and wine into His Body 
and Blood, for the words “do this” clearly and expressly imply 
this power. Our Lord had previously cured the sick and per- 
formed other miracles, and when He sent Apostles throughout the 
country to preach, He told them to cure the sick and drive out 
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devils as He had done. When they returned, they gave Him an 
account of their doings and gave testimony of the miracles they 
had performed “in His name.” In like manner, we must naturally 
conclude that when He said to His Apostles: “po Tuts,” that is, 
the very thing they had just seen Him doing, He meant what He 
said, and actually conferred on them the power to change bread 
and wine into His Body and Blood, and also to transmit the same 
power later on to others, who should succeed them in their mis- 
sion to preach the Gospel to all nations. And, as the Acts of 
the Apostles and some of the Epistles of St. Paul testify, the 
Apostles carried out our Divine Saviour’s command. 

The bishops and priests of the Church, therefore, possess this 
wonderful Divine power transmitted to them by the Apostles and 
their successors. Jesus Christ, in fact, promised life everlasting 
to all who would eat of the bread which He would give, that is, 
“His flesh for the life of the world” (John vi, 51, 52), and that 
those who would not eat thereof, should not have life everlasting 
(v. 54). These words were meant for all men who would 
come into the world until the consummation of ages; therefore, 
it was His intention, His will, that all men, until the end of the 
world should have the opportunity of receiving Holy Communion. 
To carry out His will in this all-important matter, He empowered 
His Apostles not only to change bread and wine into His Body 
and Blood, but also to communicate to others, that is, to bishops 
and priests, the power of doing likewise. St. Paul expressly de- 
clares that the Holy Eucharist as Holy Communion and the Sac- 
rifice of the Mass shall continue in the Church “until He (the 


‘ Lord) comes” (I. Cor. xi, 26) at the end of the world. O the 


grand, the sublime power of priests to call down Jesus on our 
altars, and to give Him, as the Bread of life everlasting, in Holy 
Communion to the faithful! 

The bishops and priests change bread and wine into the Body 
and Blood of Christ in the Holy Sacrifice of the Mass. You have 
all often assisted at Mass. The Mass consists of three principal 
parts: the Offertory, the Consecration, and the Communion. It is 
at the Consecration that the priest changes bread and wine into the 
Body and Blood of Christ, when, personating our Divine Saviour, 
he says over them the very words of Jesus Christ: “This is My 
body,” “This is My blood.” When the priest has pronounced these 
words, there is no longer bread and wine on the altar, but really 
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and indeed the Body and Blood of Jesus Christ, together with His 
soul and His divinity. It is for this reason that the priest, as 
soon as he has pronounced these words, genuflects and adores our 
Divine Saviour really present, and all the people, kneeling in 
profound silence and reverence, likewise adore Him as the priest 
elevates the Sacred Host and the chalice, so that all present may 
see and adore with faith, and love their Lord and Redeemer under 
the appearance of bread and wine. 

One day as Mass was being celebrated in the magnificent chapel 
of St. Louis, King of France, there was seen at the elevation not 
the Sacred Host, but a wonderfully beautiful Infant. The per- 
sons present asked the priest to continue to elevate our Lord until 
they could call the holy king to come and witness the prodigy. 
They called the king, who was near by, but he would not go to 
see the wonder, saying: “Let those go to see this wonder, who 
do not believe firmly in the Real Presence; as for me, I have never 
had, thank God for it, any doubt on this point.” Let us strive to 
have as firm a faith as that saintly king, especially when we assist 
at holy Mass and receive Holy Communion. 








SHORT SERMONS ON THE CATECHISM 
THE MEANS OF GRACE 


BY THE REV. P. HEHEL, S.J. 
XIV. THE Most Hoty SACRAMENT OF THE ALTAR 


1. Various Names Given to this Sacrament. This Sacrament 
is known by many different names in the writings of the Fathers, 
who seem to have had recourse to them in order to express its 
wonderful excellence, one word being insufficient to do so. 

(a) The name “Eucharist” is the one most commonly used by 
early writers, and denotes “good grace,” “thanksgiving,” “praise.” 
It is a name peculiarly applicable to this Sacrament, for it not only 
brings before us the thought of everlasting life,—“The grace of 
God is life everlasting” (Rom. vi, 23)—but the Sacrament of the 
Altar truly contains Christ our Lord, who is Himself grace and 
the source of all grace. The word “Eucharist” means also “thanks- 
giving” and “praise,” and it is by means of this Holy Sacrament 
that we daily give thanks to God for all His benefits, and espe- 
cially for the highest gift of all, bestowed upon us in this mystery. 
Our Lord Himself offered it in thanksgiving, for the evangelists 
record that at its institution He took bread, and blessed it, and 
broke it, and gave thanks. 

b) The Fathers speak of this Sacrament also as the “Sacrifice.” 
They do this for two reasons: (1) it is a constant commemoration 
of the sacrifice of the innocent Lamb of God who was slain on the 
altar of the Cross and offered to His Heavenly Father for the 
salvation of mankind, and (2) it contains everything which accord- 
ing to the old Law had to be observed in connection with sacrifices. 
A lamb had to be slain, offered to God, and then consumed by fire. 
So, too, the Body and Blood of the Lamb of God are offered up, 
as a sacrifice, by the words of consecration, and finally consumed 
by the priest. 

(c) <A third name given to this Sacrament is “Communion.” 
It unites us with Christ and makes us participate in His Body and 
His divinity. St. Paul says (I. Cor. x, 16): “The chalice of 
benediction, which we bless, is it not the communion of the blood 
of Christ?’ It unites us also one with another, so that we may be 
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one in Christ, and incorporated as members of His Body. We 
are united in one vast association, and live as brothers and sisters 
in Him. Whoever desires to come to this Sacrament must lay 
aside all enmity and ill-will, and must love his neighbors as him- 
self. Hence it is also known as the Sacrament of Peace, for none 
can receive it worthily whose hearts are full of bitterness and wrath. 

(d) Another name is “The Lord’s Supper’; it is so called 
because it was instituted by our Lord at the Last Supper which 
He ate with His disciples before His Passion. It may be called 
a supper also because we receive His Body and Blood under the 
forms of bread and wine to nourish our souls that they may 
enjoy eternal life. 

(e) It is also called the Commemoration or “Memorial” of the 
death of Christ. He offered Himself for the sins of the world 
and shed His Blood for us, and we ought always to remember His 
Love. At the last supper He said: “This do ye... for the com- 
memoration of Me. For as often as you shall eat this bread and 
drink the chalice, you shall shew the death of the Lord” (I. Cor. 
xi, 26). 

(f) When given to the dying, this Sacrament is termed the 
“Viaticum.” We are all wanderers here on earth, travellers making 
our way to our heavenly home, and the Body of Christ is our 
food on our journey, and especially when we are on the point of 
departure from this world. Every Christian must desire to re- 
ceive his viaticum,—his food for the journey,—before he dies. 

(g) We speak generally of the Sacrament of the Altar, be- 
cause it is offered at an altar, and because it fulfils all the three 
conditions of a Sacrament, viz., it has the outward signs of bread 
and wine; it was instituted by Christ, and it imparts grace, which 
is given most abundantly in this Sacrament, for it contains the 
author of all grace, the Body and Blood which Christ took of the 


Blessed Virgin His Mother, and which He carried into heaven. 


It follows that this Sacrament far surpasses all the rest in value 
and dignity. In the others God gives grace through things of His 
own creation, water, oil, balsam, etc., but in this Sacrament we 
receive not merely grace, but the Lord of Grace Himself, the 
Author and Source of all graces. 

In the other Sacraments the outward signs remain unchanged; 
in Baptism the water continues to be natural water; in Confirma- 
tion the oil and balm are not altered, although God has connected 
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His grace with these outward signs in such a way that He gives 
grace at once, whenever these signs are used in administering the 
Sacraments. But in the Sacrament of the Altar, after the words 
of consecration have been uttered, the bread and wine have ceased 
to be bread and wine, and have been changed into the living Body 
and most holy Blood of Christ—only in outward appearance do 
the bread and wine seem unchanged. 

In the other Sacraments the things that serve as their matter, 
the water, oil and balsam, are created and given by God. But in 
the Sacrament of the Altar God Himself is present, giving the 
most wonderful gifts of grace. Christ our Saviour comes so close 
to us that He allows us really to receive Him. He becomes part 
of our very selves, unites Himself so intimately with us that we 
become “members of His Body, of His Flesh, and of His Bones” 
(Ephes. v, 30). 

God is far above the grace that He gives us, and so this Sac- 
rament far surpasses all the rest in value and excellence. 

But if this is so, why is it placed third in the list of Sacraments 
and not first? 

Because the natural order of things requires this arrangement. 
Man is born again in Baptism, he is strengthened in Confirmation, 
and then he requires food to sustain him in the spiritual life. As 
the Sacrament of the Altar supplies this food, it occupies the third 
place, although its great dignity would otherwise make us set it 
at the head of the list. 

2. Types of this Sacrament. The whole of the Old Covenant 
was a figure or type of the New;; it all refers to the mysteries to 
be instituted by Christ under the new Law, and to none is such 
frequent allusion made as to the mystery of the Holy Eucharist, 
being the greatest of all. From it, as from their source, flow all 
graces; about it, as their centre, all converge; in it culminate all 
the benefits of our redemption by Christ. It is therefore natural 
that there should be many types of it in the Old Testament. The 
earliest is the sacrifice of bread and wine offered by Melchisedech, 
for which reason Christ is called a high-priest for ever according 
to the order of Melchisedech (Heb. vi, 20). 

Another obvious type was the manna, with which God fed the 
Israelites for forty years in the desert. The Paschal lamb was 
also a type; God commanded the Israelites to kill and eat it once 
each year, with unleavened bread. 
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Another type was the shewbread or loaves of proposition, offered 
daily in the name of the twelve tribes of Israel and kept perpetu- 
ally in the Temple. 

There is reference to this Sacrament in the book of Proverbs 
(ix, 2), where we read: “Wisdom hath slain her victims, mingled 
her wine and set forth her table.” 

By means of these and many other passages in Holy Scripture, 
God wished to prepare men for the institution of this greatest of 
all mysteries. 

3. Significance of this Sacrament. There are two elements in 
this Sacrament,—bread and wine; the former is changed into the 
Body of Christ and the latter into His Blood, but although two 
quite distinct substances are changed, they constitute only one 
Sacrament, not two. In the natural order, bread and wine, though 
two different things, serve the same purpose; they both nourish 
and strengthen our bodies; and in the same way the Body and 
Blood of Christ, being the spiritual food of our souls, answer the 
same purpose and form but one Sacrament. For Christ Himself 
said: “My flesh is meat indeed, and my blood is drink indeed” 
(John vi, 55). 

In considering this Sacrament, we ought to be reminded of 
three things, one of which concerns the past, the second belongs to 
the present, and the third suggests the future. We ought to re- 
member our Lord’s Passion, which is already finished, for He said: 
“This do in commemoration of me.” We ought to think of the 
divine grace that we now receive whenever we approach this Sac- 
rament. And lastly we ought to call to mind the everlasting joy 
and glory which are, as it were, the fruit of the Sacrament, and 
which we shall some day enjoy in our heavenly home. 

Our participation in this happiness depends upon the manner 
in which here on earth we receive our Lord’s Body, for It is the 
pledge of everlasting glory. 


XV. Tue Martrer AND ForM OF THIS SACRAMENT 


1. The Matter. In the holy Sacrament of the Altar the mat- 
ter is twofold, bread and wine, which by the words of consecra- 
tion become respectively the Body and Blood of Christ. These 
words are therefore the form of the Sacrament. 

(a) All the evangelists state clearly that bread is the matter; no 
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Sacrament is so well defined as this. St. Matthew (xxvi, 26), 
St. Mark (xiv, 22) and St. Luke (xxii, 19) all say that Christ 
took bread and blessed it, and broke it saying: “This is my Body.” 
St. John (vi, 51) records that our Lord said: “I am the living 
bread which came down from heaven. If any man eat of this 
bread, he shall live for ever.” 

Bread is made of various kinds of flour, and may be either 
leavened or unleavened. The Catholic Church requires that the 
bread used in the Sacrament be made of wheat, because (a) as a 
rule, in speaking of bread, people mean wheaten bread, (b) in 
Leviticus the loaves of proposition, which were a type of this Sac- 
rament, are ordered to be made of wheat, and (c) the tradition 
of the Church is that the Apostles used wheaten bread for this 
purpose. 

In the Latin rite it must not be leavened or made with yeast, 
because our Lord instituted this Sacrament on the feast of un- 
leavened bread. On that day no Jew would have touched leavened 
bread, so we may assume that Christ used bread that was un- 
leavened. In the first epistle of the Corinthians (v, 7) St. Paul 
bears witness to this fact, and bids all who approach the Lord’s 
table: “Purge out the old leaven, that you may be a new paste, 
as you are unleavened. For Christ our pasch is sacrificed. There- 
fore let us feast, not with the old leaven, nor with the leaven of 
malice and wickedness, but with the unleavened bread of sin- 
cerity and truth.” The Apostle refers here to the custom of using 
unleavened bread at this Sacrament, in order to teach the faithful 
that they ought to come to it with hearts free from all leaven of 
wickedness. 

The Greeks use leavened bread, and the Catholic Church allows 
them to do so, because wheaten bread that is leavened is still true 
bread, and thus valid matter of the Sacrament. This practice is 
permissible, however, only in the Greek and not in the Latin Church. 

(b) The other matter of the Sacrament is wine, that must be 
made from grapes, for that our Lord used such wine is clear from 
the words: “I will drink no more of the fruit of the vine, until 
that day when I shall drink it new in the kingdom of God” (Mark 
xiv, 25). 

A little water is mixed with the wine, for three reasons: (1) 
because there is a very old tradition that Christ Himself added 
water to the wine; (2) because blood and water flowed from His 
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pierced side; (3) because in the Apocalypse water represents the 
multitude of the faithful, who are in this Sacrament united with 
Christ, as the water is mingled with the wine, and changed with 
it into His Blood. 

(c) God in His boundless love of us desires not only to be 
worshipped, but to be in close contact with us, and for this reason 
He chose bread and wine to be the matter of this Sacrament. They 
are the most generally used articles of food, and so are especially 
adapted to be the matter of the Sacrament that is the food of our 
souls. They serve also to remind us of our Lord’s sufferings, for 
the bread represents His Body, given for us, and the wine His 
Blood, shed for our sake. 

We have seen that this Sacrament is called Holy Communion, 
because it unites together all who participate in it, and bread and 
wine both symbolize this union, for bread is one substance made 
up of many single grains of corn; and wine is prepared from many 
single grapes. 

The bread and wine help us to some extent to realize how bread 
can become our Lord’s Body and wine His Blood. Our daily food 
becomes our flesh and blood through the action of the natural 
forces of the body—and if these can effect such a transformation, 
why should not God’s almighty word suffice to make bread cease 
to be bread, and become the Body of Christ? 

We must bear in mind that bread and wine are not a Sacra- 
ment until the form is added to the matter. 

2. The Form. The words “This is my Body,” “This is my 
Blood,” constitute the form of the Sacrament. As soon as a duly 
ordained priest, having the intention to consecrate the elements, 
says these words over the bread and wine, they become respectively 
the Body and Blood of Christ, in virtue of the power given by 
God to these words. 

There can be no doubt about their being the true Sacramental 
form, for they are the very words which Christ used Himself 
and prescribed for others. All the evangelists bear witness to 
them. “And whilst they were at supper, Jesus took bread, and 
blessed, and broke, and gave to His Disciples and said: Take ye 
and eat, this is my Body. And taking the chalice He gave thanks, 
and gave to them, saying: Drink ye all of this, for this is my Blood 
of the New Testament, which shall be shed for many unto remis- 
sion of sins” (Matt. xxvi, 26-28). 
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Being our Lord’s own words, whenever they are uttered over 
bread and wine by a successor of the Apostles, on whom He con- 
ferred the power, they change them into His Body and Blood. 
Until they are uttered, there is no Sacrament. Besides effecting 
this great change, the words themselves are full of meaning, for 
they reveal to us that, after the consecration, not only are Christ’s 
Body and Blood present on the altar, but they contain also the 
benefit to us which He purchased for us on the Cross. 

At first sight it might seem that our Lord did not shed His 
Blood for all, but for the Apostles and many others. This, how- 
ever, is a mistake. He died, as He was born, for all without dis- 
tinction, and yet many are lost; His sacred Blood cannot be applied 
to them, because they will not have It, and the benefits of His 
Passion are limited to those who by their faith and good works 
evince a desire to attain to everlasting happiness. When there- 
fore our Lord said that He shed His Blood for the Apostles and 
for many, He was speaking with the foreknowledge that they 
would receive the benefits of His death, but others would reject 
them. In the same way it is written in Hebrews (ix, 28) : “Christ 
was offered once to exhaust the sins of many.” 

This is a solemn warning for all of us, whenever we are present 
at Holy Mass, and hear the words of consecration. Unless we 
do our best to participate in the merits of His Passion, it will, as 
far as we are concerned, all be in vain; all His suffering and death 
will be wasted. 

If a man is determined to drown himself, it is all in vain that 
we risk our lives in attempting to save him; he plunges into the 
water again as soon as he is brought to land. In the same way, 
it is all in vain that Christ died to save use from eternal destruc- 
tion, if we insist upon perishing. How can we waste His precious 
Blood, by allowing it to have been shed to no purpose? 

O Lord, Thou who art truly present under the forms of bread 
and wine, mercifully look upon us, and draw us to Thee, kindling 
in our hearts a holy love of Thee, so that we may flee from sin 
and self-indulgence. Remember the souls which Thou hast pur- 
chased by shedding Thy precious Blood, and preserve us from sin. 
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XVI. Wuy THE SACRAMENT OF THE ALTAR WAS INSTITUTED 


1. To be a Memorial of Christ’s Death. God forbade Adam 
to eat of the tree of knowledge and said: “In what day soever 
thou shalt eat of it, thou shalt die the death” (Gen. ii, 17). The 
fruit of this tree was therefore a food that brought death to the 
soul, and it was by means of another kind of food that Christ pur- 
posed to revive, preserve and strengthen us, and He desired all 
the members of His Body the Church, all Christians, to share in 
this food. He said: “If any man eat of this bread, he shall live 
for ever.” ... “Except you eat the flesh of the Son of man and 
drink His blood, you shall not have life in you” (John vi, 52, 54). 

He taught us therefore that the Sacrament of His Body and 
Blood was as indispensable to the eternal life of the soul, as ordi- 
nary food is to the physical life of the body. This food is to be 
eaten as a memorial of what He did and suffered for us—and of 
the unfailing love of God. Therefore St. Paul writes: “As often 
as you shall eat this bread and drink this chalice, you shall shew 
the death of the Lord until He come” (I. Cor. xi, 26). And our 
Lord Himself said: “This do ye . .. for the commemoration of 
Me” (v, 25). He seems to bid us think of Him and the boundless 
love He shows us; of His Body, given to the death of the Cross, 
of His Blood shed for us, of His Life laid down, and of all that 
He suffered for our sake. 

_ 2. To be a Bond of Union. When friends are about to part 
for a long time they often take a farewell meal together, and 
renew their bond of friendship as they eat and drink. Our Lord 
did the same, but in a higher and spiritual manner. He was truly 
the friend of men and desired not to leave them without once more 
gathering them about Him and entertaining them. When He knew 
that His hour was come, when He should die, He called the 
Apostles and gave Himself to them to be their food. “With de- 
sire I have desired to eat this pasch with you before I suffer” 
(Luke xxii, 15). He longed to be most closely united with men; 
not only as their Father in their creation, their Brother in His 
Incarnation and their Redeemer in His death, but He wished to 
be and live within them, and so He became our food. What union 
could possibly be more intimate than this? “He that eateth my 
flesh and drinketh my blood, abideth in me, and I in him” (John 
vi, 57). St. Cyril, in discussing these words, says that we actually 
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are to some extent incorporated into His Body, and become His 
kinsmen. We receive His Flesh and Blood and participate in His 
divinity, and thus are so closely united to Him, that Christ dwells 
in us and we in Him. 

3. To be a Sacrifice. Jesus Christ died on the Cross as a sac- 
rifice for the sins of the whole world, but He knew that men would 
sin again and provoke God’s wrath and so need further recon- 
ciliation. He arranged therefore that His offering should per- 
petually be renewed for the good of the whole Church, so that 
every one might have a true sacrifice with which to make atone- 
ment for sin. In this Sacrament He is offered in an unbloody 
manner, but no less really than on the altar of the Cross. 

This is evident from His own words, for when at the last 
supper He instituted this holy Sacrament, He took bread in His 
sacred hands and said: “Take ye and eat; this is my body which 
shall be delivered for you.” . .. “This chalice is the new testa- 
ment in my blood. ... As often as you shall eat this bread and 
drink the chalice, you shall shew the death of the Lord” (I. Cor. 
xi, 24-26), i. e., as often as you renew the sacrifice that I am 
about to offer on the Cross, you will show forth my death. 

All the Fathers and Doctors of the Catholic Church agree in 
calling the Sacrament at Mass a true unbloody sacrifice, no less 
precious than the bloody sacrifice which Christ, our high priest for 
ever, offered for us. The bloody and the unbloody sacrifices are 
not two, but one, for the latter does not secure fresh merit, but 
communicates to each one of us the merit won by Christ through 
His bloody sacrifice on the Cross. We are allowed to participate 
in all the graces and benefits purchased by His death. The council 
of Trent declared: “If any one asserts that the sacrifice of the 
Mass is a mere commemoration of the sacrifice of the Cross and 
not a propitiatory sacrifice——or if he maintains that it benefits 
those only who receive it, and cannot be offered for the living and 
the dead, for sins, penalties, and in other necessities,—let him be 
anathema.” 

It is therefore the authoritative teaching of the Church that we 
ought to have recourse to the Holy Eucharist, to thank God for 
the favors and benefits that He bestows upon us; and to seek de- 
liverance from dangers and difficulties, for in this holy Sacrament 
our Lord Himself is present, ready to cure all our defects, ready 
to give all that we need. He is there, no less ready to pardon us 
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than when He said to the penitent thief: “This day thou shalt be 
with Me in Paradise.” Is there anything that God can refuse us 
when we ask it through this sacrifice, in which His only-begotten 
Son is present and is offered up? 

What return can we make for all that He has done? Silver 
and gold are worthless in His sight, and were we pure as the 
angels, singing His praises day and night, we could never make 
Him any thanksgiving comparable to His goodness in instituting 
this most holy Sacrament. 

Yet there is one offering that we can make to God, and it is 
precious in His sight. We can give Him ourselves, our hearts, 
our mind and our will. We can have true faith, firm hope and 
loving obedience to His will, and these are what He asks of us in 
return for all that He has done for the salvation of our souls. 


XVII. THe Errect or Hoty ComMMuNION 


1. In Holy Communion we receive all that God contains in 
Himself, for we really and truly receive God. 
If the presence of Christ on earth was enough to cure many 


diseases and work many miracles, what can He not effect in a 
soul with which He is so closely united? 

If the ark of the covenant containing the rod of Moses, the 
tables of the law, and some manna, brought a blessing upon the 
houses of David and of Obededom, how much greater must be 
the effect upon a soul of this most holy Sacrament, in which God’s 
almighty power, His goodness, His mercy and all the other treas- 
ures of heaven are conceded! 

If wonderful graces are given us through the relics of the saints; 
if, for instance, the bones of the prophet Eliseus were allowed to 
be the means of raising a dead man to life; if through the touch 
of relics the deaf receive their hearing, the blind their sight and 
the sick recover their health—what a marvellous effect must the 
living body of our Lord Jesus Christ have upon a soul! 

Many roots and herbs possess medicinal properties and are pre- 
scribed as remedies for various diseases; what a wonderful remedy 
we have in this Sacrament, when we receive the Giver of all means 
of cure! 

We pay great reverence to the Cross and to the thorns, nails, 
lance and all the instruments of our Lord’s Passion; surely we 
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cannot sufficiently reverence our Lord Himself, when He comes to 
us in the Sacrament of His Love! 


2. In this Sacrament we receive all the gifts and graces that 
we need. In it the impatient and quarrelsome find patience and 
love; the ignorant may derive knowledge from the source of all 
wisdom; in short, the faithful receive in Holy Communion all the 
virtues that they require. 

Moreover, we are by it made holy in body and soul, for we 
come into contact with God, who is all-holy. St. Cyril says of 
Moses that he went up Mount Sinai a man, but he came down 
filled with the Godhead, and the same is true of us, when we have 
received our Lord’s Body. We are but human beings as we ap- 
proach the altar, but we bring God away with us, we are even in 
a certain sense sharers in His Divinity, for what we receive in 
Holy Communion is “the Flesh of God, and it has power to deify.” 


As soon as we receive our Lord, He begins to quicken us to new 
life; He is the soul of our soul, the life of our life, and we can 
truly say with St. Paul: “I live, now not I, but Christ liveth in 
me” (Gal. ii, 20). He thinks, speaks, acts, loves and suffers within 
me. This is why St. Augustine imagines Him uttering these beauti- 
ful words: “I am the food of the strong. Grow, and ye shall re- 
ceive me; ye shall not change me into yourselves, as is done in 
the case of bodily food, but I will transform you into myself.” 

Would that every Christian remembered this wonderful truth! 
Our Lord Himself taught us that it was not fitting to cast the 
bread intended for God’s children to the dogs, nor to throw pearls 
before swine. How can it be right for one who has received Holy 
Communion, and has been, so to say, deified by it, to give his 
body yp to impurity? 

We derive from this Sacrament strength to resist all tempta- 
tions. Experience forces us to acknowledge our weakness and 
frailty, for a good resolution is often broken almost as soon as it 
is made; scarcely have we risen again after a fall, than we stumble 
afresh. We seem to avoid one temptation only to run into another, 
and no one can deny that the spirit is indeed willing, but the flesh 
is weak. 

We have no exuse, however, if, knowing our weakness, we do 
not have recourse to the Sacrament which is the food of the strong. 
St. Jerome says that nothing has so much power as the Bread of 
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Life to strengthen men to resist the temptations of the devil, the 
evil examples, and the luxury and vanity of the world. 

King David, speaking prophetically of this Sacrament, exclaims 
(Ps. xxii, 5): “Thou hast prepared a table before me, against 
them that afflict me.” St. Cyprian has recorded that Holy Com- 
munion was given to the martyrs on their way to execution, be- 
cause their steadfastness would be tried in every possible way be- 
fore their death. St. John Chrysostom says that the Christians 
were made so strong by Holy Communion, that they returned from 
the altar with the courage of lions. How is it possible for us to 
fear anything, when God is truly with us? What harm can the 
world and the flesh do us, when we carry the mighty God within 
our hearts? As long as we have recourse to this holy Sacrament 
and receive it worthily, we are invincible; but if we receive it un- 
worthily, that alone is enough to cause our defeat and ruin. 

In the book of Proverbs (xxiii, 1, 2), Solomon thus addresses 
a man invited to eat with a prince: “Consider diligently what is 
set before thy face, and put a knife to thy throat.” The learned 
Cornelius a Lapide, in commenting upon this passage, remarks that 
we may understand the knife to signify discrimination and faith, 
enabling us to distinguish the Bread of Life from ordinary food. 

Take therefore this knife of discrimination and faith, and cut 
away all unworthy motives for approaching the Sacrament; all 
human respect, vanity, spurious devotion and hypocrisy, all desire 
to please others and to seem pious, and go to Holy Communion with 
the pure intention of receiving God and being united with Him. 

Cut away also all feelings of anger and enmity, and be recon- 
ciled to thy neighbor before coming to Holy Communion. Put 
aside all unbecoming and inordinate affections, all vain thoughts, 
and especially all doubts which the devil may suggest. Leave all 
anxiety and trouble behind, and with firm purpose, and mind en- 
lightened by faith, go forward to adore God in His majesty. 

Be careful also to avoid causing distraction, and inconvenience 
to others either by frivolous behavior or by long prayers and ex- 
cessive outward devotion; faith and good sense should regulate 
all our manner of receiving Holy Communion, and we should edify 
others, rather than annoy them. If frequent Communion seems 
to make us worse and not better, the fault must be ours, and we 
must approach the Sacrament unworthily,—for the “food of the 
strong” cannot fail to impart strength to those who receive it well. 











SERMONS ON THE GOSPELS OR EPISTLES 


QUINQUAGESIMA SUNDAY 


PRAYER, THE MEANS OF SALVATION 
BY THE REV. H. G. HUGHES 


“He cried out much more: Son of David, have mercy on me.”—Luke 


XViii, 39. 


SYNOPSIS.—Satvation.—-Christ and the question “Are there few saved?” 


The question not answered directly. Different conclusions of theologians. 
The ancient Fathers took a gloomy view: many moderns take a milder 
view—that a majority of the human race will be saved, or, at least, that 
most Catholics will reach heaven. This not reproved at Rome. The 
saintly Roman priest and the condemned criminal. 

Our salvation: Shall I be saved? A question to make us tremble. Here 
also no direct answer—no revelation of the future. Does God, then, wish 
us to live tn constant terror? Assuredly not—for He has COMMANDED 
the Christian virtue of Hope. What is Hope? A sure expectation of 
salvation. Quote St. Paul (Heb. iti, 6, and vi, 18, 19). God means us 
to have a practical certainty of salvation, casting out terror. Worrying 
anxiety and discouraging fear. 5 

This hope should rest upon very sure ground: and it does—for tt 
rests upon God’s infinite love and mercy, and especially upon His faith- 
fulness to His promises. But for this, there would be many things to 
discourage us—e. g., the mystery of Predestination; our own weakness 
and sinfulness: past falls, possible future falls; temptations; our need 
of grace—the different kinds of grace we need. But this last is rather 
a reason for confidence: thank God that so much poEs depend on Him. 

PRAYER.—God has PROMISED salvation to those who pray faithfully 
(Matt. vii, 7). He has pledged His Name and His Word (John xvi, 23). 

This doctrine—that those who pray will be saved, is, as regards our 
personal interests, as tmportant as any taught by the Church. 

Example, from to-day’s Gospel, of the efficacy of HUMBLE and PER- 
SEVERING prayer. 

Do not say that this is a trite truth. Salvation depends upon it: and 
it is too little acted upon. What lost souls think of prayer—now that 
for them ti is TOO LATE. 

Exhortation to practise prayer. It ts not difficult. Ejaculatory in- 
dulgenced prayers. “Ask, and you shall receive, THAT YOUR JOY MAY 
BE FULL” (John xvi, 24). A prayer suggested for daily and frequent 
use. 


Our Blessed Saviour, dear brethren, was once asked the ques- 
tion, “Lord, are there few saved?” He would not answer it. He. 
was content to reply, “Strive to enter in at the narrow gate; for 
many, I say unto you, shall seek to enter it, and shall not be able” 
(Luke xiii, 22-24). “Many shall not be able.’ How many? 
Will there be more people saved than lost; or more lost than 
326 
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saved? Will the majority of the human race be condemned to 
eternal punishment? And, leaving out others, will more Catholics 
be lost than will be saved; or will more Catholics be saved? 

These are tremendous questions; anxious questions: yet our 
Blessed Lord has not answered them. For His own good reasons 
He has left us without any direct Divine revelation on the sub- 
ject of the relative numbers of the saved and lost. 

Hence theologians, who have studied the subject very closely, 
and have tried reverently to make conjectures on the subject, have 
come to different conclusions. 

Some of the ancient fathers of the Church, seeing the abomi- 
nable wickedness of the heathen world around them; seeing, too, 
that many Catholics were unfaithful to the teachings of the Gos- 
pel of Jesus Christ, drew the gloomy conclusion that most of the 
human race—and some of them even said most Catholics—would 
be damned. But in more modern times, studying the Holy Scrip- 
tures so far as they throw any light on the question, and arguing 
from the mercy of God, the abundance of His grace, and the in- 
finite value of Christ’s Redemption, theologians of authority have 
taken a much milder and more happy view of the matter. Strong 
reasons have been given for the belief that a majority of man- 
kind will be saved; and stronger reasons still for hoping and be- 
lieving that most Catholics will be saved at the last. I might say 
that books have been published at Rome and elsewhere, strongly 
upholding this happier view, with the full knowledge of the Popes 
and ecclesiastical authorities, and they have never been condemned 
or discouraged. Father Faber, in his beautiful book, “The Cre- 
ator and the Creature,” argues that “the great mass of believers 
are saved.” There are no bounds to God’s mercy: we have no 
right to despair of any soul. In the eighteenth century there lived 
in Rome a priest having a reputation, and a just reputation for 
high sanctity, confirmed even by miracles. It fell to his lot to 
attend a criminal, condemned to death. The unfortunate man re- 
fused to repent, and uttered continually the most horrible blas- 
phemies. For three whole days the “saint,” as he was popularly 
called, besought this poor wretch not to die in final impenitence. 
It was all to no purpose. Even on the very scaffold, which the 
good priest mounted with him, the condemned man refused his 
ministrations and remained obstinate. At last, as the moment of 
the execution arrived, the baffled priest turned to the crowd around 
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the scaffold, and cried out in accents of despair, “People! come 
and see the death of a reprobate.” Forty years afterwards the 
process of beatification of this priest, who had died in the odor 
of sanctity, was attempted. His virtues were heroic; his miracles 
appeared well-proved. But his cause was rejected because of those 
few rash words, which were judged to constitute a deviation from 
the spirit of the Church. Therefore the Church refused him the 
honor of her altars. 

Nevertheless, dear brethren, as I have said, although there are 
no bounds to God’s great mercy, and although it is not for us to 
say of any individual that such a one died at enmity with God, 
yet for His own good reasons God has not given us the certainty 
of direct revelation as to how many shall be saved, or how many 
lost. To Him alone is known the number of His elect. 


But, brethren, much as we may be interested, and charitably in- 
terested, in the question of the relative numbers of the saved and 
lost, there is a more personal, and therefore a more intensely 
anxious question; and it is this: “Shall J be saved?” Ah, brethren, 
when we think of it, do we not tremble? Shall I be saved? Is 
my eternal lot to be with the Saints in Heaven; to dwell for ever 
in the light and rapture of God’s love; or am I to dwell with ever- 
lasting burnings, the prey and sport of devils, mighty lost spirits, 
who will hate me with all the intense malignity of their distorted 
natures, and torture me with all the strength and cruelty of their 
mad fury, whilst I myself shall helplessly, hopelessly hate them, 
and God, and my miserable self and all that is good and holy? 


I know not. God knows. About this awful question, too, for 
His own wise reasons, God will not give me the certitude of reve- 
lation. When I stand before His face at my particular judgment, 
then I shall know. 

Indeed, this is an anxious question for me. What good will it 
do me, if the greater part of men are saved and I am lost? What 
good if nearly all Catholics are saved and I am not? The very 
thought, if dwelt upon, is enough to make us tremble, to keep us 
awake at night, to fill us with anxiety and terror. 

Does God, then, wish that we should live in terror and dismay 
at the thought of the uncertainty of our own personal salvation; 
to go through life with a tormenting anxiety about our future lot? 


Assuredly not, my brethren. This cannot be; for among those 
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Christian virtues which God has commanded us to exercise is the 
beautiful, happy, cheerful virtue of Christian Hope. 

How good God is! In order that our lives should not be over- 
whelmed with fear and anxiety concerning our eternal lot, He 
has commanded us to hope for salvation; He has made Hope an 
obligation. 

What is that hope? Is it a kind of dim idea that, after all, in 
spite of our sins, somehow we may be saved? Brethren, it is 
much more than that: it is a supreme confidence that by the mercy 
of God we shall be saved. The great Apostle St. Paul is always 
exhorting Christians to have a confident hope and expectation of 
salvation. To the Hebrews he speaks of “holding fast the con- 
fidence and glory of hope unto the end” (Heb. iii, 6); and again 
he says to them that “it is impossible to God to lie,” so that “we 
may have the strongest comfort, who have fled for refuge to hold 
fast the hope set before us, which we have as an anchor of the 
soul, sure and firm” (Heb. vi, 18, 19). 

In other words, though Almighty God does not reveal about 
each one beforehand whether that one will be saved or not, yet 
we can have, and God means us to have, such a practical certainty 
that we are on the way to salvation, such a serene confidence that 
we shall be saved, as to cast out all terror, all worrying anxiety, 
all deadening and discouraging fear. 

Now this hope, this serene confidence that we can have and 
ought to have of our personal salvation should rest upon some very 
sure ground. It does—the surest: for it rests upon the infinite 
mercy and love of God, and especially upon His faithfulness to 
His promises: “It is impossible to God to lie.” Were it not for 
the sure ground upon which our hope is placed, there would, in- 
deed, be many things to discourage us. There is the profound 
mystery of predestination and election, God’s own secret: there is 
our own weak, sinful nature, our sad experience of past falls; the 
knowledge that we shall probably sin again; the constant recur- 
rence of the temptations to which we have already given way. 
And how much we need in order to be saved! We need God’s 
grace, God’s special action upon us from beginning to end. We 
need the first grace by which we turn to Him; we need daily, 
hourly graces to keep faithful. If we fall, we need, as it were, 
a new “first grace” to turn us to repentance, to enable us to make 
-a fresh beginning. All through life we need a whole series of 
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special graces, fitted by God to our own special needs, to our own 
individual characters, our own special temptations, our circum- 
stances and position in life. And granted that we have received 
all these graces, and have persevered in God’s grace up to within 
an hour of dying, we then need one last supreme and final grace 
from God, without which we cannot be saved, by the absence of 
which all previous graces, all merits and all good works would be 
rendered useless—I mean the great grace of final perseverance— 
the grace of dying in God’s grace and friendship. And this is a 
grace which we cannot merit: it is a doctrine of the Church that 
we cannot merit this final grace. 

Ah, brethren, when I began this enumeration of what we need 
for salvation, I placed these necessary graces under the heading 
of things which, but for the mercy, love and faithfulness of God, 
might cause us constant fear and anxiety. But, surely, when we 
come to think of them in the light of God’s loving faithfulness and 
mercy, when we see how much in the great question of individual 
salvation depends on the action, upon each soul, of our most loving, 
most merciful, most faithful and true Father in Heaven, we have 
in this, after all, not a reason for anxiety, but a reason for joy 
and hope and confidence. 

O thank God that our salvation is so much in His hands! How 
little safe it is in our’s! Thank God that it does depend so much 
on Him, that His part in it is so overwhelmingly great. 

The ground of our hope, of that serene confidence of salvation 
which every Christian should have, is, I said, in God’s love and 
mercy and faithfulness to His promises. There are, indeed, many 
difficulties to be overcome, there is a stern fight to be fought; mani- 
fold graces, including the great grace of final perseverance must 
be given us by God—but God has infallibly promised all these 
graces, final perseverance, and salvation itself, on one condition 
not hard to be fulfilled. If you would rise from sin, He says, if 
you would overcome your temptations, if you would be strength- 
ened in your weakness, if you would make your calling and election 
sure, then ask. “Ask, and it shall be given you; seek, and you 
shall find; knock, and it shall be opened to you” (Matt. vii, 7). 

Here is the ground of our sure hope. We have but to do one 
thing, and all else will follow. Pray, and you will be saved; be 
men and women of prayer, and you cannot be lost; for to faithful 
prayer all else that is needful is given. Jesus has pledged His 








SERMONS ON THE GOSPELS OR EPISTLES — 331 


Name and His word for it: “Amen, amen, I say to you: If you 
ask the Father anything in My Name, He will give it you” 
(John xvi, 23). 

Brethren, mark my words—this doctrine, as regards our per- 
sonal interests, is as important a doctrine as any doctrine taught 
by God and His Church. The knowledge of this truth of the all- 
powerful efficacy of prayer, is necessary to be known by all who 
have come to the use of reason. All should know, and all should 
realize the truth that, so far as we are concerned, our salvation 
depends before all things else upon prayer: upon humble prayer, 
childlike, confident prayer, persevering prayer for the graces nec- 
essary for salvation. 

How great an example we have in to-day’s Gospel, of the efficacy 
of humble, persevering prayer. Humble prayer—for the poor blind 
man cried for mercy: “Jesus, Son of David, have mercy on me”: 
persevering prayer, for he would not be silenced. “They that went 
before rebuked him, that he should hold his peace. But he cried 
out much more: Son of David, have mercy on me.” And our 
Blessed Lord permitted this rebuke, which led to the poor man’s 
insistence, to teach us, by His gracious act of mercy afterwards, 
what humble, persevering prayer can do with His Sacred Heart. 
“What wilt thou that I do to thee? But he said, Lord, that I may 
see. And Jesus said to him: Receive thy sight; thy faith hath 
made thee whole.” 

Do not say, dear brethren, that I have used all these words only 
to tell you a trite truth which you knew before. Your salvation 
depends on your realizing and acting upon this truth; and it is to 
be feared that it is a truth all too little acted upon. There are 
doubtless at this moment lost souls in hell saying “Alas, I should 
not now be here if once or twice or thrice a day I had lifted up 
my hands in humble supplication to God: if I had cried out, “Jesus, 
Son of David, have mercy upon me.” But now it is too late. 
However wicked I was, however sunk in habits of sin, if only I 
had prayed, God would have saved my soul: but it is too late.” 

There was a soul, brethren, on the very brink of damnation. 
He prayed one short prayer: with all earnestness and confidence 
and faith he said “Lord, remember me.” And the answer came, 
quick as the answer to the blind man: “This day thou shalt be 
with Me in Paradise.” 

Brethren, as you love and value your eternal happiness, take up 
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this simple practice of humble, confident, persevering prayer from 
the heart. It is not difficult. A child can do it. Faith and a 
good resolve and a little practice in lifting your hearts to God in 
holy ejaculations from time to time during the day will give you 
the soul-saving habit of prayer. How many beautiful ejaculatory 
prayers has the Church indulgenced, by the use of which you can 
not only save your own souls, but help the Holy Souls in Purga- 
tory! What better prayer could you utter than the prayer of the 
poor blind beggar, “Jesus, Son of David, have mercy on me.” By 
prayer you can\make sure of salvation. In God’s faithful promise 
and in the habit of earnest prayers is the twofold ground of a 
sure hope of Heaven that shall not be disappointed. To sinners 
and saints, to old and young, to the innocent and to those who are 
burdened with sinful habits, Jesus says “Ask, and you shall re- 
ceive; that your joy may be full” (John xvi, 24)—the joy of sure 
hope here, and of fulfilment after this short life on earth is done. 

Take now a little prayer that I will suggest to you, and say it 
daily and many times a day with the thought of Jesus our dear 
Saviour before you: “My Lord and Saviour Jesus Christ—for 
the sake of Thy sufferings and death—grant me such faith, hope, 
charity——sorrow for my sins—and love of prayers—as shall sanc- 
tify and save my soul—Jesus, Son of David, have mercy upon me.” 





FIRST SUNDAY OF LENT 
TEMPTATION 
BY DOM BERNARD HAYES, 0.S.B. 


“Jesus was led by the Spirit into the desert to be tempted by the devil.”— 
Matt. iv, I. 


SYNOPSIS. —Immediately after Christ had been declared “Son of God” by 
the Holy Spirit, He ts led into the desert. Why did He not begin His 
ministry AT ONCE, as the eyes of all men were upon Him? 

First Reason—The IMMENSE IMPORTANCE OF THE WoRK to be done 
demanded special preparation. Hence we learn that prayer and penance 
are necessary if we wish our active works to be really fruitful. 

Second Reason—That HE MIGHT BE TEMPTED by the devil. Why? 

(a) Christ’s special work was “to destroy the works of the devil.” 
Therefore upon the opening of His public work, His first contest was 
with Satan. The supremacy of Satan was shaker. 








SERMONS ON THE GOSPELS OR EPISTLES 333 


(b) That He might instruct us (1) how to REGARD temptations and 
(2) how to MEET THEM. We must therefore consider the three tempta- 
tions of the Gospel narrative. 

In what way Christ's temptations differ from our own: 

First Temptation—Meaning of the temptation—an appeal to the mind 
and to the body.. Christ refuses to act independently of His Father's Will. 

Application—Temptation is the lot of all. The tempter will choose 
his time. When the passions are clamoring for food, He will suggest 
that they help themselves, first deceiving their minds about God. By 
bread alone man cannot live. Let us cling to the Word of God. 

Second Temptation—This is a spiritual temptation—to presumption 
and proud self-glorification. No reason for such an act as suggested. 





as we beware of the concupiscence of the Body. Do not presumptuously 
run into danger. “God helps those who help themselves.” 

Third Temptation—The devil invites Christ to choose the world in- 
stead of God. 

Application. —Position and wealth are not forbidden, but they must not 
usurp God’s place. It is better to be poor. 

Conclusion—Very suitable lessons are taught by the Gospel of this 
Sunday which introduces Lent. 

I—Penance and prayer are necessary in every life. 

II—We are warned that we must be tempted and are shown how to 
meet the concupiscence of the flesh and of the eyes, and the pride of life. 
When temptation comes, use our Lord’s own words. We shall be re- 
warded for resisting. 


The incident of to-day’s Gospel, my brethren, followed imme- 
diately upon the Baptism of Jesus in the Jordan. There, He had 
been pointed out by St. John the Baptist as the “Lamb of God’; 
there, the Holy Spirit had come down on Him in the form of a 
dove, and a voice from Heaven had declared Him to be the well- 
beloved Son of God. After so solemn and so public a manifesta- 
tion, why did He not begin His public work at once? The eyes 
of all were turned upon Him, and all were eager to listen to Him. 
Nevertheless He passes away from them, seeming to deny to 
them the bread of life which they asked from Him. And we 
read that He was “led by the Spirit” into the desert, and St. Mark 
says that the Spirit “drove Him” away, as if this separation was 
none of His doing, and as if compulsion was necessary to tear Him 
from the people He loved so much to serve. 

There must have been many reasons why the Spirit sent our 
Lord into solitude at such an important time of His life, and we 
may reverently search into them. 

The first reason we may think to have been the immense im- 
portance of the work which lay before Him. By the thirty years 
of seclusion, He had already emphasized the importance of the 
interior life, and now by His retirement for prayer and penance 
He taught again the necessary lesson that the success of active 
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work does not depend merely upon the zeal of outward perform- 
ance, but upon that union with God which secures His blessing. 
We cannot too often impress upon ourselves the truth, that no 
activity of work for others or for self can have lasting fruit unless 
it springs from the close union of the mortified soul with its God. 
Man can but sow, God alone can give the increase. This lesson 
was a frequent and a favorite one of our Lord’s. He taught it 
by His own practice all through His life, and after His Resur- 
rection, by staying for forty days with His followers speaking to 
them of the Kingdom of God, in order to prepare them for the 
work that lay before them, and by ordering them to spend ten 
days in close seclusion, in preparation for the coming of the Holy 
Spirit. This has become a tradition in the Church, and every can- 
didate for Holy Orders must spend a period in retirement to pre- 
pare for the new duties imposed by such new order received. It 
is customary also for those living in communities or schools, and 
for all ecclesiastics, to refresh their souls by an annual retreat. 
The time of Lent is the annual Retreat for all the children of the 
Church—a time of penance, and of more sincere and continuous 
prayer. 

We must all, therefore, realize this first lesson taught by the 
Gospel appointed for to-day—that, if we wish for God’s blessing, 
prayer and penance must find a regular place in our lives. 

Let us then resolve, my brethren, that, as far as our state of 
life will permit, these forty days of Lent shall be days of more 
earnest and more continuous prayer, and of voluntary penance. 
All can add something to their accustomed daily prayer, both in 
quantity and intensity. With a little effort it should be possible 
to hear Mass in the morning, or to say part of the Rosary, or to 
make more of the morning and evening prayer, or to frequent the 
Sacraments oftener. If we cannot fast, we can mortify ourselves 
at meals, and cut down the number of our amusements in order to 
be more recollected for the things of God. 

The second reason for our Lord’s retirement into the desert is 
told us in the text. It was that He might be “tempted by the devil.” 
It may seem strange to you, my brethren, that the Holy Spirit, who 
has taught us to pray: “Lead us not into temptation,” should have 
Himself led or driven Jesus into the occasion of temptation. But 
Jesus Christ (a) had a special work to do in life, viz., “to destroy 
the works of the devil.” Conflict with the evil one was His life’s 
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work. As the “second Adam,” the representative of our fallen 
race, He had to meet Satan in deadly conflict. The old Dispensa- 
tion had opened with the triumph of the devil, the new must begin 
with the triumph of man. Therefore without any delay, at the 
very threshold of His public mission, He met the foe of mankind. 
“Straightway” He went down to the battle and conquered. This 
was the first rejection of Satan’s supremacy by the human race 
through its representative. Others, indeed, had refused to obey 
his suggestions, but they had stood up for themselves and not for 
mankind as a whole. As Satan’s victory over Adam had estab- 
lished his kingdom, so the victory of Christ made the rule of the 
Messias supreme. How far-reaching have been the results of that 
initial victory we, who live in days so far distant, can in some 
measure judge. Those who wish can now share in the super- 
natural life of Jesus Christ, and cherish a sure hope of an eternal 
life under His rule. 

(b) But our Lord underwent His temptations not only to free 
us from Satan’s yoke, but also to teach us (1) how to regard 
temptations. We know, since even He was not exempt from this 
trial, that temptation is the common lot of all men, of the good 
and the wicked. God proves every son that He receives. We 
must not, then, be discouraged because we are tempted. Temp- 
tation is not sin, nor are we displeasing to God, even though the 
temptations are severe and shameful. Nor is our Lord disap- 
pointed in us, for He Himself underwent the same trial, and He 
understands us, as one man understands another. We feel, there- 
fore, the truth of St. Paul’s words: “For in that wherein He Him- 
self hath suffered and been tempted, He is able to succor those 
also who are tempted” (Hebr. 1i, 18). 

(2) He teaches us by His example how to meet temptations. 

In order to learn from Him, we must consider the temptations 
carefully. But before doing so, we must notice that our Lord was 
not tempted in the same way as ourselves. We are tempted from 
without and from within. There is within us as a result of orig- 
inal and actual sin, a concupiscence which can be aroused by ob- 
jects presented to the external senses, or by evil thoughts sug- 
gested to us within. There is discord in our natures, and our lower 
nature is not attuned to our higher. The Sacred Humanity not 
being in any way subject to sin, was not subject to an interior de- 
fect of this kind. Therefore His temptations were external only, 
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and were not helped by traitors within, however much His sen- 
sitive nature shrank from the hard tasks imposed upon it. 

Having noticed this distinction let us now pass on to consider 
the temptations in themselves and see what lessons they teach us. 

First Temptation. When our Lord had been reduced to ex- 
treme weakness by His long fast, the tempter approached Him 
and said: “If Thou be the Son of God, command that these stones 
be made bread.” It is doubtful whether Satan knew certainly that 
Jesus was God, but he did recognize Him as an enemy to be reck- 
oned with. Cannot we hear in these words, my brethren, a sound 
of mockery? Satan had heard the words spoken from Heaven 
about Jesus: “This is my beloved Son, hear ye Him.” He took 
this declaration as the subject of his scoff. Do not his words 
mean: “That voice is deceiving you. It is not to be trusted. If 
you were the Son of God you would not be left here to starve in 
the wilderness. At any rate, put the words to the test. If you 
are in very truth the Son of God, you can turn these stones into 
bread.” In the garden of Eden he had thrown doubt upon the 
trustworthiness of God and had been believed. When Eve had 
told him that they should not touch the fruit of the forbidden tree 
lest they should die, he answered: “No, you shall not die the death. 
For God doth know . . . that your eyes shall be opened: and you 
shall be as gods, knowing good and evil” (Gen. iii, 4, 5). 

The devil is indeed, as the book of Genesis declares, “more 
subtle than any of the beasts of the earth,” and he tries to destroy 
a creature’s trust and confidence in God, and to substitute himself 
as the object of confidence and faith. The tempter tried not only 
to instil this doubt of God into the mind of Christ, but he made 
an appeal also for the body, which was in such distress. He did 
not suggest forbidden fruit as he did to Eve. Our Lord could 
have changed the stones into bread for His relief without com- 
mitting an act of disobedience to a command of His Father’s. But 
Jesus was not to be deceived by this subtle suggestion. This fact 
was not of His own choosing, for the Spirit had driven Him forth 
to endure it. Therefore the devil’s words really meant: “Act on 
your own authority as Son of God; relieve your necessities by 
your own power; act independently of your Father’s will.” Jesus 
had come to do His Father’s will in all obedience “even unto death,” 
and so He refused now to remove His appointed suffering by His 
own power, just as later He did in the garden of Olives. It would 
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have been right for Him to have prayed that the chalice of suf- 
fering might pass from Him; but it would not have been fitting 
for Him, who chose in all things “to be found as a man,” to have 
used His Divine Power to prevent His Father’s will. “Man,” He 
said to the tempter, “must live not by bread alone, but by every 
word that proceedeth from the mouth of God” (Deut. viii, 2, 3). 
If His Father took Him into the desert to “afflict Him and to 
prove Him,” as He had led out the children of Israel, He would 
not interfere, but wait for the manna from Heaven which would 
come in God’s good time. The devil was answered! Neither the 
mind nor the body of Jesus could be influenced by his crafty speech. 
This confidence and patience was rewarded by God, for we read 
that “angels came and ministered to Him.” 

Application. As we have seen, temptation is the lot of all men. 
We shall be led out by the Spirit to the desert of trial and temp- 
tation. Probably the tempter will choose his time, and come to 
us when we are spiritually weakened, and are oppressed by a great 
hunger of passion. He will whisper to your mind: “Are you sure 
that God has said this or forbidden that? The majority of men 
indulge themselves; and after all, instincts so strong can surely be 
lawfully followed, or else why do they exist? Find out for your- 
self; test what is good and what is evil.”” Have not men from the 
very beginning been tempted in this way? is it not a crisis that 
almost everyone has to pass through? And alas, how few are 
there strong enough to be loyal to the will of God, and to reject 
these suggestions! The majority of men try to live by “bread 
alone.” They feed the hungry passions by food of their own 
seeking, and will not wait for the manna from Heaven. By bread 
alone, man cannot live! He is dooming himself to ultimate starva- 
tion and death for present momentary gratification. Obedience to 
the word of God is our duty, and if it is hard to render this in 
times of weakness and craving, let us remember that after the test- 
ing of God, will come a higher and lasting relief—angels will come 
to minister to us. Therefore let us cling fast to the word of God 
in which alone we can find lasting life and real happiness; and let 
us reject that weak self-indulgence which seizes the bread that 
our enemy offers, even when we know it is the bread of death. 

Second Temptation. “Then the devil took Him up into the 
holy city, and set Him upon the pinnacle of the temple, and said 
to Him: ‘If Thou be the Son of God, cast Thyself down,’ etc.” 
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This “pinnacle” was a well-known part of the Temple, probably 
a baleony which overlooked the deep valley of Kedron, or the East- 
ern Portico, from which tradition says St. James was afterwards 
hurled. The first temptation had been to distrust of God and to 
the indulgence of the natural appetite, this one was to a presump- 
tuous confidence in God and to the qualification of the soul’s ap- 
petite for pride and self-glorification. Satan, seeing Christ’s ab- 
solute confidence in God, cunningly took this trust and tried to 
pervert it into presumption. There was no motive for such an 
act as the one suggested by the devil. But Satan appealed to the 
spirit of pride and vainglory so universal in man. If the crowds 
in the Temple saw that Christ had fallen from so great a height 
without hurt, they would have flocked about Him and hailed Him 
as God. Once before Satan had said to Adam and Eve, “Ye shall 
be as Gods,” and they had accepted the flattering suggestion. But 
now the wiles of the tempter were immediately disclosed, and 
answered completely by the words of Holy Scripture: “Thou shalt 
not tempt the Lord Thy God.” 

Application. We must beware not only of the concupiscence of 
the flesh, but also of the more subtle and hidden concupiscence of 
the Spirit—Pride. We must not allow our trust in God’s help, to 
make us presumptuous. To neglect the ordinary ways and the 
natural safeguards, and with foolish confidence to put ourselves 
in danger of spiritual death is nothing less than a tempting of God. 
Can we expect God to save us if we court danger by going to places 
unfit for a sincere Christian, by reading publications which have 
power to undermine faith or destroy the sensitiveness of the moral 
conscience, or by associating with those whose influence is evil or 
hurtful? We may indeed trust fully in God, if we do all we can 
for ourselves. In this sense, the old saying is true: “God helps 
those who help themselves.” 

Third Temptation. “And the devil took Him up into a very 
high mountain, and showed Him all the kingdoms of the earth, 
and the glory of them. And said unto Him: ‘All these I will give 
Thee, if falling down Thou wilt adore me,’ etc.” Here we have 
no allusion to God. The Prince of this world offers the power, 
influence, glittering wealth and luxury to the poor village car- 
penter, and trusts that it will secure His allegiance. If Christ will 
fall down and worship the master of the world, all that is con- 
tained in it shall be His. Satan reveals himself in his true char- 
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acter as the rival of God, and awaits the result. Christ at once 
rejects him and his blasphemous pretensions. “Begone, Satan, for 
it is written: The Lord Thy God shalt thou adore, and Him only 
shalt thou serve.” 

Application. With the same unblushing impudence, the devil 
tempts us from our allegiance to God. He attracts us by filling 
our imaginations with highly-colored pictures of the joys of the 
world. The devil is a liar, and what he promises is false. If we 
had the whole world, it could not give us happiness. At the very 
time he was offering the world to our Lord, the world did belong 
to the Emperor Tiberius, and both Pliny and Tacitus tell us that 
he was the most miserable and degraded of men. This glittering 
sham is erected for our adoration, as was the golden calf for the 
people of Israel; and the devil cries: “These are thy Gods, O 
Israel. Come, fall down and worship.” Let us ever remember the 
answer of our Lord: “The Lord Thy God shalt thou adore, and 
Him only shalt thou serve.” Position and wealth are not for- 
bidden to us, but we must never allow them to usurp God’s place 
in our minds and hearts. To possess them, is a great danger, and 
those who have them must take more than ordinary care that they 
do not forget God and the heavenly home, in the sense of their 
own importance and in the power they have of self-gratification. 
Those who have them not may thank God, for they are in a safer 
way. The rich shall scarcely enter Heaven, and the poor are blessed. 
Such is the opinion of Christ and it is the truth. 

We learn from this temptation of our Lord’s to despise the world 
and to be content with a sufficiency, and to adore and serve God 
only. 

Conclusion. The Gospel of to-day teaches us very valuable les- 
sons, and these lessons are very suitable to the first Sunday of 
Lent. Every one who is serious about the work of saving his 
soul will gladly use this time set apart in a special manner for 
penance and prayer. Such practices are essential, and we must 
all of us sanctify the year by conforming ourselves to the discipline 
imposed by the Church. 

Then, also, we learn from the Gospel how to meet temptation. 
“All that is in the world is the concupiscence of the flesh, and the 
concupiscence of the eyes and the pride of life: which is not of 
the Father, but is of the world” (I. John, ii, 16). 

We have the example of Christ before us, and we must meet this 
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threefold temptation of life in the same way. The answers of our 
Lord are easily remembered, and they will recall to you the thoughts 
suggested by this Gospel. 

When the devil tempts you through the concupiscence of the 
flesh say to him: “Not by bread alone does man live, but by every 
word that proceedeth from the mouth of God.” 

If to a too great self-sufficiency and pride: “Tempt not the Lord 
Thy God.” 

If he allures you to serve the world, make answer: “Begone, 
Satan! The Lord, My God, will I adore; and Him only will I 
serve.” 

The use of Christ’s own words will surely be of great efficacy. 
May our Divine Saviour lead us all into the desert with Him dur- 
ing these forty days! If we suffer as He did, we will bear it with 
confidence in our Father, knowing well that if we suffer with 
Him, we shall also reign with Him. 





SECOND SUNDAY OF LENT 


THE TRANSFIGURATION 
BY THE REV. G. LEE, C.S.SP. 


“This is My Beloved Son in Whom I am well pleased: hear ye Him.”— 
Matt. xvii, 5. 


SYNOPSIS.—Transfiguration’s solemn significance. Thabor and other holy 
mounts. Passion coming: only Mother ready. Official witnesses to 
strengthen. Law, Prophets, Father, Holy Ghost, witness to Victim. 
Gospel lesson: Know Him; hear Him. 

I. Need to know clearly who Christ is. Realize His passable Human- 
ity’s intrinsic glory. A glimpse—ecstasy! What the Victim? Thabor 
and Calvary. Blessed Trinity glorifying Virgin’s Son. Imposed belief: 
sin vd unbelief. Indifference to revelation. The more firm prophetical 
word. 

II, Injunction to hear Christ: refusal avenged. His words, the 
Father's. Son not reverenced: Father dishonored: Holy Ghost sinned 
against.. . Darkness without Christ's light; arrogance of world; ruin. 
Beguiling enemies to flee. The Church to hear: truth to affirm: kind 

ath 

Conclusion—Profit of mystery and its celebration. Help to bear Pas- 
sion—God’s and ours. Good to think of Transfiguration, of Passion. 
Glory to which opprobrium leads, divine, full, lasting. 


My brethren, the occurrence depicted in to-day’s Gospel is of 
measureless significance and measureless solemnity. We have 
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flashed upon us the splendors of Heaven, and we catch the thun- 
ders of Divine utterance. On that lone high mountain were such 
things seen and heard as earth was not supposed to witness. No 
wonder the Son of Man said to tell no man—till the mystery of 
justification should be completed. Other earthly heights, like Sinai, 
and Horeb, and Carmel, had known sacrosanct happenings; but 
Thabor was made as part of the Everlasting Tabernacle. 

And yet, in the manner usual for Divine events, the Transfig- 
uration was accomplished in great simplicity. The Passion 
of the God-Man was drawing near. So awful a mystery of 
expiation His followers could not contemplate. Just one creature, 
His Mother, full of grace, had been made fit to accompany Him 
and stand beside His Cross. To others the mention of the Passion 
continued intolerable, even incomprehensible. 

Though they had been prepared and repeatedly warned, the 
steadiest Disciples would be overwhelmed and scattered, at the very 
first movement of the sacrilegious tragedy. In so mighty a drama, 
only the Prince of the House of David, and David’s Daughter, the 
Strong Woman, could walk and stand erect. But as official wit- 
nesses were required, a few had this supporting Vision granted 
them. Then the coming enormities might shock faith, but would 
not destroy it. ieee 

Taking them up apart, He, the Eternal Son, gave them a pass- 
ing glimpse of His imperishable glory. The Body He had as- 
sumed passible for our sakes was transformed before them, a 
little of its rightful brilliance being allowed to burn through. The 
Divine Messiah stood as it were openly revealed. Not only the 
Law and the Prophets were brought in testimony to His mission, 
but the Holy Ghost and the Father declared Him, who He is. 
Then, too, was enunciated the way of life, which consists, neces- 
sarily, in hearing Him. 

This aim of the Gospel event brings us face to face with the 
Gospel twofold lesson: To know well who the Lord is; to obey 
Him unconditionally. 

I. In the first place, dear brethren, we are to know well who 
Christ our Saviour is. Were you categorically asked, you 
would, of course, as believing Disciples, immediately answer 
and say that He is the Son of the Living God, the Only-begotten 
of the Father, the Eternal Word made Flesh. And yet there al- 
ways is need to tighten and strengthen our hold on that primary 
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truth of our religion, that, namely, Christ is God. In grasping 
high truths, entirely supernatural truths, the mind of fallen hu- 
manity is dull and weak. It needs to be roused up and reinforced. 
See what a means the Lord Himself employs with His very best 
followers. In His words and works they had already recognized 
His uncreated greatness, and had believed in Him; indeed His 
Father had interiorly revealed Him to them. But, as read in the 
priest’s office to-day, though they perceived in Him the Majesty 
of God, they were ignorant of the quality of the Body with which 
He had covered His Divinity. He, the Infinite, had so emptied 
Himself in becoming like to us that men were easily forgetful of 
His glory. 

Their liability to such blind oblivion would be greatest when 
they saw Him made less than man, made as a worm of the earth. 
So, opportunely, He led the three Disciples to the mountain-top 
and was transfigured in their sight. “To chosen witnesses,” says 
a great Pope, “the Lord opened up His glory, and clarified that 
bodily Form, otherwise like ours, with such a splendor that His 
Face should be like the brilliance of the sun and His raiment should 
equal the whiteness of snow.” 

The effect on the privileged spectators may help to lead us into 
the meaning of the revelation. They were wrapped into ecstasy. 
They enjoyed all they could wish, a sufficiency, God. It was good 
for them to be there; there they would remain. 

Nevertheless, the entrancing sight was not meant to last. It 
was but a passing exterior glimpse, though glimpse enough to 
enrapture. Surely it will, so to speak, take little of God’s glory 
to fill us, and hence can we go on being newly filled and refilled 
for all eternity. 

The time for that was not yet come; Thabor was a preparation 
for Calvary. “The main aim. in this Transfiguration, was to pluck 
the scandal of the Cross out of the hearts of the Disciples; so 
that the humiliation of the Lord’s voluntary Passion might not 
perturb the faith of men who had been given to see the excellence 
of His hidden dignity” (St. Leo, in Transf.). 

To the same end was the testimony of the Law and the Prophets 
introduced. There appeared, speaking with Him, Moses and Elias. 
On a great occasion, He would afterwards have to reproach the 
foolish and slow of heart, for not believing the Divine Predictions 
of a suffering Redeemer. He would have to expound to them 
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Moses and all the prophets, to show that the Christ ought to have 
suffered these things, and so to enter into His glory. 

But great as was the testimony of Law and Prophets, it was not 
sufficient at the Transfiguration. The Personality, the Infinite Dig- 
nity, of the Divine Victim, required that the Blessed Trinity should 
intervene. The Son is one with the Father and the Holy Ghost; 
where He is, they must be. Hence do we read of the bright cloud 
that appeared, and of the Divine utterance that was heard. 

What grandeurs, my brethren, there are in our Faith! And how 
sad if we open not our minds to receive them! Here we can con- 
template two Persons of the adorable Trinity glorifying the other 
Person in the Nature He assumed for our sake. St. Peter, the 
great witness, the infallible teacher, could instance, long years after, 
“the power and presence of our Lord Jesus Christ,” by His seen 
greatness on the holy mount, by the honor He received from God 
the Father, by the voice that came to Him from the excelling glory. 
On other occasions the heaven of heavens was similarly opened, 
that the Father and the Holy Ghost might be known and felt to 
be One with the Eternal Son. Since He was sent by the Father, 
and came in the Spirit, to be abyssed in such an ocean of woes 
and ignominies, it must have been Divinely fitting that the First 
and the Third Persons should be made manifest as always with 
Him, so that He, as He said, should not be alone. More than once 
is He declared the Co-equal Son, the Well-beloved, in whom the 
Eternal Father can take His full complacency. 

However, the Voice came less for Him than for us: “Not because 
of Me,” He once explained, “but for your sakes” (John xii, 30). 
It came to confirm, almost to impose, belief—belief in the great 
saving truth of the Saviour’s true Divinity. And, oh! how stupidly 
iniquitous is the refusal to believe in Him, in Him to whom the 
Omnipotent Father so openly testifies! Hold firmly, dear brethren, 
and proclaim when the occasion offers, that the great sin, the sin 
in which men die, is the rejection of Jesus Christ, God blessed for- 
ever. “This is My beloved Son,” is the Father’s repeated affirma- 
tion; and the Holy Ghost manifests Himself in the same Divine 
testimony—to show, as writes St. Thomas, “the exuberance of the 
great teaching,” ad ostendendam exuberantiam doctrinae (I. I. 
43, 7). In presence of such witnessing, not to believe adoringly 
is blasphemous outrage on Father, Son, and Holy Ghost. 

Take the very recital of the Gospel to-day. Indifference to it 
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is the world’s sufficient condemnation. So many things are studied; 
why not that wondrous revelation? The Spirit of God consigned 
it as many as four times to the sacred record. It bears on its 
face the impress of its entire heavenliness. Inspiration is in every 
word of the narrative, in every detail of the glorious manifesta- 
tion. Not all the power of man could invent and combine the cir- 
cumstances. The entranced Disciples, prostrated to earth when 
sight and hearing were brought unbearably near Divinity, could 
but tell—as allowed—what they had been given to witness. There 
the story and the picture stand, supernal in their chastened bril- 
liance; and self-sufficient mortals pass unheeding. Fearful, most 
surely fearful, will be their accounting. 

But the humble faithful think of the Lord’s Transfiguration, 
mentally look at it, and fill their souls with light and consolation. 
Any glimpse of His grandeur makes them glad for Him and hope- 
ful for themselves. They know that the glory of which He allowed 
a little refulgence to illumine Thabor, was always in Him, even 
in His passible Body; and they bless Him for hiding it, so as not 
to abash His enemies, and for revealing it, so as to strengthen His 
friends. They dwell on it, too, when life is dark and heavy. They 
lift up their eyes to the sacred mountain and take great courage, 
reckoning “that the sufferings of this time are not worthy to be 
compared with the glory to come, that shall be revealed in us” 
(Rom. viii, 18). For the simple believer has “the more firm pro- 
phetical word”: whereunto we all do well to attend, as to a light 
that shineth in a dark place, until the day dawn, and the day star 
arise in our hearts (II. Peter i, 19). 

II. A second point, my brethren, in to-day’s Gospel lesson, is 
the Divine injunction to hear Christ: “hear ye Him.” The great 
lawgiver, whose intimacy with God brought him the privilege of 
assisting in the Transfiguration, had also announced God’s mes- 
sage. In that he was an eminent figure of the Prophet to come. 
He even touched on to-day’s precept concerning our Lord; for 
God made him write: “I will raise them up a Prophet out of the 
midst of their brethren like to thee: and I will put My words in 
His mouth, and He shall speak to them all that I shall command 
Him. And he that will not hear His words, which He shall speak 
in My name, I will be the revenger” (Deut. xviii, 19). 

Notice, dear brethren, how long in advance it was announced 
that all our Lord, as Man, should utter, was from His Eternal 
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Father, And He, when He taught the Jews, could repeat: “The 
word which you have heard, is not mine; but the Father’s who 
sent Me” (John xiv, 24): “I have not spoken of Myself; but the 
Father who sent Me, He gave Me commandment what I should 
say and what I should speak” :—though as God, He is the very 
Word Eternal, begotten, indeed, of the Father. 

In His instructions to the people, there is clear and terrible re- 
iteration of the Divine threatenings against those who would not 
hear Him. Meek and humble of heart, He was adorably patient 
with evil-doers; but He taught as One having power. So mani- 
festly true were His words, that He had, as it were in wonder, 
to reproach the Jews for not acquiescing in them. “If I say 
the truth to you, why do you not believe Me?” (John viii, 46). 
He had to insist, in ominous condemnation, that their claim to 
have God as their Father was unfounded or forfeited; since, other- 
wise they should have recognized Himself as the Son of God, the 
appointed Saviour. He had even to pronounce the reprobation 
implied in their being not of God but of God’s enemy, the proof 
being, that they refused to accept God’s message from the mouth 
of God’s own Son. 

The same indocility, my brethren, the same ruinous iniquity, 
characterizes all opposition to Christ’s doctrine. But whilst we 
sincerely seek to know Him and His Divine teaching, we can count 
on Heaven’s great mercy. We may happen to be ignorant, short- 
sighted, unspiritual; yet our good-will to learn God’s ways, to 
remember His Son’s words, will be put to our credit. The wrong, 
the offence, is not to hear, not to listen. “They will reverence my 
son,” was the expressed hope of the parable father, when his other 
messengers had been contemned; to despise the son’s appeal was a 
final and unforgivable injury. The coming Lord of the vineyard 
was then to oust the evil husbandmen, and bring them to an evil 
end. 

To be wilfully deaf to any part of Christ’s teaching, is arro- 
gant self-sufficiency. He is the appointed Master, as well as Re- 
deemer and Judge, of the whole human family. To sit at His 
feet is our first obligation; to treasure His words is our wisdom. 
Without Him, who enlighteneth every man that cometh into the 
world, we should neither see nor know the things of God. Guid- 
ing ourselves, we should all be blind leaders of the blind. On 
matters of morality and salvation, the outward darkness is thick 
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and appalling. Wretched unbelievers stagger around in it till they 
fall into the ditch. And Christians, even the best among us, have 
often to examine their ways, and make sure that Christ is the 
Light of their life. Our judgments, standards, rules of conduct, 
need ceaseless aligning on His perfect truth and justice. His pleas- 
ant ways are ways of holiness; in very deed and in practical utility, 
His words of grace are the only reliable lamp to our feet. 

Great, then, must be our watchfulness not to be beguiled by 
Christ’s enemies, who are ours also. Neither world, nor flesh, nor 
devil, must be allowed to inveigle us into the blighting persuasion 
that any views or methods can be safer or better than those of 
Christian piety, than those of the Lord’s mouthpiece, His Church. 
The Father’s “hear ye Him” is for all times and places, for life 
and its every interest. 

Besides avoiding in ourselves, dear brethren, all resistance to 
the leadings of Christ, we are bound to be alert and strong in 
affirming that conscious opposition to Him is never reasonable, 
never excusable. Truth in His mouth is manifest: those who sin- 
cerely seek it are willing to listen. As in His time on earth, so 
now, it is evil disposition, evil clinging to what His doctrine con- 
demns, that keeps people from hearing Him. God’s threat to be 
the revenger is resounding over their heads; but in earthly-minded- 
ness, in sensuality and sloth, they choose to risk their soul’s interest, 
their eternal salvation. 

The Father did not leave His Son whom He sent, whom His 
Spirit reveals, a doubtful Teacher. It ever remains true that in 
refusing to hear Him the world wickedly dishonors both the Father 
and the Son. Moreover, when obstinately persevered in, that iden- 
tical refusal is the unpardonable sin against the Holy Ghost. 

Asserting stoutly, even, on occasion, vehemently, those patent 
facts of Christianity, may often be a means of getting worldlings 
to pause and think. If anything should assert itself on earth, it 
certainly is Christ’s saving doctrine. When confidently advanced, 
it carries persuasion with it; and being the very truth of God, it 
never has to fear refutation. It will be opposed, because man’s 
nature is fallen; but the bravest and the kindest thing Catholics 
can do is to reiterate it unflinchingly. In season and out of sea- 
son, said the Apostle—provided only that Christ be preached. If 
we would show true affection for our fellow-creatures, our fellow- 
citizens, we must impress on them our absolute faith that the Word 
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made Flesh is indeed the beloved Son of the Eternal Father, and 
our immovable determination to fulfil our saving duty by hearing 
Him. 

Conclude, my brethren, to profit by the mystery of the Lord’s 
Transfiguration, as did the privileged Disciples. Whatever their 
weakness, their human defects, they kept Him and His truth, Him 
and His rewards, in view. They had left all for Him, and to Him 
they clung to the end. 

They were not permitted, till after the Lord’s Resurrection, to 
speak of what they saw and heard on the holy mount; but they 
had it deeply in mind, and could recur to it for light and strength. 
That was a specially needed recourse for those three who were to 
suffer more, or more immediately, with their Divine Master, and 
who were to witness His overwhelming Agony the night of the 
Passion. 

We, too, my dear brethren, at this sacred time of Lent, when, if 
we be in earnest, we have to see and bear suffering holily, need 
such thoughts as are suggested by the Lord’s Transfiguration. Our 
commemorating the Passion would mean nothing, if we did not re- 
member that He who suffered is God, the well-beloved Son of the 
Heavenly Father, manifested and attested as the Second Person 
of the Blessed Trinity. That truth, it is, that makes the fearful 
drama of Calvary an overflowing fountain of all grace and salva- 
tion. He whom sinners trampled on, in His voluntary lowliness, 
is the all-holy Word in whom the Infinite Father and the Infinite 
Spirit was there and then infinitely well pleased. This fact ren- 
ders consideration of the Passion perennially impressive, perenni- 
ally awe-inspiring, perennially devout. 

As life also may be very much of a Lent, in trial and gloom, 
the great Passion has to be our abiding support. But in the Lord’s 
benignity, He gave us an encouraging glimpse, almost a foretaste 
of the assured reward. Something resembling a ray of His glory 
was seen, and His Disciples were at once in ecstasy. They found 
it good to be where He was. We are to see and enter into more 
than that. All the glory of Father, Son, and Holy Ghost, is to 
be shown to us and to fill us. “I shall be satisfied when Thy glory 
shall appear,” is the highest and also the justest aspiration of the 
human soul. 

The Son Himself, in His suffering Nature, would cry out: 
“Glorify Thou Me, Father, with the glory I had with Thee before 
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the world was made.” For participating in that glory of Christ, 
there is no surer provision than having our part in His pains and 
ignominies. The humiliations incident to our Christian profession, 
to our Catholic piety, are a prediction of the glory to come. Of 
that glory there can be no measure, no limit; nor will it admit com- 
parison with our light and passing afflictions; for we shall actually 
see God as He is, and, seeing Him, be like Him, for ever and ever. 
Amen. 





THIRD SUNDAY OF LENT 
SIN, A FORM OF DIABOLICAL POSSESSION 
BY THE REV. WM. GRAHAM 


“Then he goeth and taketh with him seven other spirits more wicked than 
himself, and entering in they dwell there.’-—Gospel of Day. 


SYNOPSIS.—Introduction—Belief in evil spirits witnessed to by Church 
and human experience. Satan originated sin. Sin has made and makes 
devils among angels and sinners among men. Take away sinful abuse 
of free will and evil ceases. Deadly sin man’s greatest foe. Is worst 
form of possession by devil, because :— 

I. Sin darkens the mind. 

II. It enslaves the will. 

I. (a) Devil seeks his prey by night. Is prince of darkness; as our 
Lord is “the Light of the World.” 

(b) Will, the seat of sin, is a blind power. Depends on mind for light, 
guidance, and correct signalling by conscience. What if mind gets clouded 
or blinded? Reason and faith are forms of light to guide mind. These 
may be eee screened, hidden. Eye may lose gift of vision, so, too, 
the mind. 

(c) Sin, especially as Vice, or bad habit chief cause of this blindness of 
understanding. It quenches, when persisted in, light both of faith and 
reason. 

II. Enslaves will. 

(a) Will dominant power of soul. Is “strong man armed therein. 
No danger of sin except through capture of will. “Holds the fort’ till 
sin overcomes it. Is God’s throne till dethroned by sin. 

(b) Its freedom lost by vice. How Scripture and experience prove 
this. 

(c) How Satan in form of deadly sin proceeds to rob man of the 
mastery in his own house, the soul. 

Conclusion—Man is man by force of MIND and will. Devil’s strategy 
aims at corrupting both powers. Therefore, 

(a) Let us guard. mind by attending to sources of thought, grounding 
ourselves well in our religion; reading good and avoiding bad books and 
papers. Mind a picture gallery, choose, therefore, good ones. | ; 

(b) Strengthen will by forming habits of IMMEDIATELY resisting evil. 
If weak, we have the divine force of grace at hand, in prayer and the 

acraments. 
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Introduction—Belief in the devil as a distinct personal entity, 
like belief in the soul or in a supreme personal God, has died out 
in many quarters. The Church, however, ever a true and faithful 
witness to God and His Christ, testifies also to the existence of 
both good and evil spirits; and on this point, apart even from faith, 
Scripture and human experience bear her out. Popular belief and 
learned opinion, too, are veering round in this direction of late. 
It does seem hard to think that man should be the only fallen in- 
telligence in the world. If there are good and bad souls among 
men, why not also amongst angels? A free intelligence on trial 
must be capable of choosing good or evil. Thus, abuse of free 
will creates sin; and it is sin that makes devils, whether among 
men or angels. Bad angels, like bad men, try to lead their fellows 
into sin. The devil, therefore, though powerless in the last resort 
over the will, is still a great force, a great power for evil in the 
world. Indeed, as being the first sinner and rebel to God, we 
usually attribute all evil to him. Hence in Holy Baptism, we sol- 
emnly promise to renounce Satan, i. e., the devil, and all his works 
and pomps. The soul’s three great enemies are said to be the world, 
the flesh, and the devil; and yet there is but one enemy that can 
do us real harm, sin, the product of our own perverse wills. The 
world, the flesh and the devil hurt us only by way of suggestion 
and seduction. It is deadly sin that can alone slay the soul. Take 
away sin and there is nothing wrong with anything that God made. 
Free from sin, the devil himself were a glittering angel, the world 
an Eden, and the flesh, i. e., incarnate beauty, as harmless and 
fair as that of babes at the breast or of the birds on the trees. 

The worst devils to be dreaded, therefore, are the seven deadly 
sins; once singly or combined they get the upper hand in the soul. 
Now an occasional fall through weakness is bad enough; but fre- 
quent relapses into deadly sin is the worst form of diabolical pos- 
session. It is thus the devil overcomes “the strong man armed” 
taking with him seven other spirits more wicked than himself. As 
deep calls upon deep, so one form of deadly sin becomes habitual 
invites others, and “the last state of that man is worse than the 
former.” The devil of pride, greed, lust and the rest is more in- 
sidious and therefore more dangerous than the devil appearing in 
hoof and horns. And why? Because deadly sin takes possession 
of the soul, whereas the devil in person can only tempt and frighten, 
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or at worst, as in case of the man in the Gospel, obsess the body. 
Sin grasps the soul, inasmuch as it: 


I. Darkens the mind. 
Il. Weakens and enslaves the will. 


I. The devil is often said to appear as an angel of light; but 
as a rule he loves darkness and shuns the light. Like birds and 
beasts of prey he seeks his victims when the sun goes down. Sin 
is worse, it creates darkness. Let any form of deadly sin gain 
sway in the soul, and darkness of mind, spiritually speaking, sets 
in. This is why hell, the goal of sin, is called the land of dark- 
ness, and Satan, the very personification of sin, its prince. Hence 
our Lord Who redeems and saves us from our sins is called “the 
Light of the World.” ‘The nations that knew Him not, that clung 
to their errors and vices, “Sat in darkness and in the shadow of 
death.” For this reason, the Apostle warning the Ephesians against 
the perils of relapse into their old ways, and thus shutting out the 
light and grace of redemption, says, “You were heretofore dark- 
ness but now light in the Lord.” “Walk then as children of the 
light” (Eph. v, 8). 

Though the will alone is the seat and cause of sin, yet there is 
a grain of truth in the statement that ignorance is the only form 
of sin in the world. For the will is a blind power that depends on 
the mind for guidance, for light and for signals. If the mind is 
darkened and misled it draws the will in the wrong direction. A 
corrupt mind entails a perverse will. Repentance, i. e., a change 
of bad will, is heralded by a mind enlightened as to the evil of sin. 
Men freely choose, it is true, to sin against the light furnished by 
the mind, but more frequently are led astray by a mind, reduced 
through sinning to a state of doubt, ignorance and darkness. The 
soul’s worst malady is spiritual blindness brought on by habits of 
sin. For error and vice go together. The mind is darkened by 
wrong principles often the result of sin. Hence, the great work 
of Christ still carried on through the Church, is to enlighten men 
by removing the darkness into which the race was plunged. 

The gift of reason is a gift of light to lift men out of darkness. 
Faith is a gift of still higher light, serving as a spiritual telescope 
or microscope to the eye of the mind, and so enlarge its field of 
vision. All that screens, hides or shuts out God’s light from both 
sources plunges the soul into darkness. This is what sin does. 
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Morally it blinds the eye of the soul to the great eternal truths on 
which our destiny hinges. We no longer see and, therefore, fail to 
realize the duty and need of virtue, the heinousness of sin, the 
watchful eye of God, the nearness of the spiritual world, our 
standing on the brink of death, judgment, hell or Heaven. In 
fact, if not theoretically at least practically, sin persisted in quenches 
the light of faith, and even of natural reason. We can see for 
ourselves how those who repeatedly fall into sins of lust, drink, 
or theft, drift gradually into the outer darkness of heresy, unbe- 
lief, earthly-mindedness and deep ignorance of all spiritual things. 
We often meet men and women, highly gifted, supremely intelli- 
gent in art and science, who through some hidden sin become victims 
of the grossest superstitions. It is the case of the “strong man 
armed,” keeping apparently his court and possessions in peace, 
yet disarmed and overcome by one stronger than himself. Pride, 
avarice and sensuality repeatedly indulged and fostered, make short 
work of the sparks of morality and faith that slumber in the soul. 
And there is no tyranny like that of error resulting from vice. 
Anger is said to be “a brief spell of madness,” but in reality, all 
and every form of sin, habitually indulged in, unhinges, distorts, 
in other words, darkens the mind. But the last state of that man 
becomes worst than the first, for not only does deadly sin darken 
the mind— 

II. It furthermore enslaves the will. Mind and will conspire 
in sinning. The mind is supposed to lead and guide the will; but 
in truth, it becomes the case of the “blind leading the blind.” “Both 
fall into the ditch,” of sin. As the will is the only power of man’s 
soul capable of sin, man has no greater enemy than aught that 
weakens, undermines, and finally overcomes the will. The soul’s 
greatest enemy, therefore, is sin. It is only through sin that a 
human being ceases to be a man of good will, in other words, 
God’s friend. A bad will, a will set against God, is the devil in 
the soul, exercising greater power for evil than the dumb devil 
cast out by our Lord, in the Gospel of the day. The tongue can- 
not lie or slander, the eye cannot sin by looks, the hand cannot 
steal or stab, the feet cannot walk in the ways of iniquity unless 
in obedience to the will made bad by free consent to evil. As long 
as the will is master in the soul, no thought, word or deed is sin- 
ful except by its order. The will is, thus, the strong man armed 
keeping his court. All other powers the soul possesseth are in 
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peace. But once sin “comes upon him and overcomes him” then 
is his armor taken away and his spoils—the fruits of his victories 
over evil—are scattered. No longer with God, the soul is against 
God, no longer gathering with him, it scattereth. 

Freedom is the world’s boast to-day, but is a man or a nation 
free that sells itself to the devil by becoming the slave of some 
deadly vice? We pride ourselves on free thought, free speech, free 
action, but our greatest boasters are often in these three respects 
our meanest slaves. That they are willing slaves makes no differ- 
ence. They have signed away their liberty none the less effectu- 
ally to the devil in their souls. Scripture and one’s own personal 
experience bear out what I say: For, “by whom a man is 
overcome, of the same also is he the slave” (II. Pet. 11-19), 
words that do but reecho those of our Lord Himself. ‘Whoso- 
ever committeth sin is the servant, i. e., the slave of sin” (John 
vill, 34). The miser or other worshipper of Mammon ready to 
sacrifice everything to his god is not free. He does not own his 
gold but rather his gold owns him. The drunkard is a slave to 
the bottle, the sensualist is drawn by every wave of passion as the 
steel by the magnet. All sinners sell themselves to the devil by 
their bondage to deadly sin. “I am carnal,” says St. Paul, “sold 
under sin, for I do not that good which I will, but the evil which 
I hate that I do. It is no more I that do it, but sin that dwelleth 
in me” (Rom. vii, 14, 15, 17). Do not these words express briefly 
and tersely the personal experience of the victims of deadly sin? 
They curse their favorite vice, yet cling to it. They have freely 
lost self-control, another term for will-power. Relapse into sin 
unnoticed at first, weakens by gradual undermining the soul’s great 
fortress free will, the sin that began by being occasional and vincible 
has now grown habitual and naturally invincible. The passions that 
God meant to be the obedient servants of the will have now turned 
its master. The house that God swept clean by grace has now 
become a lair for foul, unclean beasts. In the words of the Gos- 
pel “The unclean spirit taketh with him seven other spirits more 
wicked than himself, and entering in they dwell there. And the 
last state of that man becomes worse than the first.” The devil 
is now “the strong man armed,” that reigns in the soul through 
sin. “He who doth sin is the slave of sin” (John viii, 34). 

Therefore take to heart the lessons of the Gospel. Remember 
that the devils you have to fear most are not those of hell that at 
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worst can plague only the body; but the devils born, bred and 
reared in your own souls by giving free entry to vice. 

Now, the drift of our remarks to-day is that Satan attacks 
through the agency of deadly sin the two great powers of the soul, 
mind and will. These powers of understanding and free will make 
man lord of the world. A man is a man and not a beast simply 
because he thinks and wills. Thought and free action are his ex- 
clusive marks. If Satan masters us herein we are undone, and 
the story of Eden repeats itself in our souls. Therefore, first of 
all guard your mind, (a) see to your thoughts. The devil’s first 
attack on the soul is to darken and mislead the mind. The first 
phase, element or factor of sin is suggestion, and though not sin- 
ful, may yet prove a dangerous occasion of sin. Woe to the mind 
that is corrupted by false views or principles, that has learned in 
some school of Satan to “call evil good and good evil.” It is thus 
Satan lures to deadly sin by upholding false lights and wrong 
signals. The mind is like a picture gallery. If the living pictures 
moving there are vicious, seductive, wicked, what can result but 
sinful thoughts followed by sinful desires and conduct. There- 
tore, cleanse the fountain and well-heads of the soul by keeping 
the stream of thought and fancy sweet, clean and limpid. Let 
the avenues of thought, the senses, and particularly the sight be 
well guarded. Hold fast to the eternal truths of our holy religion 
—the existence of a Supreme Being Who will reward the good 
and punish the wicked, and Whose all pure eyes read the inmost 
thoughts of the mind. Let there be no tampering with holy faith 
or dallying with the endless phases of heresy and unbelief—all 
eventually leading to doubt, error and utter godlessness. The 
mind, like the body, needs good wholesome food, and so we must 
shun the poison of bad books and papers. There must be no 
fostering of light views on sin—the only really true evil of the 
world. It is sin repeated, lightly thought of, that brings on the 
darkness of mind, the disease of spiritual blindness against which 
Holy Scripture so repeatedly puts us on our guard. 

(b) But it will avail little to have an enlightened mind if we 
do not also foster a strong and determined will. Will is the back- 
bone of character. It “holds the fort” for God in the soul. Once 
it capitulates Satan enters. Sin reigns in the soul; and we are no 
longer masters but slaves in our own house. “Let not sin then 
reign in your mortal body to obey the lusts thereof” (Rom. vi, 12). 
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“He who doth sin,” says our Lord, “is the slave of sin” (John 
vili, 34). The will is the seat or throne of sin. The other powers 
of the soul, sense, fancy, mind even, may seem steeped in evil, 
swarm with bad feelings, thoughts and fancies, yet as long as the 
will holds fast to God, makes no surrender to Satan, evil has no 
power over us. We remain friends of God. But if once we give 
free consent to the entry of his enemies then we become one of them 
“Sin reigns in our very bodies.” We are bound and sold to Satan. 

This refers specially to habitual sin, a form of sin that by re- 
lapse and consequent repetition has grown into a dominant vice. 
Our soul then becomes an open resort for the seven deadly sins. 
As we have heard in the Gospel of the unclean spirit, “He taketh 
with him seven other spirits . . . and entering in they dwell there. 
And the last state of that man becomes worse than the first.” 

We must, therefore, brace up and strengthen our wills. There 
must be no dallying or hesitating in deciding between God and 
Satan. To hesitate in such a choice is to be lost. Who is like to 
God, must be our cry with the angels that refused to join the rebel 
host. 

We cannot plead our own weakness and the strength of our 
foes. We are free, our own masters; and we have the whole 
strength of the army of God at our command. There is a subtle 
force, a strengthening medicine destined to brace up and fortify 
weak wills and that is the grace of God. Nature teems with energy 
to help man in his battle with the enemies of his body. He can 
multiply his bodily strength a hundredfold. So can we also against 
the foes of our soul. We can fortify our wills by the grace of 
God, by recourse to prayer and the Sacraments—the great channel 
of the mystic force named grace. Let us do our share in the 
spiritual combat, and God by holy grace will not fail to help us. 














LENTEN SERMONS 
RELIGIOUS INDIFFERENCE 


BY THE REV. ANDREW HAMERLE, C.SS.R. 


. 
‘ 


I. Jesus BeFroreE PILATE 


“Pilate saith to him. ‘What is truth?’ And when he said this, he went 
out.”—John xviii, 38. 


In the book of Ecclesiasticus (iv, 23) we are solemnly admon- 
ished to “observe the time,” and we all need to be reminded of 
the value of the time that passes so quickly. 

Each moment is bestowed upon us to bring us nearer to the 
attainment of our glorious destiny; but, although we ought to 
devote all our life to the task of working out our salvation, and 
are not free to waste or misuse any of our time, there are certain 
seasons that we should regard as special opportunities given us for 
striving with peculiar energy to attain our end. 

During our Lord’s life on earth, He was ever occupied in the 
great task of man’s redemption, but there was one period when 
He devoted Himself especially to it. 

Holy Church requires us to dedicate each day to the service of 
God, but there is one season when she calls upon us to turn our 
thoughts more than at other times to the welfare of our souls: 
she bids us shake off, as it were, the dust from our feet and, cast- 
ing aside earthly thoughts, fix our eyes on higher things. 

This holy season is that of Lent, when it is our duty to concern 
ourselves less with the business and pleasures of the world, that 
we may take a more serious view of life, examine our past and 
consider our future. At this time more than ever we should occupy 
our minds with the Author and Finisher of our faith, who in 
His infinite love of us completed His work of toil and suffering, 
and we should strive to awaken in our hearts true love and grati- 
tude, so that His efforts on our behalf may not prove fruitless, but 
be crowned with success. 

By His Passion our Saviour won salvation for all men in every 
age, and thus the history of the Passion may be regarded as com- 
prising that of the whole world. The revolt on the part of sin and 
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ignorance against God, and God’s warfare against sin and ignorance 
in man are continued ever in the same way: on the one hand with 
cruelty and injustice, on the other with goodness and mercy. Hence 
the various persons connected with the story of the Passion are, 
as it were, types representing various classes of mankind. This 
is why this story is ever old and yet ever new, with unfailing power 
to rivet the attention of men upon it. Every age is reflected in 
it and our own especially in a very striking manner. 


Let us therefore during this holy time of Lent consider thought- 
fully the history of our Saviour’s suffering, keeping particularly 
in view the scene when He stood before Pilate. This scene will 
reveal to us the struggle between truth and love on the one hand 
and indifference on the other; indifference to the infinite mercy 
of God who came to seek and save that which was lost. 


My object in these conferences is to increase in your hearts the 
love of our dear Lord and of our tender mother, the Church, and 
at the same time to make you more anxious for the welfare of 
your own souls that are so precious in His sight. I intend to base 
upon our Lord’s interview with Pilate a discussion of the evils of 
indifference to our holy religion, its causes and consequences. May 
my words stimulate you to seek truth with all diligence, to cling 
to it without wavering and to persevere in the practice of it, until 
on Good Friday we kneel before our crucified Saviour in humble 
faith and loving adoration, exclaiming as we kiss His sacred 
wounds: “My Redeemer and my Love.” 


Let us ask God’s grace and assistance of His sorrowful Mother, 
and begin to-day to consider how Pilate exemplified the sin of 
religious indifference. 


I. Wonderful indeed are the way’s of God’s providence! He 
waited 4,000 years before sending the promised Redeemer, for 
the world had to be prepared for His coming; it had to be thor- 
oughly convinced of its own need of a Saviour from above, as it 
had no power to help itself. Men had wandered far from God 
and had found in themselves nothing but destruction. They had 
lost the remnant of truth they had inherited from their fore- 
fathers, and on every side was felt either a longing for help and 
salvation from above, or else a hopeless despondency, which sought 
to stifle the-soul’s forebodings by means of the most reckless pur- 
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suit of pleasures, ending frequently in despair and death. In an- 
other way also the world had been prepared for the Redeemer’s 
coming: a huge empire had been formed and all the nations then 
known were subject to Rome; one language and one system of 
government prevailed in three continents. Excellent roads trav- 
ersed this vast dominion and made intercourse between various 
countries comparatively easy. The Holy Land itself was gov- 
erned by Rome, for the sceptre had passed away from Juda, and 
Pilate ruled Judea as procurator, representing the Roman authority. 

At this time public attention was attracted to a man at whose 
birth wonders had been observed in the heavens, and to whom 
inanimate nature bore witness, whilst earthly kings did homage 
to Him, although a cruel tyrant had attempted to destroy Him, 
shedding the blood of innocent babes in his hostility. His life was 
in keeping with the wonders at His birth, for signs and miracles 
were wrought by Him when He emerged from His long retire- 
ment, so that many crowded round Him in admiration, whilst 
others hated and persecuted Him. Uninfluenced either by hatred 
or applause He went about teaching and doing good, until at length 
He was betrayed to His enemies, who took Him prisoner and 
dragged Him from one tribunal to another, bringing false charges 
against Him, and slandering Him most foully as a criminal worthy 
of death. When condemned to execution He showed no sign of 
fear, but faced His foes as calmly as He had formerly received 
the homage of the crowds that followed Him. The Jews triumphed 
and were relentless in their hostility, yet when Caiphas, the high 
priest, asked Him plainly: “Art thou the Son of God?” our Re- 
deemer answered simply: “I am” (Mark xiv, 61, 62). “He is 
guilty of death,” exclaimed the members of the Sanhedrin (Matt. 
xxvi, 66), and hurried Him away to Pilate, before whom He stood 
calm and undismayed, though His appearance bore witness to the 
insults and violence that He had suffered. The excitement of the 
trial culminated at the moment when the Roman governor was 
called upon to accept the statements of the prisoner’s embittered 
enemies and to sentence Him to the shameful death of the Cross, 
without investigating the matter. When Pilate asked: “What ac- 
cusation bring you against this man?” their scornful reply was: 
“If He were not a malefactor, we would not have delivered Him 
up to thee” (John xviii, 29, 30). Among the many charges brought 
against our Saviour, there was one only of which Pilate could take 
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cognizance, namely, that He had made Himself king. This was a 
matter with which the procurator could deal, so he asked our 
Lord: “Art thou a king?” Jesus answered: “Thou sayest, that 
I am a king. For this was I born, and for this came I into the 
world, that I should give testimony to the truth. Every one that 
is of the truth, heareth my voice.” Pilate saith to Him: “What 
is truth?” And when he had said this he went out again to the 
Jews (John xviii, 37, 38). Pilate seems to have regretted the 
question as soon as he had asked it, for without waiting for an 
answer, he turned away from our Lord. How much was he to 
blame for his indifference! His question shows plainly that he 
belonged to the class of Romans who doubted everything, and 
accepted the dictum of a contemporary author who declared that 
nothing was true, and all was deception. 

Yet Pilate, too, was born for the truth; the voice of conscience 
bade him, as it bids every man, strive to attain it. He was im- 
pelled to ask: “What is truth?”’, but he did not take the trouble 
to listen to the answer, although he needed not to go far in search 
of it. He stood face to face with the truth, not merely outwardly 
but also inwardly, for his conscience was calling him to hear. It 
cannot be that our Lord, of whom St. John says that He enlight- 
eneth every man that cometh into this world (i, 9), allowed no 
ray of light to penetrate the heart of his judge to guide him out 
of the darkness of doubt and error. But it was all in vain; Pilate 
went out, for he did not care to have an answer to his question. 

May we assume that he was under no obligation to hear what 
truth was, because the man professing to teach it was standing 
before him as a prisoner, worthy of no consideration? Certainly 
not. Pilate himself felt bound to acknowledge that he found no 
cause in Him (John xix, 4). He even washed his hands before 
the people, exclaiming: “I am innocent of the blood of this just 
man” (Matt. xxvii, 24). 

We cannot deny that he had reason enough for listening to our 
Saviour’s words and hearing his doctrine. Moreover there was 
other evidence at hand to prove that Christ was indeed the teacher 
of truth. Pilate’s own wife advised him to “have nothing to do 
with that just man” (Matt. xxvii, 19), and he must have been 
well aware of what had been constantly discussed in Jerusalem 
and all Judea; he must have heard the report of the numerous 
miracles witnessed by thousands in all parts of the country. The 
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account of the raising of Lazarus, that took place close to Jeru- 
salem, cannot fail to have reached his ears, for it was still a topic 
of conversation in the city (John xii, 18). Finally, our Saviour’s 
behavior in the presence of His judge made so deep an impres- 
sion upon the latter that Pilate himself was amazed, and yet he 
did not take the trouble to hear the truth. 

His indifference appears still more culpable, when we take into 
account the fact that at this time the whole world was plunged 
in darkness. Pilate and some few advanced thinkers among the 
Romans were not the only victims to doubt and despair; the malady 
affected all the best and noblest men of the time. They believed 
mankind to be doomed to destruction, unless a god or a divinely 
sent messenger should come to restore the truth that had perished, 
and to point out the way to God. Splendor and education had 
spread far and wide; there were famous poets and orators, artists 
and philosophers, and luxury had reached a pitch almost without 
equal in the history of the world. This was the time known as 
the Golden Age, and yet mankind had fallen so low as to be sure 
of nothing, and to regard all things as doubtful. 

If Pilate had acted in accordance with this universal sense of 
uncertainty, should he not have obeyed the voice of his conscience 
and have listened to our Saviour’s reply, in order to learn the truth 
which was so plainly within his reach, and gave him such unmis- 
takable evidence of its presence? 

II. Is not Pilate a pitiable type of many of our contemporaries? 
Are there not at the present time innumerable persons like him? 
They are Christians, baptized in the name of our Redeemer and 
instructed as children in the truths of our holy religion. For 
years they may have kept their faith, living in the atmosphere of 
belief, and yet now they have no hold on any religious truth. Our 
Lord comes to them in the person of His Church and calls upon 
them to hear Him. The Church, like her Divine Founder, says: 
“I came into the world that I should give testimony to the truth.” 
She addresses herself to each individual, only to be ignored; men 
turn aside and go their own way. 

Can such indifference fail to be a grievous sin? Are these per- 
sons, who have renounced Christianity, absolutely convinced of 
the truth of the theories that they have adopted in place of it? 
They may still be called Christians, for all their efforts do not 
avail to efface the character set on their souls at Baptism. Let 
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us question them and ask: Are you, being Christians, convinced 
that the Catholic religion, which you reject, is false? Have you 
proved that it is erroneous, a mere fiction, as you maintain? Have 
you solid reasons and irrefutable evidence in support of your own 
opinions? No, you have not. Your uneasiness, your anxious 
search for new arguments against religion, your avoidance of 
those able to refute your errors, your obstinate refusal to read 
any works which might show you the solid foundation of Catholic 
truths,—all these are unmistakable proofs that your convictions 
lack certainty. And yet indifference to and contemptuous disregard 
of the religion which encounters you at every turn cannot be any- 
thing but a culpable outrage upon your conscience and sane reason. 
Christians who are indifferent to their religion, and refuse to be 
instructed, incur a far greater load of guilt than Pilate, for as 
Christians they once possessed the truth, and found in it peace of 
mind and comfort of heart. Must it not be a grievous sin to throw 
away this treasure and to accept doubt in its place? 

A poor man, who has always been poor, and yet refuses riches 
when they are offered to him, is less to blame than one who, after 
squandering great wealth, is unwilling to resume possession of it, 
if it is in his power to do so. 

Pilate’s guilt was aggravated by the fact that Christ not only 
came close to him, but also gave him the clearest possible proofs of 
being able to teach truth, and, in the same way, the stronger the 
evidence of the Divine origin of their religion, the more are Chris- 
tians to blame for their indifference to it. Our Lord referred to 
His deeds as evidence of His Divinity, saying: “Though you will 
not believe me, believe the works, they give testimony of me” 
(John x, 38, 25), and the Church makes a similar appeal to every 
one who meets her on his way through life. She points to her 
continued existence in spite of the assaults made upon her in every 
age, and asks: “What power but that of God Himself could have 
preserved and sustained me?’ The works of men perish by men’s 
agency; the things of this world pass away as time goes on, and 
only that which is from above can resist decay and human violence. 
For almost nineteen hundred years the Church has stood firm, in 
spite of all the attacks of brute force, all the devices and argu- 
ments of science, all the allurements of wealth, and all attempts 
to pervert her. Must not even the most careless observer acknowl- 
edge this to be a proof of her being God’s handiwork, able for 
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that reason to teach and make known the truth? Is it conceivable 
that God would protect falsehood and error in so remarkable and 
wonderful a manner? 

Consider further the work accomplished by the Church for the 
welfare of mankind in every age. Like a mother, she has be- 
stowed her care particularly on the weak; she has taken loving 
charge of women and children, of the poor, the sick and the dying. 
Everywhere we find tokens of her self-sacrificing efforts to allevi- 
ate suffering. She is the channel conveying to men the love that 
comes from Heaven; how can she fail to be also the means of 
bringing them the truth? 

None can deny that she has been at all times the fruitful mother 
of holy children; not even hatred and malice can rob her of this 
glory, for she, and she alone, has brought forth saints. Men and 
women such as St. Francis of Sales, St. Vincent de Paul, St. Eliz- 
abeth, St. Teresa, St. Aloysius and St. Francis of Assisi, were 
trained in her faith and doctrines. Can such a religion not 
be worthy of attentive consideration and study? Is not indiffer- 
ence to it an outrage upon one’s own conscience, upon truth and 
even upon God? 

Neglect and disregard of the Church, the only safe harbor of 
refuge for mankind, adds to the guilt of religious indifference. We 
see on all sides how the bonds uniting men with one another are 
becoming slack, and the world, where it has fallen away from 
Christ and His Church, has relapsed into the condition in which it 
was at the time of Pilate. 

The most elementary truths that form the foundation of man’s 
inheritance are being critically examined, questioned and denied. 
Again at the present time we hear the principle laid down that 
“Nothing is true, all is deception.” War has been declared upon 
God in Heaven and efforts are made to rob Him of His dominion, 
and thus the foundations of all right and justice are being assailed, 
and man is declared to be merely a highly developed animal, for 
whom morality and law have ceased to exist. Unrestrained license 
is given to all kinds of evil instincts. Family life has been de- 
stroyed, states are tottering, authority threatens to vanish, the 
whole of society is in a condition of savage unrest and uproar. 

In the midst of this universal overthrow of all order the Catholic 
Church alone stands firm; she is the only ray of light visible in the 
darkness of the tempest. Is it not therefore wrong to ignore her 
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and to pass her by with indifference, instead of hearing what she 
has to teach, and joining her in faith? 

Indifference to religion is therefore a serious offence against 
truth, conscience and God. We are strictly bound to seek after 
truth, to listen to it when we find it, to examine it, and, after rec- 
ognizing it as truth, to accept it. It may be ridiculed and despised, 
it may be represented as an enemy to the state or to the human 
race, but nevertheless it is our duty to persevere in our efforts 
to know it and to obtain information regarding it, no matter where 
we may find it. 

It is easy enough to shut our eyes and avoid seeing it,—any 
one can do that,—but resolutely to seek truth is a task worthy of 
the noblest mind. It is easy enough to swim with the stream and 
to join in the general outcry of the enemies of faith, but it is more 
difficult, and requires more courage, to disregard current opinions 
and to follow the call of duty and conscience. 

Some one may urge that he has no faith. This may be true, 
and I would say in reply: “I do not ask you to have faith at once. 
I only beg you to pray and not to avoid religion but to examine 
it. Make up your mind to renounce even long cherished errors 
as soon as you perceive them to be such, and to follow the voice 
of conscience. Call upon God, saying: Speak, Lord, for thy serv- 
ant heareth. Give me the truth, for I am ready to accept it, 
although it may destroy many illusions dear to my heart. I will 
accept it even if it costs me a great sacrifice and requires me to 
abandon what I have long reverenced.” 

Honest and generous souls have acted thus in every age; follow 
their example. 

In the records of the South African missions there is told the 
story of a young Moor, who was a slave. He heard that not far 
from his master’s estate were priests, who were zealous in teach- 
ing the religion of the Great Spirit and in preaching the Gospel 
of Christ. The poor boy felt an overpowering desire to learn 
something about our Lord, and so he began to attend the church 
secretly in the evening. To do so, however, he had to pass close 
by his master’s house, and one night the latter noticed him and 
called out to ask where he was going. The slave turned back, 
quaking with fear, and said: “I was going to hear the mission- 
aries preach.” “Were you really going there?” was the reply; “I 
warn you that if you dare to do so, you shall have thirty lashes 
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and be put in chains. Do you hear what I say?” With drooping 
head the terrified boy answered: “TI shall tell the great Lord about 
it.’ “What great Lord do you mean?” “TI shall tell the Lord of 
Heaven and earth that my master was angry with me because I 
wanted to go and hear His word.” 

Astonished at this reply, the master with some emotion told the 
boy to go and hear the missionaries as he had intended. Then, act- 
ing under the influence of grace, he himself made up his mind to 
follow the slave. It had not previously occurred to him that he 
too had a master, and now, deep in thought, he entered the church 
and remained standing in a corner. The priest had taken as his 
text the words: “Lovest thou me?” (John xxi, 16) and was thus 
addressing his hearers :—“Is there no one here able to answer this 
question honestly in the affirmative? Is there amongst this congre- 
gation no poor slave who loves our Divine Saviour?” Over- 
whelmed with emotion the Hottentot boy stood up, stretched out 
his arms and bursting into tears exclaimed: “Yes, Lord, here is 
one. I love the Saviour; I love Him with my whole heart.” 

All present were deeply moved by this scene, but most of all 
the boy’s master, who became thenceforth a true Christian, giving 
glory to God by his exemplary life. 

Will not you follow this man’s example, and seriously accept the 
truths of our holy religion, allowing them to influence all your 
life? Do not hesitate, even though it may cost you many efforts 
and sacrifices. God will compensate you for all you undergo. 
Sacrifice and renunciation are like thorns encircling beautiful roses, 
the fragrance of which gladdens the heart. 

In the Epistle to the Hebrews St. Paul speaks of the patriarchs 
and holy men of old, and of what they accomplished by faith, and, 
after alluding to their glorious reward, the Apostle addresses us in 
words with which I will close this discourse: “Therefore we also, 
having so great a cloud of witnesses over our head, laying aside 
every weight and sin which surrounds us, let us run by patience 
to the fight proposed to us, looking on Jesus, the Author and 
Finisher of faith, who having joy set before Him, endured the 
Cross, despising the shame, and now sitteth on the right hand of 
the throne of God” (Heb. xii, 1, 2). Amen. 
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II. Pripe, A Cause oF RELicious INDIFFERENCE 


“Never suffer pride to reign in thy mind or in thy words, for from it all 
perdition took its beginning.”—Job iv, 14. 

Towards the end of his life, Bouchard, Count of Melun, became 
a monk. He left everything, his castles and lands, his knights, 
vassals and children, and in the retirement of the cloister he lived 
a life of strict penance, wearing the roughest garments and serving 
his heavenly King. It was his delight to wait upon his brethren, 
many of whom had been his own dependents. He acted as an 
humble altar server in the church, carrying a candle in front of 
the priest, and when the other monks tried to prevent him from 
doing this, he refused to give up this lowly office, saying: “When 
I had the honor to be a count, the lord of many noble retainers, 
in the world, I gladly carried a light before an earthly monarch. 
Now that I am in the service of the King of kings, shall I not with 
far greater pleasure carry the candle before Him, in token of my 
respectful homage?” 

Some one may feel inclined to say that such things were done 
in the darkness of the middle ages, when all sorts of eccentric acts 
were performed. Such remarks are made nowadays whenever 
episodes revealing a Christian view of life are mentioned. To 
many classes of men, Count Bouchard’s behavior appears abso- 
lutely incomprehensible; they call it folly, or say that he wasted 
his life, and believe that human dignity and self-respect require 
men to defy God, to rebel against Him, and to look scornfully 
down on the poor, while at the same time these same men are abject 
in their subservience to the idols of the moment, and cringe before 
them. 

No motto can be more truly noble than the old saying: “The 
world serves me, and I serve God alone,” but it has lost its mean- 
ing at the present day, when religious indifference is spreading in 
every direction. Men rise in revolt against God, and refuse to 
acknowledge their dependence upon Him; they assail His wisdom, 
His skill and His power; they declare that what they are, they are 
of themselves; what they possess, they owe to no one. Pride and 
arrogance prevail in all directions. One person is proud of his 
talents and learning, another of his money and possessions, a third 
of his birth and rank, a fourth of his appearance, and if nature 
denies personal charms to any one, recourse is had to art, with a 
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zeal that might be more profitably expended on a worthier object. 
If a person can find no reason at all for self-satisfaction, he is 
proud of his country and nation, or else he assumes an air of 
lordly disdain whenever he meets any one superior in any respect 
to himself. The aged Tobias warned his son against this vice, 
saying: “Never suffer pride to reign in thy mind or in thy words, 
for from it all perdition took its beginning.” 

Pride is the outcome of selfishness; it is self-idolatry, and a 
fruitful source therefore of religious indifference. Religion de- 
mands subjection of the intellect, modesty of heart, an unassuming 
mode of life—things as incomparable with pride as fire is with 
water. It is no wonder therefore that the proud are always utterly 
indifferent to religion, if they are not actively hostile to it. 


If we continue our study of Pilate and try to discover the cause 
of his religious indifference, as well as that so common at the 
present time, we shall have to acknowledge that pride is at the 
root of the evil in both cases. 


Pride shows itself in resistance to the teaching, the command- 
ments and the practices of the Church. : 


I. Consider Pilate as he sits on the judgment seat, fully con- 
scious of his power as the representative of the Roman empire. 
Our Saviour stands before him bound as a criminal and says: “For 
this came I into the world, that I should give testimony unto the 
truth.” 


“What is truth?” asks Pilate, but he does not wait for an an- 
swer, because he has no desire for one. We can easily imagine 
how, as he asked this question, Pilate looked at Jesus, half in 
mockery, half in wonder, and then, as if regretting his own words, 
turned away from the prisoner before him. Why did he not wait 
for an answer? It was because his pride was wounded. A man 
belonging to the despised Jewish nation, a criminal who in his 
opinion was greatly his inferior, actually had the audacity to pro- 
pose teaching the truth to him, a Roman, the representative of the 
ruling people, and a highly educated man. This was the Golden 
Age of Rome, where the most famous poets, historians, orators, 
philosophers, artists and scholars were to be met, and Pilate had 
no doubt lived in their midst. He held a dignified official posi- 
tion, and was he to be instructed? He knew well that he lacked 
the truth, but his pride forbade him to become the disciple of such 
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a man and to be influenced by His opinions. The very idea was 
revolting to him; he rejected the answer and went out. 

What do we see at the present time? 

In His Church Christ still stands before mankind, often as one 
charged with many offences. As of old our Saviour was an 
object of vexation and offence, so now is it with His Church, and 
it is pride, pride of intellect, refusing to bend and be subject to 
her, that makes men avoid and hate her. 

The Church teaches doctrines incomprehensible to human 
understanding. She requires us to believe in one God, simple 
in His essential nature and yet having three Persons; she 
bids us acknowledge our faith in the Incarnation of this second 
Person of the most holy Trinity, she teaches us that the water of 
Baptism cleanses and sanctifies the soul, that the absolution given 
by a priest relieves a man from the burden of his sins, and that 
Christ as true God and Man is present in the Sacrament of the 
altar. These are mysteries beyond the reach of human under- 
standing, and pride makes men rebel against them and refuse to 
believe them. 

Pride makes men reject every doctrine that surpasses their com- 
prehension and say: “I am the measure of all things; whatever 
does not lie within my intellectual horizon simply does not exist, 
and is a mere fiction.” 

It is no wonder that the truths of our faith are distasteful to 
the proud, but it is otherwise with the humble, who are ready to 
acknowledge that God must know infinitely more than our little 
minds are able to understand, and that He has power to commu- 
nicate to us from the riches of His infinite wisdom and knowledge 
just what He sees to be best. 

Every honest man must confess that a religion without mys- 
teries cannot be a true religion, for the object of all religion is 
God, and He is ever the greatest and deepest of all mysteries. 

If He were comprehensible to our limited human understanding, 
He would be a false deity, the product of our reason, and not 
the true and infinite Ruler and Lord. 

Another stumbling-block to the pride of human intellect is the 
fact that the doctrines of the Church are taught by insignificant 
persons. Just as once the Pharisees said in their arrogance to 
the man born blind: “Wilt thou teach us?” So the pride of the 
present day disdains the priests, who are authorized by the Church 
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to teach, and considers them too narrow-minded and too inferior 
to have their teaching accepted. 

This resistance to authority is the outcome, not of reason, but 
of pride. Reason certainly requires the man holding the office of 
teacher to live in such a way as to make his teaching respected 
and acceptable, but the truth of his doctrines is not affected by 
his own character. Reason tells us that religion reveals its Divine 
origin best where it depends least on human agency for its support 
and propagation. God’s power is more manifest where men are 
weak and unable to do much to advance the cause of religion. 

The ability of a victorious general is the more conspicuous, in 
proportion as his own army is small and that of the enemy numerous. 

Pride therefore is the chief thing that leads men to reject the 
doctrines of religion and to become utterly indifferent to it. 

II. Pride incites men to rebel also against the Commandments 
imposed upon mankind by religion. 

Pilate had undoubtedly heard what Jesus demanded of the 
hearts of men. He must have been aware that our Lord required 
His Disciples to be humble and to deny themselves, and he must 
have been well acquainted with the doctrines regarding forgive- 
ness, humility, poverty of spirit, mercy, patience, modesty and 
mortification of self. Even if he had heard nothing of all these 
things, our Lord’s own example taught them most emphatically, 
for He listened without protest to the false accusations, so that 
the judge exclaimed in astonishment: “Answerest thou nothing?” 
As long as Pilate had held office, he had never seen a prisoner 
who, though innocent, made no answer to the charges brought 
against him; even the guilty were loud in self-defence, trying to 
clear themselves. It was, however, too great a humiliation for 
the arrogant Roman to accept such doctrines and to stoop so low, 
for in the consciousness of his position he had just said to our 
Lord: “Knowest thou not that I have power to crucify thee and 
power to release thee?” (John xix, 10). 

Our Saviour showed him at once that this power was derived 
from other sources and not his own: “Thou shouldst not have 
any power against me, unless it were given thee from above” 
(John xix, 11), but Pilate was not the sort of man to accept this 
humble doctrine; his heart rebelled against it, and he asked for no 
more information, not wishing to learn more about it. 

The indifference and hostility with which many of our fellow 
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creatures regard the Church are due to the same cause. They 
reveal their pride when they declare the Catholic religion to be 
fit only for men of inferior intellect, and to be productive of a 
mean and slavish spirit. This is far from true, for the Church 
does not desire to be the mother of slaves, but of truly great and 
noble souls. She aims at training men to govern, by teaching 
them what is their real task in life and showing them how to 
accomplish it in accordance with justice. The rulers must be 
the servants of God, subject to His infinite majesty, for to serve 
God is to reign. Therefore the Catholic religion requires of all 
men ready obedience to God’s holy Commandments. Towards Him 
every man must stand in the position of a servant and subject. 
“Thou shalt worship the Lord thy God and Him only shalt thou 
serve.” 

Before the infinitely rich Giver of all good things, man must 
acknowledge himself to be a poor beggar, having nothing of his 
own and unable of himself to do anything, but owing everything 
to God’s bounty and expecting everything of Him. Before the 
throne of God’s majesty man must stand as a sinner, conscious 
of his guilt and filled with contrition, knowing that he would be 
condemned to everlasting punishment but for God’s boundless 
mercy. Of course such an attitude is repulsive to human pride! 
Man prefers in his impious arrogance to act like Pharao with 
regard to the commands of God, and to say in his heart, if not 
actually with his lips, “I acknowledge no one as my master; I 
will not serve; I am a law unto myself, and my will alone directs 
my actions.” 

If such a man admits that God has any claim upon him, it is 
only that He enjoys the privilege, or rather is under the obliga- 
tion of supplying all man’s wants without being entitled to demand 
anything in return. A proud man will not regard himself as a _ 
poor beggar or kneel in worship before God, although he does not 
think it beneath his dignity to bow down to the idols of the moment. 
In order to justify his avoidance of prayer, he adopts in his folly 
a tone of great wisdom, and maintains to himself and others that 
prayer does no good, for it cannot affect the unchanging laws of 
nature. With arguments such as these pride stifles human reason. 
Every legislator and ruler has power to modify, limit and abrogate 
the laws that he has laid down, and shall this power be denied to 
God? He is always the Almighty King, far above even His own 
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laws, and in His fatherly love He is wont to come to the help of 
those who appear in His presence to offer Him their humble sup- 
plications. 

It is obviously still more difficult for the proud to comply 
with the demands of religion and to acknowledge themselves to 
be, in the sight of God, sinners worthy of death, with no right 
to expect grace and mercy. We cannot wonder if pride rebels 
against a religion that requires such humility, and avoids all con- 
tact with it. We should be astonished, were it otherwise, and it 
is easy to see that in this respect also pride is productive of re- 
ligious indifference. 

III. Finally, pride rebels against the practices which the Church 
requires of its adherents, and therefore regards religion itself 
with indifference on contempt. 

1. During His public ministry our Lord had a wonderful power 
to attract the hearts of men. He called Peter and Andrew, two 
fishermen, and at once they abandoned all their possessions and 
followed Him. James and John left their aged father and mother 
as soon as our Lord’s voice summoned them. Thousands accom- 
panied Him into the desert, taking no thought for food or drink. 
At His call grasping publicans quitted their office, careless of their 
money and profits. Pilate must certainly have felt this attraction, 
but why did he not yield to it? There can be no doubt that pride 
was a great, if not the chief obstacle to his doing so. He saw 
Jesus surrounded by the poor, the common herd, as the wealthy 
and aristocratic folk called them. Was he to associate with them, 
mingle with this rabble, and listen to our Lord’s preaching? Was 
he to become a member of such a company? He would have no 
place of honor assigned to him, rich Roman as he was, and the 
only distinction for him would be to be singled out for sharper 
rebukes than others; his injustice and danger of perdition would 
be more explicitly exposed to him than to those of lower rank. 
It was too much to ask of a procurator at the time when Rome 
was in the zenith of her power, when, as mistress of the world, 
she held all her nations under her sway, treating them with dis- 
dainful arrogance. The very thought of such a humiliation must 
have wounded Pilate’s pride, and prevented him from attempting 
to approach Jesus. 

2. Is not the same feeling common at the present day? Why 
do we meet with so many people who abandon the practice of their 
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religion through indifference, and regard it almost as a disgrace, 
as something unworthy of their rank and position, to be seen tak- 
ing part devoutly in any religious exercise? It is because religion 
requires modesty and humility, and absence of all pretentiousness ; 
and a heart filled with arrogance possesses none of these qualities. 
A proud man would have religion secure him some advantage 
above his fellows; he desires doctrines to suit himself, not such 
as the common people must accept and believe; he would like to 
have different Sacraments, ceremonies and services. In order to 
gain his approval, the Church ought to arrange devotions for the 
upper classes alone; instead of meeting in a building to which all 
have access, they ought to be invited to assemble in a dainty draw- 
ing-room, to listen to a sermon containing no allusions to so com- 
monplace a subject as the Catechism. It is surely an unpardon- 
able blunder on the part of the Catholic Church to class a million- 
aire with a beggar, an aristocratic lady with a maidservant, and 
a prince of finance with a factoryhand! Surely the Church makes 
a mistake when she requires rich and poor alike to kneel before 
a priest and call themselves sinners! There was once a little 
tailor who objected to this dnd protested that he could not bear 
going to Confession, because he had to acknowledge that he was 
a poor sinful man. “Very well,” said the priest to whom he made 
this complaint, “you may leave all that out, and call yourself in- 
stead a conceited and insolent tailor.” 

It is a fact that proud people often take offence at something 
in the practice of religion, and so become estranged from the 
Church. 

“Just imagine,” said one very fine lady to another, “not long 
ago a retreat was preached and the priest devoted one sermon 
to talking about hell, although all his hearers belonged to the aris- 
tocracy.” This good lady was highly astonished and displeased, 
because the priest in question had presumed, in the presence of 
so distinguished an audience, to speak of hell, as if they had been 
merely ordinary people. 

If such things are done in the green wood,—if ladies who have 
the faith, but think too much of their social position, expect the 
sermons during a retreat to be specially adapted to suit their 
taste,—what will be done in the dry wood, consisting of those in 
whom ignorance and pride strive for the mastery? 








This form of pride, which finds fault with the ordinary re- . ~~ 
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ligious practices of the Church, occurs with even greater fre- 
quency among the wealthy middle classes and those half-educated 
people whose conceit is more apparent than their learning. 

Some Christians often clamor for unjustifiable destinctions be- 
tween the various classes of society, but the Catholic Church has 
never sanctioned such concessions on the part of individuals to 
human pride. She proclaims the same doctrines to all alike, on 
all she imposes the same Commandments, and of all she requires 
the fulfilment of the same religious duties, however much pride 
may rebel against her. 

We have seen therefore that pride lies at the root of religious 
indifference. It rebels against the doctrines, commandments and 
practices of the Church. When the proud seek to justify their 
indifference by saying that it is based upon scientific reasoning and 
a deep conviction, they are stating what is not true. What scien- 
tific evidence have they to prove religion to be false? They are 
ready enough to examine every department of nature, every quarter 
of the globe, every period of history, in order to find reasons for 
their want of faith, but never in order to discover grounds for 
the truth. They have no wish for the truth and sedulously avoid it. 

Are they convinced that the Catholic religion is false? Have 
they any really valid evidence against it? No, by no means, for 
it is not their reason that rebels against the Church, but their pride. 
This is why Blessed Clement Mary Hofbauer so often said to the 
young students around him: “Children, be humble; otherwise re- 
ligion will appear to you only a fiction.” 

A humble man finds no difficulty in accepting the Catholic Faith; 
on the contrary, his humility leads him to the Church. The humble 
cling to their religion with deep conviction, and find their greatest 
happiness and consolation in the practice of it. You too will 
recognize its unchanging truth, and, as you adhere to it and prac- 
tise it faithfully, you will experience peace of heart and endless 
bliss; you will not, like Pilate, turn aside and stand aloof from 
it, provided you are truly humble of heart. 

Carloman, son of Charles Martel, left his dominions and the 
court, withdrew to Monte Cassino and became a monk. He often 
set a crown of thorns upon his head, in order to do penance for 
having worn a princely crown. He was appointed to act as shep- 
herd in charge of the flocks belonging to the monastery, and one 
day he came to the gate carrying on his shoulder a sick lamb. The 
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Abbot asked him what his thoughts had been whilst carrying the 
lamb, and he replied: “Father, I thought about my past life. This 
sick, lame lamb reminded me that, as soon as I began to stumble in 
the world, the Good Shepherd in His mercy took me in His arms 
and brought me to your feet.” 

The Good Shepherd is seeking every one of us; every Christian 
is a sick lamb. May you suffer Him to find you and carry you 
to the sheepfold of the holy Church of God, to truth, justice and 
sanctity. May you imitate the humility of this prince, for then 
the Good Shepherd will certainly take you on His shoulder and 
you will find grace, peace and salvation. 

He calls to us all, saying: “Learn of me, for I am meek and 
humble of heart, and you shall find rest unto your souls” (Matt. 
xi, 28). Amen. 





III. Love or Money, THE SECOND CAUSE OF RELIGIOUS 
INDIFFERENCE 


“The desire of money is the root of all evils.”"—I Tim., vi, 1o. 


A very wealthy Frank, named Romeric, once invited Amatus, 
a monk from Luxeuil, to dine with him, for he had come to 
Austrasia on a preaching tour. In the course of the meal, Romeric 
asked the monk how he could best secure his salvation. Amatus 
pointed to the silver dishes containing the food, and said: “Think 
how many owners, or rather how many slaves, have either already 
possessed this silver or will possess it hereafter. Whether you 
like it or not you are its servant, for you possess it only to take 
care of it. Some day, however, you will have to render an account 
of it, and it is written: ‘Your gold and silver is cankered, and the 
rust of them shall be for a testimony against you’ (James v, 3). 
I am surprised that a man, as rich, noble and intelligent as your- 
self, does not remember the reply given by our Lord to the youth 
who asked Him how to attain to life everlasting. ‘If thou wilt 
be perfect, go, sell what thou hast and give to the poor, and thou 
shalt have treasure in Heaven; and come, follow me’” (Matt. 
xix, 21.) From that moment Romeric was completely changed, 
and, moved by his love of God and an earnest desire for his own 
salvation, he distributed all his possessions and went to Luxeuil 
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to become a monk. Many of his retainers followed his example, 
and in their company Romeric zealously served the Lord, and 
though he ceased to be a great noble in the world, he became a 
perfect knight of Jesus Christ. 

He understood what the love of Christ really is, and in his sight 
all his earthly goods were but the means whereby he might pur- 
chase for himself a place in Heaven, and store up treasures where 
rust and moth cannot consume them, nor thieves break through 
and steal. He knew how to make sacrifices, and for Christ’s sake 
to become poor, in order to be truly rich here below in love of 
God and also hereafter in the possession of God. The goods of 
this world were for him a ladder to Heaven. They may well be 
described as a ladder, for just as a ladder serves as a means of 
climbing up or down, so can riches assist us either to mount up 
to Heaven or to reach the depths of hell. Unhappily men seldom 
use them to raise themselves to God, but far more frequently suf- 
fer their wealth to drag them away from God and religion into 
destruction. This is why our Lord exclaimed: “Wo to you that 
are rich,” and St. Paul solemnly declared: “The desire of money 


* js the root of all evil.” 


Earthly possessions have so great an influence over a man that 
unless he keeps strict watch over himself, he falls completely under 
their sway and is dragged down by his love of riches. It is this 
unrestrained desire for earthly things that the Apostle censures 
as desire of money. 

We have seen that pride was one great cause of Pilate’s re- 
ligious indifference, and that it produces the same results at the 
present time. It is, however, not the only cause, and desire of 
money is undoubtedly another. To this accursed greed of gold, 
as an old pagan author called it centuries ago, may be ascribed 
much of the religious indifference in our midst, for it makes men 
unfaithful to God. We can see from the story of our Lord’s 
Passion how much Pilate was influenced by it, and we can trace 
jts action in our every-day experience. Let us take it as the sub- 
ject of our present meditation. 

I. St. Paul, wishing to warn his Disciple Timothy against love 
of money, writes thus: “They that will become rich fall into temp- 
tation and into the snare of the devil and into many unprofitable 
and hurtful desires, which drown men into destruction and per- 
dition” (I. Tim. vi, 9). These words may be regarded as a brief 
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summary of Pilate’s history. We have seen, it is true, that pride 
was one reason why the Roman procurator repulsed our Saviour, 
and paid no attention to His teaching. Love of money had, how- 
ever, still greater influence in determining his line of action. The 
thirst for riches was a very conspicuous characteristic of that 
period. Prominent men lavished vast sums of money, wasting it 
in every possible way, in order to secure official positions and 
dignities. 

The most extravagant entertainments were given as a means of 
obtaining votes. Public games costing almost incalculable amounts 
were organized, and corn was distributed in abundance, with a 
view to winning the favor of a rabble, eager for food and amuse- 
ment. If the candidate for office was successful, and the election 
resulted in his obtaining the desired appointment, he abused his 
power most shamefully in trying to recoup himself for his ex- 
penditure. Contemporary writers have recorded most horrible 
instances of the way in which praetors, consuls and proconsuls 
plundered the provinces, like rapacious robbers. Caius Gracchus 
was killed by an intimate friend who cut off the dead man’s head, 
and filled it with lead, because the consul had promised to give its 
weight in gold to any one who brought it to him. In the civil wars 
which raged shortly before our Saviour’s birth, children betrayed 
their parents, and women their husbands for the sake of blood- 
money. 

One poet who lived in the time of Augustus complains bitterly 
of the evil effects of this love of money among the young; he says 
that the children in Rome learnt nothing but arithmetic, to enable 
them to amass wealth in later years. What Socrates says in Plato’s 
Euthydemus may well be applied to the Romans of Pilate’s time. 
Many people, remarks the sage, would consider it the greatest hap- 
piness if they could have their money actually in their own body 
—three talents in their stomach, one talent in their head and a gold 
coin called a stater in each eye. They envy the Scythians for drink- 
ing out of skulls set with gold. 

Pilate belonged to this age, not merely by the accident of his 
birth, but by his disposition. Money and property seemed to him, 
as to others, a worthy object of all his endeavors, and he was no- 
torious for his avarice and readiness to take bribes, although in 
this respect he exactly resembled the great majority of Roman 
governors, and consequently his proceedings attracted no special 
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notice. It was regarded as a matter of course that everyone dur- 
ing his term of office should recoup himself, with abundant in- 
terest, for all the expenses incurred in obtaining his appointment. 
Public opinion at that time was very lax. Why, it was asked, 
should a man be governor, and have control over the treasury, 
without deriving any advantage from it? Provided he did not 
go too far, he might help himself, and still retain his good repu- 
tation, and give rise to no criticism on the part of his superiors. 

If our dear Saviour had chosen to pay a large sum to obtain 
His acquittal, Pilate would not only have declared Him innocent, 
but would have taken energetic measures to defend Him. But 
as our Lord did nothing of the kind, the Roman ruler, whose 
idol was money, could not be expected to vindicate His innocence 
and to defend Him with generosity. 

Money and the means of getting it—his official position—were 
more important in Pilate’s estimation than Christ, His truth and 
His innocence. Hence he remained indifferent to the truth, and 
hence he decided to yield to the hatred of the Jews by condemn- , 
ing our Saviour to the death of the Cross. 

II. The same causes have the same results at the present time, 
and love of money still leads to that lamentable coldness and in- 
difference to religion that we encounter in all classes of society. 
It is impossible for desire of wealth to have any other consequence, 
since it surrounds a man with worldly interests and makes him 
unjust to his neighbor, a cold and unfeeling witness of his misery. 
A heart full of worldliness, injustice and apathy cannot take any 
interest in religion. 

1. Love of money centres a man’s thoughts on the things of 
this world. God sends us into the world, and requires us to sup- 
port ourselves and those dependent on us, until He removes us 
from this sphere of activity. To do this, we require earthly pos- 
sessions; they are the means whereby we support life, and they 
are gained by work. “In the sweat of thy face shalt thou eat 
bread till thou return to the earth out of which thou wast taken” 
(Gen. iii, 19) were words addressed by God to our first ancestor, 
and Job says: “Man is born to labor and the bird to fly” (v, 7). 
It is our duty to take care to obtain our daily bread, and there- 
fore St. Paul says: “If any man will not work, neither let him 
eat” (II. Thess. iii, 10). When our Lord taught us to pray for 
our daily bread, He did not mean that we need do nothing but 
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pray, folding our hands and looking to God to supply our neces- 
sities without any cooperation on our part; but He wished us not 
to reverse the due order of things, and in our anxiety about tem- 
poral possessions and the needs of the body to neglect our eternal 
welfare. He bids us care more for what is eternal and strive after 
it with greater diligence, because it is more important than what 
is temporal. “Seek ye therefore first the kingdom of God and His 
justice, and all these things shall be added unto you” (Matth. 
vi, 33). 

Reason and faith alike assert this to be the proper order, but 
the lover of money reverses it. He cares only for what is tem- 
poral, devoting to it every thought of his mind, every affection of 
his heart and every exertion of his body. Earthly things alone 
have any value and importance in his sight. His temporal interests 
are the keynote of all his conduct and absorb all his attention. 
What place is left in his life for religion? He fixes his eyes on 
this world and averts them from Heaven, or turns them thither 
, only when he looks to it for the furtherance of his schemes for 
his temporal advantage. Because religion is always bidding him 
look up, and seek the things that are above, minding them and not 
the things of earth, he regards her as a wearisome teacher to be 
avoided, or even as an enemy, interfering with his plans and hin- 
dering him in the accumulation of capital. There is nothing to be 
made by religion; going to church does not make one’s fields bear 
good crops, and saying prayers does not help a man in his busi- 
ness or save him the trouble of doing his work. There is no 
payment forthcoming if a man observes Sundays and holydays. 
Worldly-minded people often bring forward arguments such as 
these to stifle the voice of conscience and the claims of the Church. 
As our Saviour said, a man’s heart is where his treasure is, and 
if the lover of money sets his heart on this world, he cannot raise 
it to Heaven. He is like a mole burrowing incessantly in the earth, 
hence his eyes are too weak to bear the light of Heaven, and, 
finding it painful and disagreeable, he never looks up. 

2. Another consequence of love of money is injustice. 

If anyone values earthly things more highly than all else, his 
conscience becomes so blunted with regard to the distinction be- 
tween mine and thine, that nothing but fear of the law keeps him 
within the bounds of honesty. If it is in his power to evade the 
law, he shrinks from no course of action that will bring in money. 
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Conscience has become to him merely a foolish prejudice, the re- 
sults of early training. It is quite right, in his opinion, for others 
to be guided by it; for thus he has fewer to compete with him in 
his pursuit of other men’s possessions, and his own wealth is less 
liable to be attacked. His motto in life is “Do not be taken in.” 
Fraud is, in his estimate, only a love of speculation, and if his 
neighbor suffers loss, why is he so stupid as to let himself be 
cheated? It is quite obvious that religion is incompatible with such 
views, for it is constantly insisting upon the old Commandment 
“Thou shalt not steal” (Ex. xx, 25), “See thou never do to an- 
other what thou wouldst hate to have done to thee by another” 
(Tob. iv, 16). 

The Church brands as a thief, not only the man who is publicly 
convicted of theft, but also him who acts secretly, who takes ad- 
vantage of his neighbor’s ignorance or poverty to enrich himself, 
who deprives others of their just wages, who fails to do work for 
which he has contracted, and who purposely and maliciously in- 
jures his neighbor either in his property or his reputation. 

The Church is not content to forbid all such proceedings, but 
she emphatically demands reparation to be made for the wrong 
done. She teaches that forgiveness cannot be obtained by one 
who has not a firm and honest intention to restore the stolen prop- 
erty and to make good the injury inflicted. As long as a man has 
it in his power, he is absolutely bound to make restitution, and 
unless he really intends to do so, his contrition, confession, prayers 
and tears of repentance are all of no avail. 

This is the reason why great sinners as well as small slip out 
of the Catholic Church. She says to the fraudulent bankrupt: 
“You are a rogue, though the law may not be able to touch you, 
or may even exonerate you altogether.” She speaks in similar 
terms to the purveyor who acts dishonestly, whether with or with- 
out the connivance of officials, and also to any employee who en- 
riches himself from money entrusted to him by the State or the 
community, or who accepts bribes to the detriment of the State. 
To all who are dishonest, whether vulgar or refined, she declares 
plainly: “Unless you make restitution, you will be lost.” 

This is the reason why so many quarrel with the Church. They 
are unwilling either to make restitution or to lose their souls, and 
so they cut themselves off from her, and refuse to have anything 
to do with her, because of her blunt condemnation of their pro- 
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ceedings. This is the reason, too, why so many workingmen are 
hostile to the Catholic Church. They are ready to deprive anyone 
of what properly belongs to him, instead of leaving every man in 
‘the enjoyment of his own goods, as God and the Church command. 

I was once taking part in a mission, in the course of which a 
sermon was preached on the Seventh Commandment, and on the 
duty of making restitution. A man was present, who had by no 
means a good reputation in the neighborhood, and was suspected 
of having set fire to his house in order to get the insurance money. 
Although his guilt could not be proved in this matter, he had cer- 
tainly committed many unjust and dishonest actions. He listened 
to the sermon, and grew pale and was evidently uneasy in his 
mind, for the words “make restitution or be lost” recurred again 
and again. At last he could bear it no longer, and got up to leave 
the church, saying aloud as he walked out: “If that is true, I may 
well despair.” 

3. Desire of money makes a man hard and destroys all sym 
pathy for the misery of others. Nothing moves him who loves 
money, neither the poverty of widows and orphans, nor the piteous 
appeals of his poor relations. His sole interest is to make money, 
his sole fear is to be deprived of it, his sole source of pain is to 
suffer some material loss. Even if occasionally he contributes to 
some charity, it is a speculation, the result of some calculation. 
It is impossible for him to feel any interest in and love of religion, 
since the Church is always and everywhere urging men to deeds 
of charity, and even makes their eternal salvation depend upon 
the performance of works of mercy. How can a callous egotist 
love a religion which threatens the unmerciful with everlasting 
destruction? 

Our Lord said: “If thou wilt be perfect, go, sell what thou hast 
and give to the poor, and thou shalt have treasure in Heaven,” but 
the young man lost courage and turned back, being unwilling to 
follow Christ; love of money proved his ruin, “for he had great 
possessions” (Matth. xix, 21, 22). The wealthy in this world are 
seldom on good terms with Christ and His Church, and hence our 
Saviour, seeing the young man go away sad on hearing His sum- 
mons, said: “Amen, I say to you, a rich man shall hardly enter into 
the kingdom of Heaven.” The wonderful influence of our faith 
was shown most plainly when publicans abandoned their goods 
and profits to follow Christ. It was a triumph of faith, that has 
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been repeated again and again, as “it is easier for a camel to pass 
through the eye of a needle, than for a rich man (i. e., one who 
loves money) to enter into the kingdom of Heaven” (Matt. xix, 24). 

Enough has been said to prove what a fertile source of religious 
indifference is the desire for wealth. It fixes a man’s thoughts on _ 
earth, and makes him hard and unjust. In a disposition of this 
kind there is no place for religion, which must inevitably cease 
to have any influence. If you wish to love our Lord, and the 
Church instituted by Him for your salvation, beware of allowing 
the love of earthly possessions to dominate you. Money may be @ 
good servant, but it is a very bad and tyrannical master, and 
nothing can be more foolish than to submit to its sway. Our 
Lord compared earthly possessions with thorns; they are won at the 
cost of incessant trouble, and to keep them safe is a constant 
anxiety to one who loves them, for he is always afraid of losing 
them, and, if deprived of them, he is inconsolable. This attach- 
ment and enslavement to wealth is fraught with dangers to the 
soul, and produces indifference and hostility to religion. “They 
that will become rich, fall into temptation and into the snare of 
the devil, and into many unprofitable and hurtful desires, which 
drown men into destruction and perdition. For the desire of 
money is the root of all evils; which some coveting have erred 
from the faith, and have entangled themselves in many sorrows” 
(I. Tim. vi, 9, 10). 

On the other hand, we see that those who keep their hearts free 
from sinful attachment to money and property, are just and merci- 
ful, ready to sympathize with others in their need; they find hap- 
piness and comfort in religion and constantly turn their thoughts 
and desires heavenward. They are not troubled by excessive care 
for the means of livelihood, as God is always able to supply their 
necessities. Our Lord said: “Be not solicitous therefore, saying: 
What shall we eat? or what shall we drink? or wherewith shall 
we be clothed? For your Father knoweth that you have need of 
all these things. Seek ye therefore first the kingdom of God and 
His justice, and all these things shall be added unto you” (Matt. 
vi, 31-33). These words are no less true now than when they 
were uttered; we can do nothing of ourselves; we cannot govern 
the elements, or add one cubit to our stature, or prolong our lives 
and ward off death. Everywhere and in all things we are de- 
pendent upon God and His support. 
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Let us therefore follow St. Paul’s advice, for he says: “Having 
food and wherewith to be covered, let us be content. We brought 
nothing into this world, and certainly we can carry nothing out” 
(I. Tim. vi, 8, 7). Even if we have to go without many other 
things, let us not lose courage, for the fashion of this world 
passeth away (I. Cor. vii, 31), and religion can make up for all 
that we lack or lose. In every age the poor have found in it their 
sweetest consolation and have clung to it with love, but nowadays 
a change has taken place, and, spurred on by their craving for 
the good things of this world, they demand an earthly paradise 
and are estranged from religion, which offers them help and com- 
fort in this life, and, in the next, abundant compensation. They 
are thus doubly poor, since they have abandoned the idea of future 
happiness and hope in vain for prosperity in this world, whilst, 
without the help of religion, poverty and want are heavy burdens. 
If you are poor, try to better your lot in the right way and by 
permissible means, not suffering yourselves to lose your faith or 
your hope of happiness hereafter, for they will relieve your 


anxiety and give you courage and consolation and a contented ~ 


mind, and if you have these things, you will be rich in spite of 
your poverty, for the man who has few possessions is not poor, 
but he who desires to have many. 

If God has bestowed worldly advantages upon you, beware of 
becoming their slaves, and remember David’s words: “If riches 
abound, set not your heart upon them” (Ps. Ixi, 11). 

Then you will turn to religion with love and joy, for it can 
make your possessions the means of opening to you the gates of 
everlasting life and the treasures of which no thieves nor death 
itself can rob you, nor can rust and moth destroy them. 

Even in this life religion gives us comfort and true gladness of 
heart; it points to Jesus our Redeemer, who was Himself poor, 
and it assures us that whatever we do for the poor, is done for 
our Lord and Saviour. 

In the Acts of the Apostles we read of a woman named Tabitha, 
who lived in Jaffa, and was very pious and charitable. Whilst 
St. Peter was in the neighborhood of Jaffa, Tabitha fell sick and 
died, and the Disciples in the town sent to ask him to come to 
them at once. St. Peter accompanied the messengers, and on his 
arrival was taken to the house where the body of the good woman 
lay. Some poor widows displayed with many tears the garments 
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that Tabitha had made for them, and St. Peter, being touched 
by their grief and by the active charity of their dead friend, shut 
himself in with the dead body and said: “Tabitha, arise.” She 
opened her eyes and sat up, and St. Peter called the widows and 
presented her to them alive (Acts ix, 36, etc.). 

Well will it be for you, my friends, if on the day of judgment 
your guardian angels can show our Saviour the garments, the 
tokens of charity bestowed by you upon the poor and needy. Well 
will it be if they can record the sufferings that you have alleviated, 
for then Christ cannot refuse to receive you into His favor, since 
He has told us: “Blessed are the merciful, for they shall obtain 
mercy” (Matth. v, 7). Amen. 
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BY THE RIGHT REV. JOHN P. CARROLL, D.D., BISHOP OF HELENA, MONT. 


“The Lord hath laid on Him the iniquity of us all.”—TIsaias liii, 6. 


I. God, who for one sin excluded the angels from Heaven for- 
ever, dealt more leniently with fallen man. He promised him 
pardon. His outraged majesty, however, demanded for the in- 
This, man was 
unable to give, for because of sin he lay prostrate and helpless 
under the wrath of God. The faithful angels were equally power- 
less, for though sinless and even confirmed in glory, their superior 
nature was but finite, whereas the injury offered the majesty of 
God, was infinite. Then there occurred in Heaven a scene which 
spiritual writers base on the words of the prophet Isaias: 

The Father, having scanned to no purpose the various orders 
of the celestial hierarchy in search of a suitable victim, cries out 
in His extremity, “Whom shall I send?” Scarcely were the words 
uttered when His own Son, the splendor of His glory and the ex- 
press image of His substance, burning with zeal for the fallen 
race of men, rose up in the council of the Blessed Trinity and 
exclaimed: “Lo! here I am, send me.” His services were ac- 
cepted. When, therefore, the fulness of time had come, seeing 
the inutility of the sacrifices made by men, and listening to the 
groans of prophets and people, He cried out to His Father in loving 
accents: “Sacrifice and oblation Thou wouldst not, but a body 
Thou hast fitted to me: holocausts for sin did not please Thee. 
Then said I: Behold I come: in the head of the book it is written 
of me that I should do thy will, O God!” (Heb. x, 5, 6, 7). Yes, 
a body was fitted to Him—a body made for suffering—a body 
whose blood is to be drained until every drop is shed—a body 
that must live in suffering and die in agony; for the Father saw 
in His Son, made man, the representative of our fallen race, and 


Now, our iniquities, our sins may be reduced to three classes,— 
sins of the heart, sins of the mind, sins of the body. Jesus Christ, 
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the Son of God made man, paid to the full, the penalty of each 
in particular. 

In the garden of Gethsemani He atoned for the sins of the 
heart. There is no suffering like that of the heart. It affects 
man in that which is most excellent in him—the rational part of 
his being, and attacks that which is dearer to him than self— 
dearer than life itselfi—the object of his love. Now, when the 
rational nature is of the highest order and the injury done to the 
beloved object all but inconceivable, the resultant torture is akin 
to death. Therefore was Jesus prostrate in the garden of Geth- 
semani. His soul, the purest and most perfect that ever left the 
hands of an omnipotent and all-wise God, was sorrowful even 
unto death. Bowed down to earth by the weight of woe that 
pressed upon His sympathetic heart, He shed blood from every 
pore. His sorrow was unbearable: He cried out for relief: He 
asked that the chalice might pass away: and had not His Father 
sent an angel to strengthen Him, He would have died for very 
grief. 

What was it that caused Him such intense sorrow? Why did 
His blood bedew the ground? Was it the thought of the suffer- 
ings He was to endure on the morrow at the pillar, before the 
various tribunals, on the Cross? But He had foreseen these from 
all eternity, they were present to His mind from the first moment 
of His incarnation, not vaguely and uncertainly, like the pre- 
sentiment of pain to apprehensive men, but with all the distinct 
vividness of actual suffering; they were present not separately 
and successively, but with all their combined intensity. These 
sufferings He had often predicted; with ardent desire did He look 
forward to the day when they should come upon Him; following 
His teaching the martyrs smiled at death in all its horrid forms; 
the gridiron had no terrors for St. Lawrence, and St. Andrew 
could not contain himself for joy at the sight of the Cross which 
was to receive him in its cruel embrace. And shall the King of 
martyrs quail and grow more afraid now that the hour of His 
trial has come? No, brethren, the thought of his physical suf- 
ferings, overwhelming as it was, was not the real cause of the 
agony that beat Jesus flat to the ground in the garden of Olives. 
Why then was He sorrowful? The prophet Isaias has long since 
solved the mystery, “The Lord,” he says, “hath laid on Him the 
iniquity of us all.” Yes, brethren, there in that garden, as Jesus 
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entered, there stood confronting Him in awful phalanx, all the 
iniquities of Adam’s seed from creation’s dawn to the world’s 
consummation. My sins and yours were there. Every violation 
of God’s law from Cain’s murder of his brother down to the 
accomplishment of the last prevarication was present in all its 
perverse reality—more terrible, indeed, than an army set in battle 
array. The marshalled forces of sin closed around Him. In 
obedience to His Father’s will He bared His breast to the awful 
onslaught. Like a mighty avalanche they bore down upon 
Him, the torrents of iniquity rose mountain-high, and rolled over 
Him like the ocean-wave overwhelming Him with the multitude 
of its waters. His whole being is saturated with iniquity. His 
eyes see naught but the hideous and ghastly figures of sin. His 
ears, that have been attuned to heavenly harmonies, are filled with 
blasphemies, cries of despair and demoniacal rage. His hands are 
red with ten thousand deeds of blood. He breathes in with every 
breath the fetid waters of impurity and all uncleanness, the pois- 
oned chalice of intemperance and debauchery is held to His lips 
until every dreg is drained. Truly “hath the Father laid on Him 
the iniquity of us all.” Yet all this He could bear and more. But 
the thought of those for whom He would in vain have suffered, 
who would reject the proffered remedy of a Saviour’s blood and 
trample it beneath their feet, the while blaspheming Him who 
shed it, in His more than human love, this was the thought that 
made Him faint, this was the thought that heaviest pressed upon 
His generous heart and weighed it down with woe unutterable. 
No wonder He sought the comfort of the three! No wonder He 
begged His Father to remove from Him the bitter cup! No wonder 
His soul was sorrowful even unto death! No wonder He needed all 
the strength that could come from an angel’s hand! His agony came 
down upon Him as He prayed, His blood came oozing forth 
from every pore, and the thought of man’s ingratitude crushed 
Him to the earth. 

II. The second class of sins is those of the mind—pride, arro- 
gance, self-esteem. Jesus atoned for these by the humiliations of 
His passion. I select for your consideration those He endured 
before the tribunal of Pontius Pilate and which culminated in His 
solemn and public rejection by the whole Jewish nation. 

By pride the angels fell; by pride fell our first father Adam; 
pride, too, is the source of all our personal faults. This is why 
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it holds the first place in the catalogue of capital sins. Could it 
be stricken out, the waters of iniquity that deluge the earth would 
recede and the world would bloom afresh with all the virtues of 
primeval paradise. To weaken the power of this monster, who 
is in very truth the first-born of the devil, and to provide every 
child of Adam with the means of successfully resisting his at- 
tacks, Jesus, as man’s Redeemer, must strike a decisive blow. 
This He did before Pilate; for there His humiliation was ex- 
treme. Look at Him as He stands on the balcony of Pilate’s house. 
A crown of thorns is on His head, a reed is in His hand, a scarlet 
cloak about His shoulders, and where His naked body appears, He 
is clothed in His own blood. Beneath Him is a hooting rabble 
clamoring for His death. The sight of Him would move the 
hardest human heart. This is why Pilate brought Him forth; this 
is why he pointed to Him and said, “Behold the man!” Think 
you that multitude was moved with compassion? No, brethren; 
the sight of blood was maddening, and they all cried out as one, 
in hoarse and deafening shouts suggestive of the roaring of the 
angry sea: “Away with Him! Crucify Him! Crucify Him!” 

And who are they who thus demand the death of Jesus Christ? 
They are Jews from every part of Judea and Galilee, who had 
conie to the Holy City to celebrate the feast of the passover. And 
why do they demand His death? Did He not go about among 
them doing good for three long years—healing their sick, giving 
sight to their blind, hearing to their deaf, speech to their dumb, 
strength of limb to their halt, cleansing their lepers, and even 
raising the dead to life? Has He not proved by word and deed 
that He is their Messias, promised to their fathers from of old? 

Many times and oft with earnest lips and burning hearts have 
they not prayed that He might come and heal the people from 
their sins? When by the sea-shore, not long since He fed them 
with the fishes and the barley loaves, did they not strive against 
His will to make him king? And later still, did they not on 
Sunday last accompany Him in triumph to the Holy City, and 
saluting Him as Son of David, make the welkin ring with the 
sound of their hosannas? 

What has caused this sudden change? Why do they now de- 
mand that He be given over to their rage? The priests, the 
pharisees, the scribes, the doctors of the law, have done the deadly 
work. More than once did Jesus expose their hypocrisy, and lay 
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bare the secret malice of their hearts. Many a time they would 
have laid violent hands upon Him, but they durst not, for they 
feared the people with whom, for aught that they could do, His 
influence daily grew apace. But “this is their hour and the power 
of darkness.” The people have heard of the betrayal of Judas, 
the denial of Peter, the abandonment of all the Disciples. Moved, 
some by curiosity, some by pity, they have followed Jesus from 
Caiphas to Pilate, from Pilate to Herod, from Herod back to 
Pilate. The admiration they had hitherto conceived for Him 
begins to struggle with contempt for the condition in which they 
now behold Him. On the one hand they remember His benefits 
and miracles; on the other they see Him accused, condemned and 
outraged by men of their own nation whom they had been taught 
to respect. They see Him maltreated before Pilate, mocked and 
despised by Herod. They are wavering between contrary senti- 
ments. The pharisees, scribes and priests bend all their energies 
to turn the scale. By suggestions, intrigues, exhortations and 
calumnies they strive to make the people sharers of their hate 
for Jesus Christ. And too well have they realized their dark de- 
sign. Pilate had vainly tried every artifice to placate the leaders. 
His cowardly and vacillating policy will now meet with equal 
failure at the hands of the people. He offers Barabbas, the robber 
and murderer; the people accept him. He scourges Jesus so that 
His pitiable condition may move them to compassion: the people 
cry for more. He washes His hands of the Blood of the innocent 
Man; the people cry that His blood may be upon them and their 
children. Useless to resist. Pilate lets Him go, and the air is 
hideous with the fiendish exclamations of the mob: “Crucify Him! 
Crucify Him!” 

Jesus’ humiliation has reached its height—He is solemnly and 
publicly rejected by the whole Jewish nation. This it was that 
wrung from Him those bitter lamentations worded by the prophet 
and the Church: “O my people, what have I done to you, or in 
what have I grieved you? Answer me. I have led you out of 
the land of Egypt, and you have prepared a Cross for your Saviour. 
For you I have drowned Pharao and his hosts in the Red Sea, 
and you have delivered me up to the chief priests. I have gone 
before you in the pillar of cloud, and you have led me to the hall 
of Pilate. I have fed you with manna in the desert, and you have 
wounded me with blows and scourges. For you I have beaten 
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back the kings of Chaanan, and you have smitten my head with 
a reed. I have given you a royal sceptre and you have placed upon 
my head a crown of thorns. O, my people, what have I done to 
you, or in what way have I grieved you? Answer me.” And, 
brethren, there was no answer but the same hoarse, strident cry 
of the ungrateful multitude; Crucify Him! Crucify Him! Yes, 
this was, indeed, Jesus’ deepest humiliation. Judas had betrayed 
Him with friendship’s consecrated sign; but he had brought back 
the accursed price of blood and publicly acknowledged his crime. 
Peter had denied Him, but the tears of his contrition have already 
washed away his guilt. The others had abandoned Him, but John 
will stand beneath the Cross, and his companions will preach His 
name in every clime and demonstrate their loyalty to Him by the 
generous shedding of their blood. At most their faults but af- 
fected Him personally; but the people rejected Him as their Mes- 
sias; rather than accept Him as their king, they would have His 
blood upon themselves and their children; “Respondens universus 
populus dixit; Sanguis ejus super nos et super filios nostros.” The 
whole people cried out as one man: “His blood be upon us and 
upon our children.” 

What of Pilate? What means that sentence of death which he 
pronounces against Jesus Christ almost in the same breath in which 
he declares Him innocent. “I find no cause in Him,” “I am in- 
nocent of the blood of this just man.” If he condemns Jesus to 
death, how can he pronounce Him innocent? And if he believes 
Him innocent, how can he condemn Him? Caiphas, the high- 
priest, in a council held against Jesus, furnished the key to the 
solution of this mystery, when he said to the assembled pontiffs: 
“It is necessary that one man die for the people.” Yes, brethren, 
Pilate was right; Jesus is both innocent and guilty; innocent per- 
sonally; guilty as the representative of the people; innocent as 
the ambassador of God to man, guilty as the bearer of the people’s 
sins. He is, indeed, the Father’s well beloved Son, but He has 
consented to serve as the intermediary of the people, and they 
now come and cast upon Him all their sins. They cry that He 
be smitten in their stead, and their cry prevails, not only before 
the court of Pilate, but also before the tribunal of the Father; for 
He, too, “hath laid upon Him the iniquity of us all.” 

III. The third class of sins are those of the body—lust, sloth and 
gluttony: Jesus atones for these by His flagellation, His carrying 
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of the Cross and His Crucifixion. And first, He atones for the 
sins of lust by His flagellation. 

(a) With a view of saving our Lord from the cruel and dis- 
graceful death of the Cross so vehemently and persistently de- 
manded by the Jews, Pilate proposed to scourge Him and then 
release Him. When he saw that the proposition made no impres- 
sion on them, he thought the reality would surely soften their 
hearts. He flattered himself with the delusion that the sight of 
Him whom they lately held in such esteem, now torn with wounds 
and bruised from head to foot, would move them to pity; and 
that in complying thus far with their desires, he would bring them 
to better dispositions. How he succeeded we have already seen. 

But what of the scourging itself? Jesus is stripped of His 
garments; His naked body is fastened to a pillar. Thirty pairs 
of soldiers armed with scourges are detailed to do the bloody 
work. Pair by pair they spend their blows upon Him until each 
retires exhausted. His sacred flesh is torn in shreds, and blood 
flows in torrents to the floor. No part of His body escapes the 
fury of their lashes: The inhuman work goes on until He is one 
mass of wounds from head to foot. Beneath the gory: chasms 
they have dug, His very bones appear. The words of the prophet 
have been literally fulfilled: “From the sole of the foot to the 
top of the head there is no soundness therein; wounds, bruises and 
swelling sores.” “They have dug my hands and feet; they have 
numbered all my bones.” No voice of pity is heard; no tear of 
sympathy is shed; no heart is moved. If He look around He sees 
only His executioners who relentlessly perform their bloody task. 
If He look beyond these, He sees only His enemies who cruelly 
enjoy His torture. Truly might He say: “I looked for one that 
would comfort me, and I found none.” But He opened not His 
mouth. No reproach, no murmur, no complaint escapes His lips. 
The prophecy is again fulfilled. “He shall be led as a sheep to 
the slaughter, and shall be dumb as a lamb before his shearer, and 
He shall not open His mouth.” The cruel work of flagellation 
over, the soldiers add insult to injury; they throw a purple cloak 
about His shoulders, press down upon His head a crown of sharp 
thorns, place in His hand a reed for a sceptre, and bending the 
knee before Him in mockery, salute Him with the title of King. 
And well they might, for He has won a glorious victory. By the 
concupiscence of the flesh man had not only fallen from grace, 
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but had lowered himself to the very level of the brute. That the 
man may rise again in him the brute must be weakened and 
beaten into subjection. As our second Adam, the head of the new 
humanity, Jesus receives the stripes for us, for “the Father hath 
laid on Him the iniquity of us all.” To look at Him in His piti- 
able condition, we would think Him “a leper, and as one struck 
by God and afflicted. But He was wounded for our iniquities and 
bruised for our sins. The chastisement of our peace was upon 
Him; and by His bruises we are healed.” No wonder Pilate calls 
Him “the man”; “Behold the man!” for He is the man by ex- 
cellence, who in His own personality has lifted up the race of 
men by the scourging of His sacred body from the base and brutal- 
izing pleasures of the flesh to the dignity of Christian manhood 
pure and undefiled. With reason, too, does Pilate call Him “King” ; 
for by consenting to the cruel flagellation He has crushed the 
power of flesh and blood, and gained a signal triumph for the 
spirit, and the law of God. To bow before His weakened, out- 
raged form is, then, no mockery—it is an act of due allegiance to 
the King; for because of His humiliation “hath the Father exalted 
Him and hath given Him a name that is above all names, that in 
the name of Jesus every knee should bow of those that are in 
Heaven, on earth and under the earth.” 

(b) Jesus atoned for our sins of sloth by carrying the Cross. 
The Cross is the symbol of suffering, and suffering is the com- 
mon lot of the children of Adam. So impressed was a pagan 
philosopher with this fact, that he defined man a weeping animal. 
We enter life as wailing infants, groans and sighs mark our de- 
parture, and the world through which we pass is a valley of 
tears. Heirs of our first father’s crime, we are heirs of his pen- 
alty. We cannot shirk the Cross. “Turn thyself upwards,” says 
the author of the Imitation of Christ, “or turn thyself downward; 
turn thyself without, or turn thyself within thee; and everywhere 
thou shalt find the Cross.” To refuse to bear it were idle; to 
bear it with ill-grace only serves to make the burden heavier; 
patience alone will make it sweet and light. Jesus knew our 
slothful natures, and how the very thought of suffering makes us 
sick at heart. He, therefore, made the patient bearing of the 
Cross the harbinger of all our happiness both here and hereafter: 
“blessed are they that mourn, for they shall be comforted.” “He 
that taketh not up his Cross and followeth me, is not worthy of 
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me.” Well did He say: “And follow me,” for His doctrine was 
not like that of the scribes and pharisees who made burdens for 
men’s backs which they themselves were unwilling to bear—He 
practised what He preached. 

Behold Him, valiant Captain, as He takes the Cross upon His 
shoulders and marches on to death and victory. What matters it 
that His sacred body is torn and bleeding from the cruel flagel- 
lation! Many have died under punishment less severe, but He 
knew the repinings and excuses of slothful flesh and blood and 
He resolved to silence them forever in His person. What matters 
it that He falls three times, exhausted beneath a weight the strongest 
man could scarcely bear! Each time He rises and as He presses 
forward, the words of St. Paul sink deeper into our slothful hearts: 
“Think diligently on Him who endured such opposition from sin- 
ners against Himself that you be not wearied, fainting in your 
minds; for you have not yet resisted unto blood striving against 
sin.” Yes, striving against sin; for that is, indeed, our greatest 
contest. Sin is the cause of all the miseries of our race; sin is 
often, too, the cause of our personal sufferings. To strive against 
it, therefore, should be our chief concern; but the strive must be 
constant, it must be sharp, it must sometimes be even bloody. To 
lay down our arms, or permit even a temporary cessation of hos- 
tilities, would be to yield the victory to sinful sloth. Therefore 
does Jesus hasten on to the place of crucifixion. Neither the 
sight of His Virgin Mother bathed in tears, nor of sympathetic 
Veronica, nor of the weeping women of Jerusalem, causes Him 
to lay aside the heavy burden of the Cross; no, nor the material 
assistance of Simon, the Cyrenean; for he but carries the Cross 
behind the Lord. 

Think you that Jesus bore the Cross merely to rebuke our sloth? 
This was, indeed, the lesson He would inculcate, but the real cause 
lay deeper still. “Weep not for me,” He said to the daughters of 
Jerusalem and through them to all of us, “Weep not for me, but 
for yourselves and your children.” Yes, brethren, we are the cause 
of our Saviour’s sufferings. Our sins were the Cross that pressed 
down upon His bleeding, mangled shoulders, and in our stead He 
must bear them to the place of Calvary until He lay them down 
with His own body on the cruel tree. “Surely He hath born our 
infirmities and carried our sorrows.” “For the Lord hath laid 
upon Him the iniquities of us all.” 
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(c) Jesus atoned for our sins of gluttony on the Cross. 

The sad drama of Calvary was nearing its close. Jesus had 
now hung on the Cross for fully three hours. During all that 
time He had uttered no expression of physical pain. But now the 
end is approaching, and the Scripture must be fulfilled. Holy 
David, whose words seem to be a narrative of the Crucifixion, 
rather than its prophecy, had said in the person of the Saviour: 
“In my thirst they gave me vinegar to drink.” “Jesus, therefore,” 
says St. John, “knowing that all things were now accomplished, 
that the Scripture might be fulfilled, said: I thirst, and they put- 
ting a sponge full of vinegar about hyssop put it to His mouth.” 

Brethren, the thirst of our dying Saviour must have been ex- 
treme. Thirst is the final and most horrible agony preceding death. 
“T thirst” is the last cry of the warrior as he lies on the field of 
battle, helpless and forsaken. “I thirst” is the constant moan of 
the fever-stricken patient as he tosses on his bed of death. “I 
thirst” is the plaintive cry of suffering nature, from man down to 
the blade of grass that withers from want of moisture. If in man 
thirst be caused by loss of blood, it becomes little less than mad- 
dening. From the moment that Jesus left the supper-room to 
enter the garden of Gethsemani until this, His final moment, He 
has tasted neither food nor drink. In the garden the Blood had 
flowed in great drops from all His trembling members and be- 
dewed the ground about Him. He had been led to and fro from 
one tribunal to another from midnight until noon. The Blood that 
flowed from His sacred body during the awful scourging added 
new fuel to His burning thirst The heavy Cross is laid upon 
His bleeding shoulders, and under the scorching rays of the Easte 
ern sun, with fainting steps He plods on to Calvary. His wounds 
are reopened when they rudely strip Him of His garments, and 
Blod flows again. It gushes forth in streams when His hands 
and feet are nailed to the Cross, and during those long three hours 
of agony, it gurgles forth convulsively from His distended wounds. 
The last drop has now almost ebbed away and parched is every 
member, every vein of His sacred body. Is it any wonder that 
even humanly speaking He should cry out in sere distress: “I 
thirst” ? 

And yet this cry of Jesus has another and deeper meaning. As 
in His flagellation He paid the penalty of our lust, as in His carry- 
ing of the Cross He bore our sloth, so here He would atone for 
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our gluttony—that excessive indulgence in food and drink which 
has ever been the cause of untold evil to the world. Adam yielded 
to it when he ate the forbiden fruit, and from that day to this in- 
temperance has grown upon the earth; it has infested every nation 
and sunk its poisonous fangs into every rank of society. The 
recital of the revolting deeds that it has done or occasioned, forms 
some of the darkest pages of pagan history. Even Christianity 
is not free from its deadly influence, and the sight of the injury 
it has done to religion and Christian civilization would make the 
very angels weep. Jesus endured the scourging and the cruci- 
fixion without uttering one complaining word, but the sight of 
man’s immoderation extorts from His languid lips the cry of pain: 
“T thirst.” And as if this penalty were not severe enough, He 
drank the bitter vinegar that in their hard human hearts they 
offered Him. Yea, more, the further to express His horror for 
the crime of drink He reserves this torture for His latest hour, 
as if it filled the measure of His sufferings, and was the imme- 
diate cause of His death. St. John, who was an eyewitness of 
the fact, says that “when Jesus had taken the vinegar, He said: 
It is consummated. And bowing His head, He gave up the 
Ghost.” He had called upon His Father for relief; but the Father 
was inexorable, for He “had laid on Him the iniquity of us all.” 

Brethren, when by a diligent examination of conscience we have 
discovered the sins we have committed in heart, mind and body, 
let us prostrate ourselves at the foot of the Cross and read in the 
mangled and bloodless body of the Saviour the horrible hand- 
writing of our crimes. And when the consideration of the five 
wounds of Jesus has humbled our hearts to the dust with contri- 
tion, let hope whisper in our ears that consoling prayer which we 
have often recited at the conclusion of the Way of the Cross: 
“O God, who for the world’s redemption wast pleased to be born, 
circumcised, rejected by the Jews, betrayed by the kiss of the 
traitor Judas, bound with chains, led as an innocent lamb to the 
slaughter, shamefully presented before Annas, Caiphas, Pilate, and 
Herod, accused by false witnesses, beaten with whips and blows, 
insulted, spit upon, crowned with thorns, smitten with a reed, 
blindfolded, stripped of Thy garments, fastened with nails to a 
cross and lifted up on high; reputed among thieves, drenched with 
gall and vinegar and wounded with a lance —Oh! by these most 
sacred sufferings which, unworthy as I am, I thus commemorate, 





























OCCASIONAL SERMONS 393 


and by Thy most holy cross and death, deliver me, O Lord, from 
the pains of hell, and vouchsafe to lead me where Thou didst lead 
the thief who was crucified by Thy side—Thou who with the 


Father and the Holy Ghost livest and reignest world without end. 
Amen.” 














CONFERENCES FOR CHILDREN OF MARY 


BY THE REV. REYNOLD KUEHNEL 
IV. Tue Humste Lire 


My dear Children of Mary :—The better to appreciate the humble 
life of the Blessed Virgin Mary we must bear in mind that in her 
own right she was a princess of the royal house of David. She 
was by no means obliged to be the lowliest of the low, unless by 
her own selfabasement she preferred to serve rather than have 
others serve her. The house of David, it is true, was deprived of 
crown, sceptre, and fortune, yet neither exile nor poverty can cancel 
a lawful claim to a crown. The parents of the Blessed Virgin 
were utterly unmindful of their claims to the rights and prerog- 
atives of their royal ancestors, they lived their lowly, hidden life 
far removed from the turmoil and strife of this world, mindful 
that the one sacred duty overshadowing all other obligations, is that 
of serving God faithfully, in whatever condition or circumstance 
He saw fit to place them. 

True to the example of her saintly parents, we find the Blessed 
Virgin Mary as a little girl in the school of the Temple. We find 
her there with many other little girls of her own age. We find 
her doing the same tasks that others were doing. We find her 
obeying all the rules and regulations the observance of which is 
necessary for the maintenance of order and justice. We find her 
serving along with others, instead of being waited upon. Even in 
her tender years of childhood we find the Blessed Virgin Mary a 
mode! of true humility. 

Humility, the world will say, is good enough for outcasts, for 
the fallen and the poor of this world, that they may keep their 
place and remain beneath the heel of those who wish to climb higher. 
For the rest, however, the world considers humility a drawback 
rather than a help for the furtherance of ambition. 

Hence, according to worldly standards, the life of the Blessed 
Virgin was a failure, while, in the sight of God, it was the most 
brilliant achievement. 

The question, then, that we must solve is: how to make true 
greatness compatible with true humility. 

To determine greatness, we will take the idea of greatness in 
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its highest sense and meaning, and will consider the standard by 
which God judges greatness,—namely, a holy life; a life, that makes 
the avoidance of sin and the practise of virtues its highest aim. 
Whatever victories a man may win over the forces of nature in 
discoveries and inventions, or whatever victories one man may gain 
over others by force of arms and strategy, all these pale into in- 
significance when compared with the victories one gains over one’s 
self. Hence only he is truly great who can conquer himself. And 
for the attainment of such true greatness humility is not a hin- 
drance but a necessary help. Humility gives us an insight into 
our weaknesses, and it reveals to us the source of strength upon 
which we must rely if we would gain that greatest of all victories, 
—the victory over self. Humility is so necessary to us that with- 
out it we resemble a boat without a rudder. 

There never was a truly great soul, but humility made it great. 
We see this exemplified in Mary, the “Mirror of Justice,” the high- 
est type of all justice and virtue. 

The Old Testament shows us a number of great and saintly 
women. Such were Sarah, Anna, the mother of the prophet Samuel, 
Ruth, Judith, Esther, and the mother of the Macchabees.. Still 
these great women were only figures or shadows of her who was 
to be “the blessed among all women.” The Blessed Virgin was 
greater than all of these because her humility was that much more 
profound. Though she was to be the queen of angels and of 
saints, she humbly called herself the handmaid of the Lord. 

Humility is to the other virtues what the foundation is to the 
house. The more pretentious a house the deeper must be the 
foundation. The greater we are to be in the sight of God the 
more profound must be our humility. 

Though all other saints were models of humility in their way, 
the Blessed Virgin Mary was the model of models whom all gen- 
erations call blessed. In her veins coursed the royal blood of 
David. Yet she did not deem it beneath her dignity to perform 
the work of the temple. She did not fear spoiling the looks of 
her hands, like so many girls of our own time who will not help 
their mothers with the washing of dishes for fear it might spoil 
the looks of their dainty hands. As a princess, the Blessed Virgin 
Mary had a right to be waited upon. Instead she lowered herself 
and waited upon others. She might have insisted upon being served 
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by others; yet she bowed her head humbly and received the com- 
mands of those who should have obeyed her. 

Such was the life of humility practised by the Blessed Virgin 
Mary as a little girl at the temple, and now let us try to compare 
your own disposition with her profound humility, to see whether 
there exists that resemblance and similarity that should exist be- 
tween mother and child. 

Have you any exalted opinion about your fortune, your looks, 
your talents, or the social standing you enjoy thanks to the posi- 
tion of your parents? If no one else shares such opinion with you, 
you may take it for granted that you are wrong. In forming an 
estimate of a person, you may take it for granted that, while one 
or another may err, the consensus of public opinion will usually 
be correct. But let us even suppose that nearly all those who know 
you admire you for the station you occupy, for the talents you 
possess, or for your pretty face or clothes. Remember it is God 
who gave you that face. Sickness may mar your beauty for the 
rest of your life. Do not for a moment imagine that because God 
gave you pretty features that you have the right to be arrogant, 
or bold, or entice others to sin. There lived a saint years ago, St. 
Rose of Lima, who purposely disfigured her beautiful features so 
that no man looking at her might entertain a wrong desire or sinful 
thought. If people praise or flatter you because you have wealthy 
and influential parents, pay no heed to such kind of talk. It was 
God who selected your parents for you. If He had so willed you 
would have had the poorest of the poor for your parents. If mis- 
fortune should overtake your parents the flatterers will be the 
first ones to gloat over your misfortune. If you are talented, 
brighter than the average, bear in mind that God entrusted these 
talents to you. And since the brightest minds have often gone 
astray, you should take all heed that a like experience may never 
be yours. 

Instead of feeling elated over any preference God may have 
given you, remember that every such preference means an added 
duty for you to perform. To whom God has given much, from 
him or her God will demand much. 

There is only one thing in this whole wide world that we may 
claim as our own, a thing accomplished all by ourselves and that 
is—sin. Whatever else we are and have, we must attribute to 
God, who in His grace, and without any merit on our part, has 
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given us certain advantages, spiritual and temporal. And as our 
poverty is such that we can only claim sin as our own, is it not 
unreasonable to feel pride in advantages that can be taken from 
us as easily as they have been given? The reason why God abhors 
pride and loves humility is that pride is a lie while humility con- 
veys the truth about our condition. True humility is not a pre- 
tended self-abasement meant as a bid for praise, but a plain ac- 
knowledgment of our true state. Hence humility stands for truth, 
and pride for sham. 

For that reason, then, you Children of Mary are asked to fol- 
low the sublime example of our Blessed Mother Mary. How can 
you look up to her, the queen of Heaven, the queen of angels and 
of saints, lowering herself far beneath her royal station, and per- 
forming plain duties in the temple and in her household, if you 
yourselves disdain similar work out of a spirit of false pride! 

Granted that each of you has remarkable advantages not given 
to others, do not forget to thank God for them, for He is the giver. 
Never be haughty and overbearing towards those less fortunate 
than yourselves. On the other hand, you must never crawl before 
others higher than yourselves, for any motive of gain whatsoever. 
Remain true to God and yourselves, following in a spirit of true 
humility the example of the Blessed Virgin Mary in her sublime 
humility, for the greater glory of God and for the salvation of your 
souls. 











CONFERENCES FOR BOYS 


BY THE REV. R. KUEHNEL 


XXVIII. Sunpay 


My dear Boys :—Even at your age you must have seen many of 
the ways in which the world spends Sunday. In summer, the people 
attend picnics, take in excursions, or go fishing and camping. In 
winter, hunting, skating and indoor games take the place of sum- 
mer amusements. And then there are often theatres and shows 
that attract people. You will find this class of people going to 
church on Christmas day, or on the feast of Easter, you may find 
them there attending some fashionable wedding or funeral. And 
these people go to church on such occasions not because they de- 
sire to comply with a duty, but to show to the rest of mankind 
that they can dress more handsomely than others may think them 
able to afford. But as for going to church Sunday after Sunday 
that is more than they are willing to do. Their amusements and 
social obligations give them no time for regular churchgoing. 

Still, we may, to a great extent, excuse many of these worldly 
people. After all, what inducement can the bare walls of a Prot- 
estant church give to people. They can easily find better speakers 
than their ministers, and better singers are heard in most theatres. 
They have indeed no obligation to attend their church Sunday after 
Sunday, nor can they see a good reason for attending even at a 
sacrifice or discomfort. 

These excuses do not, however, apply to Catholics. We have 
a strict Commandment to attend holy Mass every Sunday, under 
pain of mortal sin. We know, too, what the holy sacrifice of 
Mass means for us, what graces it holds in store for us, and we 
know furthermore that there is reward for the observers and 
punishment for the violators of the Third Commandment. And 
yet there are Catholics who make little or nothing of missing Mass 
on Sunday. The most foolish excuses are offered. I have known 
a man who would not go to Mass because he was not allowed to 
join the choir. Who does not know of people who do not go to 
church because they are unable to show off fine clothes. Women 
have stayed away from church for no other reason but that their 
hat does not look as handsome as the hat of another woman. Men 
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stay away from church because they claim they have no Sunday 
suit. Unfortunately, it is true that people will judge one another 
by their clothes and by the size of the bank account. But God 
does not mind these little things. He looks at our hearts. We 
may have no bank book to our name; no property at our disposal ; 
our clothes may be two or ten years old; and yet, if our heart is 
free from mortal sin, we will be a pleasing sight to God. He will 
be glad to see us Sunday after Sunday as we come to pay Him the 
homage due to Him. A sinstained conscience, however, is hideous 
to God no matter how costly the clothes and jewels. 

But there are also Catholics whose only reason for breaking the 
Third Commandment of God is their entertainments. This class 
siroly does not care for the Church, and far from feeling ashamed 
they even boast of their indifference and ridicule others for going 
to church. 

It is harder, still, to explain how a Catholic boy can stay away 
from holy Mass on Sundays after he has left school only a year 
or two. This boy has been well instructed by the school sisters, 
and by the priest. This boy had grown accustomed to come to 
Mass every Sunday. Those who were his schoolmates remained 
faithful to their duty. He has grown indifferent. 

Some boys have the mistaken notion that religious duties are 
a matter of compulsion. They think they must comply with them 
when they are watched, and that they may evade them when not 
watched. They look upon the rules of the parish school as some 
sort of tyranny, and once beyond the influence of the priest and 
the school, they feel as though they were free to do as they like. 
But if there is one fact that you should take to heart more than 
another when you leave school it is this: God desires your willing 
service in obeying the Commandments. It is left to your con- 
science. You have received all the instructions necessary to give 
you a good knowledge of your holy religion. You know well 
what God forbids, and what He commands you to do. God does 
not intend to deprive us of the liberty of our will. God wants to 
be obeyed freely, willingly and cheerfully. Even your guardian 
angel may only urge you, but cannot compel you, to obey God. 

What made your parents help to build this church and school? 
No one compelled them to make so many sacrifices! What makes 
people come to the Masses on Sunday, crowding the church for 
every Divine service? What makes Catholics abstain from meat 
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on Fridays and fastdays? What makes a sister of charity lock 
herself up in a convent and devote her life to charitable work? 
What makes the priest say Mass every morning, preach the word 
of God, spend hours and hours in a narrow confessional, and hurry 
to the sick and dying even though he endanger his own life? The 
answer to all these questions is Faith. We must be led by Faith, 
and should live according to it. 

Let this lesson teach you, then, to live according to the instruc- 
tions you have received. Keep the Commandments of God, as 
Faith tells you and because Faith tells you. Likewise keep this 
Third Commandment as God wants you to keep it, and because 
He wants you to keep it. 

Your Faith bids you to come to holy Mass on Sundays and feast 
days unless some important reason excuse you. In case you 
have any doubt as to whether there is sufficient reason for staying 
away from holy Mass, ask your confessor. Faith tells you what 
holy Mass is; tells you what an honor it is even to be allowed to 
be present at it; it tells you what graces you receive from it, and 
how perfectly God is honored in this great sacrifice. Faith tells 
you why you should keep holy the Lord’s day. Faith commands 
you to honor God and rest your body. After God gives you six 
days to work for yourself, it is no more than right and just that 
you should set one day aside for His glory and honor. He might 
ask more of us. The very fact that He asks so little of us ought 
to dispose us to give Him the entire day. To begrudge Him the 
short time of a holy Mass makes us look dreadfully small. Faith 
tells you that God rewards those who observe His day and pun- 
ishes those that desecrate it. Faith tells you who it is that is 
present upon our altars. The Third Commandment is so exact 
and plain that we cannot help but understand it. We know ex- 
actly what it stands for, know what it commands and what it 
forbids, know the why and wherefore of it, and the consequences 
of our actions regarding it. This certainly ought to be enough 
for us. 

God leaves everything to our good will. We may comply with 
His wishes and reap eternal reward, or we may oppose His Com- 
mandments and, in that case, face the consequences. It is ours to 
choose between life and death; Heaven and hell. Now if we want 
to show good sense, we will see that we promote the honor and 
glory of God and the salvation of our soul. 
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The meaning of attending holy Mass and of avoiding servile 
work has been explained so that I may pass it over this time. But 
there are two other things I would like to impress upon you. 


The first is this: Never permit yourself to be misled by the bad 
example of others. If you live long enough you will see plenty 
of people who never go to church. I met one of these kind a few 
days ago and asked him to come to church. I got little satisfaction. 
He told me how good he was because he had not killed anyone and 
had not stolen anything. “Those are only two Commandments you 
keep. How about the other eight?” I asked. To this question I 
got no answer. To come to Heaven it is not enough to dodge the 
jail in this life. The fact that a man has not been locked up for 
a crime does by no means give him an admission ticket to Heaven. 
The one reason, in fact, why some people will not kill or steal is 
that they are afraid of being locked up for it. If it were not for 
jail and gallows our life would not be as secure as it is. Because | 
others will not go to church can never be a reason for you to stay 
away from church. The time will come when some will laugh at 
you for being pious. People will say you are not up-to-date, that 
there is no God, and all such talk. But he laughs best who laughs 
last. It may even be that a brother of yours, or a dear friend of 
yours, will for some foolish reason stay from church. And they 
will try to make you think as they do, will put or try to put all 
kinds of silly notions into your head. Let them talk as much as 
they have a mind to. Remember that we must mind God above 
all other things. The devil was not satisfied when he was sent to 
hell. He wanted others to do as he did. He tried all he could 
to turn our first parents away from God, in order to drag the 
whole human race to hell with him. The bad example you see 
round about you is only another trick of the devil. It has been a 
good bait with many other people, and the devil sees no reason 
why you should not be caught with it as easily as others have been 
caught. 


If you must follow an example, take the example of pious and 
saintly people. If the world only took to heart the example of 
saintly people instead of the example of the wicked, this world 
would be a far better place to live in. There would be less greed, 
selfishness and vice of all kinds, and more charity instead. 

The other thought I want you to bear in mind is this: Never, 
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excepting in the greatest necessity, take work that prevents you 
from going to holy Mass every Sunday. 

I understand perfectly well that some work must be done on 
Sundays. Some people must be found to do that kind of work. 
But, on the other hand, there are employers and foremen that 
demand work done on a Sunday without reason or necessity. 

In looking for work bear in mind you have not only a body to 
feed but a soul to save. What would it profit you to gain all the 
money in the world for the benefit of your body, if thereby you 
would lose your soul. The bargain would be a very poor one, in- 
deed. Hence, in looking for work, always make sure that you 
can take care of the welfare of your soul. If for some reason or 
other you take night work, you will have to spend some part of 
the Sunday in work. But in most cities you will find excellent 
arrangements for such workers. You can hear a holy Mass either 
as you come from work or you may go home, take a little rest and 
go to a late Mass. It is only a question of good will with these 
workers whether they want to go to church. 

Many people can make no headway. They work in vain. They 
work seven days each week. At the end of the year they are ex- 
actly where they were the year before. If you want God to bless 
you and your work, keep His day holy. Possibly God’s help is not 
with them, as they refused to be with God. 














INSTRUCTIONS FOR USE WITH THE STEREOPTICON 
THE LIFE OF CHRIST* 


We are now to contemplate the life of our Divine Saviour on 
earth and I shall put before you, in pictures of beauty and deep 
devotion, the chief events in the life of the Redeemer from His 
humble birth to His glorious Resurrection. 


I. Picture: The Annunciation 


In this picture you see the Angel Gabriel bringing the message 
of the coming of Christ to the Blessed Virgin. In his hand the 
Angel carries an olive branch, the sign of peace. “Peace to men 
of good will!” Mary in great wonderment has put down her hand- 
work, and her expression as well as the gesture of her left hand 
manifest her astonishment at the great things the Angel announces. 
Above is seen, in the dove, the symbol of the Holy Ghost, and on 
both sides lilies are pictured—the flower representing purity. 


II. Picture: Birth of Christ 


Here we have before us the birth of the Divine Infant. Mary 
and Joseph are kneeling before the Child in love and adoration, the 
Angels join in the jubilant chorus of “Glory to God,” on high we 
behold the other two Persons of the Blessed Trinity: the Father, 
and the Holy Ghost. In the background the shepherds are seen 
approaching to offer their homage to the newly born Divine Saviour. 


III. Picture: Adoration of the Magi 


This picture shows us the three Kings from the East, who in 
their distant countries had received the message of the birth of 
Our Lord, and, guided by the star, have come to adore. The centre 
of the group is the Divine Child, and the reverent attitude of the 
Magi on the one side, and the loving devotion of Mary and Joseph 
on the other are well expressed. Over the Divine Infant we see 
the star that brought the Magi, and on top we read the inscription: 
Rex Judaeorum, King of the Jews. These same words Pilate caused 





* Note.—The slides for use with this instruction, as also Stereopticon Ap- 
paratus, may be had from the publisher, Joseph F. Wagner, 9 Barclay Street, 
New York. 
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to be inscribed on the Cross, and the crown of thorns under the 
inscription, reminds us also of the Passion. 


IV. Picture: The Holy Family 


A most charming picture of the boy Jesus helping his Father in 
His work. In the thoughtful expression of the Blessed Virgin as 
she looks back upon the Divine Child we read her thoughts of 
loving anxiety. She sees the Saviour of the World do common 
carpenter work. How does this agree with the prophecies of the 
Messias? When and how is the great work of Redemption to 
begin? Truly questions that make heavy the heart of this loving 
mother. 


V. Picture: Death of St. Joseph 


We have little knowledge of the childhood of Jesus. But accord- 
ing to ancient tradition the death of St. Joseph happened when 
Jesus was still a Youth, and sharing the retired home life of His 
foster parents. Our picture shows St. Joseph on his humble death- 
bed. He knows that his hour has come. His right hand, which 
has worked so faithfully and zealously for the support and pro- 
tection of Jesus and Mary, has lost its strength and rests exhausted 
on the bed cover. But his glance, full of strong faith and con- 
fidence, is directed to the youth Jesus, in whom he sees his God 
and Redeemer. Mary is kneeling at the foot of the bed, and in 
sorrow and affection she offers her prayers. Angels with olive 
branch and lily, the symbols of peace and purity, are waiting to 
conduct the soul of St. Joseph to Heaven. Truly an enviable death. 


VI. Picture: Marriage at Cana 


Our Lord has now entered upon His mission of teaching and 
of working miracles, to convince the people of His Divinity. Our 
picture shows us how at the wedding at Cana Our Lord changed 
water into wine. The Blessed Virgin joyfully witnesses the mani- 
festation of omnipotence in her Divine Son. 


VII. Picture: Jesus and the Centurion 


The picture now on the screen tells of another miracle. It is 
the well known story of how Jesus told the centurion of Caphar- 
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naum that his request was granted. Humbly and believing the 
centurion falls upon his knees in fervent gratitude. In strong con- 
trast to the generous charity in our Lord and reverent devotion 
of the centurion are the expressions of the pharisees surrounding 
our Lord. Doubt, contempt, and jealousy, are plainly evident in 
their glances. 


VIII. Picture: The Miraculous Draught of Fishes 


Here we see the incident of the miraculous draught of fishes. 
Our Lord invites Simon Peter and Andrew to follow him. We 
see how eagerly they approach, and another Disciple is seen ap- 
proaching on shore. The Gospel relates how they left everything 
to be thereafter the faithful companions of Jesus. 


IX. Picture: The Feeding of the Five Thousand 


In this picture is shown the miraculous feeding of the multitude 
in the desert. This multiplication of the loaves was a type of 
Holy Communion in which Our Lord daily works the miracle of 
giving Himself in the form of bread to the multitude of believers. 
The glad astonishment of the Disciples is well expressed in our 
picture. 


X. Picture: Jesus Before the High Priests 


The time for the bitter Passion has arrived. Here we see Jesus, 
bound and guarded like a criminal, brought before the High Priests. 
But Jesus stands there like a King rather than like a prisoner. 
What a contrast to the calm dignity of Our Lord are the hateful 
gestures of His judges. Above the scene we see Our Lord pic- 
tured as coming for the last Judgment. No doubt His words re- 
ferring thereto caused the frantic resentment of His listeners. 


XI. Picture: The Scourging 


Faint from the terrible torture of the scourging Our Lord has 
collapsed at the pillar to which they had tied Him. His eyes are 
raised toward Heaven to seek there strength in His great suffering. 
Brutally the two soldiers continue in their terrible task, while 
others look on with indifference, or even gratification. Under the 
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scene we behold the mourning Psalmist, King David, who in his 
21 Psalm had prophesied the sufferings of the Redeemer. 


XII. Picture: The Crowning with Thorns 


With more emphasis even than the painful crowning with thorns 
is expressed in this picture the humiliation and scorn heaped on 
our innocent and patient Lord by the blasphemous soldiery. Ex- 
hausted from suffering Jesus is seated on a stone. His body is 
covered with blood, yet His countenance expresses His willingness 
to suffer even more for His great love of mankind. 


XIII. Picture: The Crucifixion 


“It is consummated.” The Sacrifice is made! Our Lord has 
died on the Cross! A group of unspeakable sadness. Mary, truly 
the mother of dolors, is standing there with John, to whose care 
the Lord has just entrusted her. Magdalen weeping embraces 
the foot of the Cross. Longinus, who has opened the side of the 
Lord with his spear, is on his knees. The grace of God has en- 
lightened him with faith in the crucified Saviour. In the back- 
ground we see terrified soldiers and witnesses of the Crucifixion 
leaving the scene. 


XIV. Picture: The Burial of Christ 


Our Lord’s body is carried to the sepulchre. Mary is seen kneel- 
ing. Her attitude expresses her immeasurable grief. The mourn- 
ers know not what splendor and glory will soon surround this 
place of death and sorrow. 


XV. Picture: The Resurrection 


“Christ has risen, He is not here!” Alarmed by the apparition 
the women listen with astonishment to the message. Magdalen 
has put down her vessel with spices and overcome with emotion 
she falls upon her knees. The Angels reassure the pious women 
by telling them the joyous news of the glorious Resurrection of 
the Lord. 


XVI. Picture: Jesus and Magdalen 


As last picture, and fitting conclusion of our contemplation of 
the life of Our Lord, we have here Christ and the penitent sinner. 
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True penitence and the love of God have changed the sinner into 
a saint, as they may change any other sinner into a saint. “Master,” 
cries our Magdalen in love and sorrow, and the Master raises His 
hand to bless her whose love has atoned for her sins. 

Let the contemplation of the great love and forgiveness of Our 
Divine Saviour, and the remembrance of His great suffering for 
our sake, strengthen our faith, and awaken in us true penitence 
for our failings so that we may become worthy of sharing in the 
fruits of His glorious Resurrection. 








PASTORAL PART 





ANALECTA 





NEW DECREES AND DECISIONS OF THE HOLY 
FATHER AND THE ROMAN CONGREGATIONS 


From the Holy Father 


The Sodality of St. Catherine under the patronage of 
Our Lady, Mother of Study, is elevated to the rank and 
privileges of an Archsodality. 

Allocution to the members of the Priests’ Apostolic 
Union, on the fiftieth anniversary of the founding of 
the Association. 

Encyclical to the Archbishops and Bishops of Germany 
concerning the associations of workingmen. 

It is permitted under certain conditions, with proper 
safeguards, for Catholics to be members of mixed 
associations. 

Letter of congratulation to Cardinal Kopp on the com- 
pletion of his 50th year of the priesthood and his 25th 
as a Bishop. 


From the Congregation of Rites 


The Pater and Ave are to be said before Vespers in 
the Office of the Dead; the Pater, Ave, Credo before 
Matins, when said apart from the Divine Office. 
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CASUS CONSCIENTIAE 
A DONATION TO THE FOREIGN SEMINARY 


Longinus, a wealthy citizen of Delaware and a bachelor, gave 
to Helena, his sister, who was a widow, a valuable piece of prop- 
erty, accepting her promise to give five hundred dollars a year to 
the Foreign Missionary Society. Within a month Longinus died 
suddenly. The transfer was then contested by Veronica, another 
widowed sister, on some legal technicality, and the courts decided 
against Helena. The property was then divided equally between 
Helena and Veronica. Now Helena wants to know whether she 
is bound to pay the five hundred dollars or not, or does she fulfil 
her end of the bargain by paying only one-half of that amount. 
How far is she obliged in conscience? 

Answer. First of all, is she obliged to pay the five hundred 
dollars? No, she is not. The agreement between herself and her 
brother, presumably a valid one when made, was in point of fact 
an invalid one, for the courts discovered a secret defect which 
robbed it of its legality. It is evident, then, that Longinus did 
not keep his part of the contract, which called for an actual and 
valid conveyance of the property to his sister; and though we 
cannot accuse him of lack of good faith, yet his error, a costly one 
to Helena, since it deprived her of one-half the property, affected 
the substance of the contract, and thereby relieved Helena of the 
obligation she assumed when she consented to her brother’s pro-— 
posal. As then she did not receive what her brother promised and 
intended to give her, she is not bound to carry out his wish as to 
the five hundred dollars. 

(2) Since she received one-half of the very property in ques- 
tion, is she obliged to pay one-half the stipulated sum? No, she 
is not bound to pay even two hundred and fifty dollars. As no 
part of the agreement was actualized, in no way can she be com- 
pelled to pay any part of the money to the Seminary. While it 
is true she did come into possession of a large part of the prop- 
erty involved, yet she became possessed of it as an heir at law 
and under the terms of the general law whereby the next of kin 
are pro rata heirs to the estate of one who dies intestate. Not 
coming into possession of this special donation invalidly made 
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by her brother, she cannot be said to be bound for one-half the 
amount. 

(3) Is Veronica held to pay the five hundred or the two hun- 
dred and fifty dollars? No, we can allege no valid reason why 
she is under obligation to pay a single cent of the money, for she 
was not the cause of the failure of the agreement between her 
brother and sister. She has violated no claim of justice, hence 
she is not bound to make up for any loss suffered by the mis- 
sionary society, by reason of the decision of the civil courts. If 
the sisters agree to give the sum of five hundred dollars or any 
part of it to the Seminary, they do so from motives of charity, or 
out of respect for the wishes of their dead brother. Neither can 
this wish on the part of Longinus be held to be a pious bequest 
or donation. The very essence of such a donation requires that 
it be given directly and absolutely to pious causes or be committed 
to someone else, with the express mandate that it be handed over 
to the pious cause specified. 

No such donation is expressed or implied in the given case, and 
though the Foreign Seminary does as matter of fact lose the yearly 
gratuity, this happens through no fault of those who inherit the 
estate of the decedant. It must be said, therefore, that both of 
the sisters can act as they please in this matter with a clear con- 
science. They might be advised to execute the wish of their de- 
funct relative, but this is another matter. They cannot be com- 
pelled to do so. 
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